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DISCOURSE I. 

Proverbs xixt 27-. 

O^, wy 5^», to hear the Injiru&ton that 
cdujetb to err from the Words of Knowledge^ 

|p<«»*«t|^H AT by the Words of Know-- 
^5 5^ V^^ in the Text we are to' 
%% §t^ underftand the principles and 
X^l^^ Diftates of Virtue and Reli- 
«J*^*viWji gj^jj^ j^g ^^ ^gjj known to all 

who are in the leaft acquainted with the ' 
Language of Scripture, efpecially of ttic Book 
oiFfalms^ the Proverifs, and other Writings 
of the hke Kind, that there is no need to 
ipiift upon the Proof of it. This being ad-« 
mitted, the Wife Man's Advice in the Text 
amounts to this ; That we fhould be careful 
to guard againfl the Arts and Infimiations of 
fuch a$ {ct up for Teachers of ^fidelity and 
Irreligion. 
Vol. III. 33 Thcfa 
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i DISCOURSE t 

TheCt Teachers are not here coniidered 
under the Charadlcr of vicious and profligate 
Meit, given up to the Excefies of Lcwdnefs,^ 
or to . be diftinguUhed by any Marks of 
defperate or notorious Wickeduda: They are 
fpoken of only as Inftrudors, as Difputers, 
and a& Reafoners againft tkt fVards ^fKmw*-: 
ledge ^ Such the Wife King forewarns us of,.- 
adviiing u» to keep at a Diftance from Dan« 
gpr, and to ftop our Ears againft their per- 
nicious Enchantments. He had often before 
fpofcen of the Danger of affociating witk 
wicked Men^ who Jleep noty except they do 
Mifcbief} wbo eat the Bread of Wichidnefsj^ 
and drink the Wine of Violence : Rit hare, hm 
points out to us another Sort; Men vrfiO 
Have arrived to a Pitch of being gravely aod 
lerioufly irreligious ; who ^nd their cooleffc 
Hours and' their calmcft Thoughts ill th© 
Service of Infidelity, and are maliciouily 
diligent to pervert Men from the Acku^w- 
kdgiiicnt of the Truth, and by theverjr 
Armst of Heaven, Reafon and Undefftand* 
ing, to enlarge the Bounds oi the Kingdoi^ 
of Darfcnefs. 

There are two Things, which> in fpeak^* 
ihg to this Subjed:, I would beg kwe,to> 
recompiend to youj: ferious Coniideration : 

• Fh-ft, 
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MSCatTRSB L 3 

• Fiffti The feveral ^TcwptatioJs which 
Men lie under to lifien to fuch'I&ilruaon 

m irfio Text defers to. i 

' Secondly;* The great Dkangfo there is in 
liileniAg to them* 

It is one Step tomirds^fiecarity to Tee the 

Dangers we are crpo&d to : For^ wheit we 

kbow^hs weak Piacsst which are leaft ablis 

to .fi4>port* dhemiielves ^igainft the Enemy's 

Str«ngdw we diail douUe our Diligence to 

guard againft* any. Surprise firom thofe Partt. 

It will bieof great Swvice to us therefore 

to kn(>i)/ ^ Wcak&efies of our own Mind^ 

to juoderftaod the Prgudices and Paffions 

wiiich Gontpire togedier to deliver us up as 

SI Plrey to thofe who lie in wait for our Ruin. 

1%aSf ^if any things will enable us to refcue 

ourfeh^es, by arming us with Refblution to 

Wilfliiland the Temptations which we are 

acquainted with beforehand. Infidelity has 

DO' Rewards or PuniflKncftts to beftow: It 

a£Fbfds at beft but a very hopelefs and 

cofiitfbrtl^ Profpedk: Which would roafad 

a coniGidering Man wonder whence tfe^ 

Temptatio2>s to it ihould arife^ and what 

ihould give that Keennefs which appears iti 

the Pa^on with which fome Men maintaia 

and ptt>pagate it. Wicked and proHigate 

B a Men 
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8|. DlSXSrOlPRJE II, 

Men iiiiieed art ttb^ fodie Ttttipti^ok 
from Self-Intcreft'to wUh> wtU to the Oadft 
of Infiddity, in oppofition to both Nattml 
^d Retailed Rdigion; becaufe it fets didn 
free from the Fears of Futtirity^ and ddiivi^ 
them from the imny uneafy Thought^ tM^^ 
attend diem iii aU their vicioos PkafiMre»iuid 
Enjoyments. To live at once tinder ridifc 
Dcnninion 6f our Paffions and' tht RdMikt 
of our Minds, to be perpetually dmng wfaalt 
We are perpetually ,condemnin]^, is (^ all 
others the moft wretched Conditkm : Anil 
it is no Wonder th^it any Mart fliottld (MVt 
to be delivered frbm it, or that tli6fe,>'whlft 
refolve to enjoy the Pleafbre of Sift- bef*; 
fhould wifti to be delivered from thtft^ea^ 
of Puni(hment hereaftw-; This' tHea wi- a 
very great Temptation to Mkn>t» hipe^thft 
all their Fears are falfe and iU-grounded^ 
and that Religion, from ^hencevtb;^<%iw^ 
is nothing but the Cunning; of "wife' IVf^ 
and the Simplicity of wtek'icmes, t^^SlnOt 
therefore the Fears snd' Apf^diil^rin^tkf 
Guilt are fuch ftrong MbtEfres tolrtfidillit}^ 
the Innocence of the Heaft lisjdbiblutely 
necefiary to preferve ^e Fcee^kim of 'the 
Mind: Which, • if duly' vfreighed, is.a'good 
- Reason why a Man, as long as he finds 

himfelf 
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lritnfe|f fwByed iby Aj*poiito«id the Plcafurts 
flfiVicei* flioiBd'fiifpe<a^'hl&owd Judgttient 
ImiA Matter fv^jvepc UaAraibnas {q abibliltely 

;|IU^Med Tfrorp'corcirtirlgiitfeif 1q do its proper 
JWorkrand Offic&sr ... 

hn43oiifidetto<fe;;Jf% th«'mpftt;unhappy.OVr 
Sl(vnAMiQeSfX)fr8inr^nd Guilts RdigiQn open^ 
4$iiM6;}jHmiiteh fafen and mori: certain Retreat^ 
ld^ |nlidei^ty.rc»i» poffiblyiafford, and. will 
»lo«^ ftffe^naHy dxtingaifli; the Fears ani 
QTotnieiits- wie Ijbour WMkr, and rcftore the 
iQPg^fofgotten Rwoe^nd Tranquillity of thp 
MiQd ;) Fte,i afier^all the Pains we can take 
Vfltjn ourfelves to clofe up our Minds^ and 
^prlbaC out the Belief of a fuperior over* 
ruUng Power, and of a future State of 
llewards and PuniflxmentSi wt cannot be 
iccune of enjoying lo»g even the Comfort we 
pcopofb to oiirfelves from it in this Life. 
Wid/may not always have Strength enough 
10 fttbdue natural Senfe and Reafon, Any, 
fudden Shocks either in our Health or m 
ojurFortunCt will difperfe our animal Spiritgi 
ahd all the gay Imaginations which atten4 
ihem^ and give us up opce again to the. cruel 
Torments of cool Thought and Refledion; 
Then will oui^ Feara rally their Forces, %n^ 

B 3 return 
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^ DISCOURfi^E I. 

return upon us with double Strength : HeH 
and Damnation will conftantly play before 
our Eyest and not fufier the lead Glimpie 
of Comfort to enter, nor leave us Courage 
to repent of our Bini, or to fly to our laft 
and only Hope, the Mercy of God. T6 
the Truth of what I fay, witnefs the lateft 
and the bittereft Hours of dying Sinners | 
Hours of Woe arid Defpair ! in which th^ 
Souli confcious of its own Deferts, anticipates 
the Pains of Hell, and fufFers the very Tor- 
ments of the Damned ! in which it fed$ the 
Worm which never dies beginning to gnaWf 
and lie^ expiring amidft the Terrors of Guilt« 
without Power either to think of God, or 
to forget Him ! So that all that Sinners get 
by forming to themfelves Refolutions of Un^ 
belief (for that I take to be the true Cafe of . 
fuch Unbelievers as we^re now fpeaking of) 
is to render their Cafe more defperate ; to 
cut off all Retreat to the Mercy of God, 
when the Day of their Diftrefs overtakes 
them; and to lay up in ftore for themfelves 
a double Portion of Mifery, bpth in thi? 
I^ife and that which is to come. 

Since then even the Hopes which Sinners 

conceive from Unbelief in this World, that 

they ihall undifturbedly enjoy the Pleafures 

' ' ^ '" ^ of 
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<4f Vice witliqajtiuj^cring. i^pder the Rebukes 
of their own ^lada, qre.jToyexy uncertain,. 
fo liable to l?e diffipated by every crofs 

.Accident of Life i fince they cannqt alter- 
tiieii: Condition^ except for the worfe, in the 

/Life to qom^; it muA needs be allowed that 
Sinners make a very ill Choice for them- 
felves, when they facrifice the Powers of 
the Mind to the Paffions of the Heart. A$ 
loi^ as Men retain a Senfe of God and 
Religion upon theif Minds, there is great 
Hope that fome Time or other Reafon will 
prevail, and extricate the Man from the 

'Mifcry of Sin. Good Principles are the 
Seeds of good Adions : And, though the 
Seed may be buried under much Rubbifli, 
yet> as Iqn^ as there is Life in it, there is a 
rcafonable Expeftation of feeing Fruit from 
it fome tin»e or other: But, when Reafon 
3iid Underftandiog are depraved, and asiar 
corrupted as the very Paffions of the Heart ; 

. when, thus tiie;, Blind leads the Blinds what 
elfe.om we expect, but that b^thfall inU 
tbi DStck? . 

But Vice is not tl?e only Root from which 

Infidelity fpringa; ^or ar.e.all, who profefs 

themfelves Unbelievers, to be charged with 

Uncijipajgn Degrees of WickQdnefs, Happy 

8 4 vver* 
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8 DIS[G<9UBiS>]^ItI 

were i<;foir Mankindf ^wore^/tiicfc but om 
TempGadoii to ooie Vitit ! <I(:M3X0Ekm DiligencQ 
might theaiecupstrthie fiiiglccRafs agalnft tKc 
Enemy i wh^reisiqobir^ Hvhilftwc guard the 
moft fufpe€te^ Place; the ftrongcft often falld 
into his {latids ; And thus it fomptimes 
happens ip the Caip before qs> that, whilft 
we a(3: with a Superiority to all the Vanities 
of the World, to iall the Allurements 'and 
Temptations of bodily Pleafure, Rcafon itfelf 
\^ betrayed by the Vanity of our Hearts, and 
iii^ks under the Pride and Affedation of 
Knowledge. To know all that can h6 
^tjained to by our utmoft Diligence and 
Sagacity, to fearch into the hidden Caufes of 
Things, tp examine the Truth and Reality 
of our Knowlfdge^ is an Ambition worthy 
of a rational Soul. But all Kinds of laudahb 
Ambition gvo^ to be vicious and dcfpicabki 
whcq, inftead of purfuing the real "Good, 
which is the trueObjed, they ibek only to 
make a Shew ^nd an Appearance of it^ 
Thus it is that Ambition for Virtue producer 
Pypocrifyj Anabitjon for Courage, empty 
' Boailings and unreafonable Refentments ; 
|nd, by the fame Ryki^ Ambition for Learn- 
ing and Knowledge produces Pedantry anci 
P^a^ojjes: ippf h? who would defire tp 
. . - appeay 
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DISGQUfilgE r. 9 

appear to know more ncfaan other Men» is 
ready to* cootraduSb the ' Senfe^ iiid* Rdtieii 
of all Mra; fbr the iame Cauft that he 
who Js 4efirous to be thought to have more 
Courage than others i^ ready to quarrcf 
widi every Man. he meets. And this is' a- 
Temptation to which' many daily faCrifice 
the Innocence and Integrity* of their Minds^ 
whilft they mean little elfe by the Singularity 
of their Opinions, tha^n to recommend them- 
felves to the World as Perfons of more tharf 
Ordinary Difcernment. That this is no uii- 
ft& Account of the Conduft of fomc l/n-^ 
Believers, will appear by obfcrving the very 
different, but equally natural. Workings of 
the IVJind in thcfe two different States of itt 
whilft it feeks real Knowledge and Truth, 
a«d whilft it aims only at the Credit and 
Rtputation of Wifdom : And this will help 
1^ likcwife in examining ourfelvcs, and in 
judging whether we aft with thofe impartial 
Vievl>;s and Regards to Truth, that all rational 
' Men 6Ught to do. 

'ffarwhp fits down to examine Truth, and 
fearch after real knowledge, will equally fift 
aU his 'Opiqion^V' will rejeft nonc^' that he 
has been long poflcfled of, without good 
Reafoni will adpiit no new' ones without 

fuflicieiit 
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lo DISCOURSE L 

fufficieat Authority and We^ht of Argument^ 
to fupport them. Wherever he difcovers 
Trutb> he gains the SatisfatfUoa he aimed 
at : His Mind acquiefces in it : Nor is he 
difappointod in the Event of his Labour and 
Study» when he find$ himfelf at laft in the 
fame Opinion with the reft of the World; 
with this only Difierencet that his Per- 
fuafion is the ESc€t of Reafon, theirs per- 
haps of Prejudice and Cuftom; which is a 
Difierence that affords much inward Satif- 
fisidion and Peace of Mind» but little or no 
outward Glory, or Credit of Wifdom and 
Underftanding. 

In the other Caie, when Men aim ^t 
being thought wifer and more knowing 
than others, and labour only to po^eis the 
World with an Opinicm of their Sagacity, 
they can have no Satisfadion in dilcover- 
ing the Truth and Reafonablenefs of any 
Opinion that is commonly received in the 

'World: For how will they appear wifer 
^Jian other Men by profeffing to beliieive 

' what other Men believe as well as they? 
They can no otherwife fatisfy their Am-» 
bition, than by differing from the comimon 
Senie and Reafbn of Mankind; and thu 

^ If hole Sei^t of iJ^e^r Mind is to fupport 

f^9k 
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Ikch their Differeace with plitufitsle Reaibn 
and Argument, This indeed carries rwith it 
a great Appearance of Wifdom ; for to (hew 
all the World to be in an Bitot is not the 
Work of every Day, or of erery Maa. 
And how can you exped: that fuch vaia , 
Creatures Ihould ib farlofe fight of the'End 
they propose, ^as to give their Con&nt to 
aj!iy well-received Truth, when the very 
Pailion which has PofTefiion of their Soul 
snakes it neceifary for them to treat all f^eh 
Truths with Diidain apd Contempt? Why 
would you have theni fo fthfard^ as t^ 
examine the Reaibnablenef^ of any knowii 
Opinion, when to find it reasonable would be 
the Ruin and Deilrud:ion of all tbeir Glory,, 
land fet them only upon a Level with the 
reft of Mankind ? Give theni any thing that 
looks like a new Difcovcry, and they will 
Arable hard with their Reafon, but they 
will find focqething to fay in defence of. it : 
^^ut threadbare Truth they hate to he kitt\ 
in^ it is a Dtefs their Vanity caivipt fubmit 
to^ Thi& fort of Vanity it is^ which ha^ 
fiirnifhed the World wid:^ Sceptics in ewry 
Spience, an4 in Religion above all QtherA. 
Other Sciences are the Attainments jo£ but 
9, {moll Part of Mankind; ai^ to triumph 
3 9V?r 



Digitized by 



Google 



over thifk Errof$^ i^f.-^^, b^ii b»ut a limito^ 
iGlpry: Whci;c^ ?j?ligi$m b4ijg.tb^ 
Pcjffuafion o£ ij^q tVorJd,^ (Orqqoqua: in-thia 
Caufp looks %q .^^jiverfal.lKff^ancby, and 
feems to be the; vpry, J£inpirq of Wif4ga^ 
and Knowledge, rifing out of th&Ruiaao^ 
univeFfal Ignorance and SupeiAition. And 
thus it comes to pafs, that weak and yai» 
Men often make profefQon of greater Ii^. 
fidelity than in truth they are guilty of» and 
sifp content to give the lye to dieir own. 
ReaTon, as well as that of all Mankiiidi 
rather than to lofe the Credit of differii^ 
irppa ,the reft of the World. 

Confider this Cafe well, and judge of it 
from your own Experience and Obferva^ 
tiqqi If the Inftances which meet you ev^ryi 
I>ay do not bear .witnefs tq the Truth of 
what I fay^ believe me not : B^ if they 40k 
let the Folly of others teach you fo isuchi 
WijUom, as not to givp up ypur Rea6>n aixb 
Undcrftapding, your Hppci bene and 6x> 
ever, to a ienfelefs, unprofitable Vanity « Try; 
your own Heart by this Rule^ and, if ever 
yo^ have pffonded againft.rhe Maje% of 
Hefven by endeavouring to e^qpofe his ia^red 
Truths, afl^ yoBrfelf this ferious Qgcf|ion, 
.\5fi»e|her ^041 did not betray your Religion 
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iS>ti^)p^Mt6f^umfl fb gam tBe Credit? 
<»f beteg iiV^ePf difift«lli^lVftfli, offdYortl^ 
yoiir own Sttaity ?- ^f jSu *d, remember,^ 
before it i& too fate, that for ai thefe Things 
fdm bffended'0<Kt will ball ybu into Judg-* 
toenf* "1 -■'■■■■•• . 

'^ Ther6 is' oh* Sori of Temptation mdrrf 
#!§!Ch I' fliaH mentBon, and fliat but briefly : 
If is St kind of iklfe Shame, which oft^n, ia 
fovaig Pebple efpefcially, prevails over thd 
Ftaaf b£ God iind the Senfe of Religioh/ 
'Wh^ they find what Honbur is dfteti 
ii^c to Unbelievers, knd how well they 
are received, whilft Religion foflfers under 
idle hatd Names of Ignorance and Super-* 
fMoli/ they grow ashamed of their Pro- 
l^fflbfej arid, tf riot really, yet aiFe<aedly th^' 
jiut Qn dbeikOuonable Air of Difregard td 
«v4ry tterig ^i is ferious. By degrees they^ 
l^bvdeti, till> fit>m being afhanied to own^ 
!6oi/''Uiey gfbv^ bold eAotigh to 4eny him{^ 
asu^oa^kged b^ Exaxoiple afid by Precept- ic^' 
^Vehife'trtmoil Vengeance. / 

• 'Thefe are the moft commba "temptatkiffst 
which betray Meh into the Company dnd 
Ihfiendfliip of Unbelievers^ tbtffe InfiruShrl 
n6bit$ tOUf^taerrJrom thefFords of Kno^ 
kdge,'' H<>yf much it concerns you t6 gaird 

againft 



Digitized by 



Google 



t4 DISCOURSE n 

igaiftft thcfe Temptfttians will appedr, in the 
Second P^ace, when we confider the Danger 
there is in liflening to thefe inftnidtcm. 
' And here I can only fpeak to fudi m 
katre not yet made-fliipwreck of ReMfon 
and Confcience : For, though the hardi^ned 
Uflbelievcrs are in the greateft Danger; yet 
they are fartheft renK)ved from the* Power 
^ ConvidicNfi : Nor will they perccWe what 
MXktieB they lay up in ftore for themfdrcs^ 
t3t they come to take pofleffion of ^lietr 
fyi Inheritance; and then ^ley wilt hav« bQt 
too much Time, and too many Cans» to 
reftedt upon the wretched Choice they made. 
But, as for you, who have not yet renounced 
your God and your Redeemer; ybuf cfpe- 
ciaflyr whofe eafy Fortunes, or flbiiifKhing 
Years, cxpofe you to the Temptations of 
crafty Sinners; give me leave to expoftulate 
this Cafe with all the Serfoufnefs the Subje<!fe 
requires : And furely this is a ferious Matter, 
and defcrves your cooleft Thoughts and 
Reflexions. It is an unpardonable Folly 
iand inexcufablc* Perverfenefs for Men to 
forfake Religion out of Vanity and Oftcn*^ 
tation; as if Irrcligion were a Mark of 
Honour, and a noble Diftindtion from thfe 
reft of Mankind. To fear, where there h 

true 
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true Canfe of Eear^ where €lar^S«uls tad 
our eternal HapptQefs are at ftake^ is not 
below the Dig^t^ of a Man. To out-^bravo 
God and his Juftice is a iad Inftante of 
0»]rage: AndMen^ who fin thtougb fiich^ 
ndtculocis Vanity^ may value themlbhres for 
their BraVery in deipifing the Fear ^ aod^ 
their Wifdom in deriding the Weaknefe d 
Religion^ andexpofing the Faith and Cre^ 
didity of Men; but peihaps. a Iktie Timew 
a very little Tinie,r may fiiew diem what 
learned Pains they take to difpiite themw 
feliws into HeiL We ouifl anfwer fi>r dio 
Vsmity of eav Reafoning^ 9s wdl as for the 
Vanity of oar Ai^ons : And» if we takQ 
Pains tn invent vain Reafoning to oppofe to 
the plain Evidences that God has afforded ud 
of his Being and Power^ and to undermine 
the Pcoofk and Authorities upon which Re^ 
l^ion ftands, we may he fure we fhall not 
go unpimiihed for fo notable an Abuie of 
lb rich.^ Talent eatrufted \yith us by God ; 
Much. nK>re» if we debafe Reafon» which 
was given u& to be the governing Principle 
of our Lives^ apd force it to fubmit and 
IqUow oiHT unruly Pafiions and Aifedions^ 
milch more ihall we be liable to the Venge- 
IBICQ of Heavw^ 
. . How 
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How hr Mea of irrdigioos Lives and 
Priaciples are chaigeabk with thde AbaTes* 
tiiqfcaabeftinfofiiithemrelves: And/urdy 
cheHopMof Immortality^ aod Fears of Hell^ 
ihould compofe them to fo mudi Serioufhefs» 
aa to aik themidves that Qgeftioo., But, 
after aU, if> upcm a View of the whole 
Matter, and of the Evidences that Reafoa 
and RevdatioQ afibrd ui of a fbture State, 
they will not. ihbimt to the Dodrmes and . 
Precepts of Rei^oo^ they maft be left to 
ihe Event for a fuller DcmonAratdoD of 
dieir Fdtly* If there be really a future. 
State of Rewards and Punifliments^ both 
the PttnifluBOits and the Rewards muft be 
very inconfiderable indeed not to make it 
worth a Man's while to live up to the 
Conditions of being happy« So that» when 
the Difpute is concerning the Folly of Ir- 
rdigion, we may remit a great ded of the 
Truth in diowing the Punifbment to be lefs^ 
than really it is, and die Argument wMl'ftiil 
have Force enough to convince IrreUgioii 
of Folly. The Punifliment in all Cafes mulfc 
exceed the Advantage the OfFeoder Will Kap 
by tran%reffing the Law j or clfe, as much 
as the Gain to be reaped by breaking the 
Law exceeds the PuniihmeQt annexed to 

thi^ 
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tktf Breach, <«A>-i)ftt|tli E^ourageroenttliere 
will- h^ for^Men to '<^kti^' THerdhr^ vte 
^my-^ ^re ftett God, vAi&'iB'^omfiS^ 
of LawgiveeG, hfts uken^'ftK^Care iro;guard> 
hisLaw&^»4S«MW;^; ^ar^here flu# be no> 
Biicoura|;efiiesitiQ^C^<l|i^9.- Upom which' 
Account we mxf aflUre o«tN<lye^, that, let- 
die Pieafores and -Advantages ef .Sin- ^d Ir-' 
rehg^n be ever {o namecotts <x gteafj the' 
Euailhinent. (hall ftill be gfjMU^' ^ tiiKat 
MfiTi ihafl %, whei^ they are to |>ay the" 
Price of tbeirSins^ t|if3fh^^efiniie!d exceeding 
fooKihly. Wicli^j^lea fpend their Time to 
.nol.p^rpofe in. dii|>atii^ agaiaft the Ppniih* 
ments of Sin, which are revealed to us } i 
meafXf s^gsunft the Nature of them : For, if 
th^y Qfiqe aUpw. that jSia and^ Wlckedatt6 
i^tiho ppiilhed, t^eir oyrn Reafon will 
iofoinn thpm ^at (he Puntflu^cint nuift at 
hfitk, hfi-^{f^{gifjB»%t 14s to maJcc k wm-th a. 
A^'^ 5lj|u|e to ahftaio from Sin. So that all 
^RftqjU^jin^ ,h«i guil«jr of Folly/ in chufi«g 
^g.>§iii}v,:«ritjb i» PuniHiment. when th« 
I1|«AiyM)6l!:y( iBttil>:«f Neceffityo!^ the 
Adw^itage of finning.. . 

Xhefe ar^ the. ea^ft Terms that.Sinner« 

can^ fUtter themfelv^s .with ; and yet, c;feii 

upon this View*, the. Pleafures ©f Sin will 

vVoi.. III. C prove 



Digitized by 



Google 



tS DISCODUSE I. 

prove a dear Bargain. But fhould the Pfi^ 
nMhtnerits of another Life be, what we hw6 
but tea much Reafon to fear they will be^ 
what Words can thcn^^ exprefs the Folly of 
Sin? Short are' your Days in this WorW, 
and foOTi they fliall expire : And (hould 
Religion at laft prove a mere Deceit, we 
know the worft'of k; it is an Error for 
which vve cannot fufFer after Death: Nor 
will the Infidel* there have the Pfeafinre to 
reprbat^ us with oui* Miftake; tibey and 
we,' in e^ual Reft, ihall ileep the- Sleep of 
Death. But fhould bur Hopes, and ^ir 
Fears, prove true ; ihodld they be fo un- 
fcappy, a^ not to die lor ever; which mi- 
ferable Hope is the only Comfort that Inii«- 
delity affords i what Pains and Tprincnts 
muft they then undei^oP' Could I rcprc- 
fent to you the different States of good and 
bad Men \ CoiiM I give you the Prolpedt 
which' Hsfe bleflfed Martyr St. Sf^iBen'htd, 
and Ihew you the bleflcd Jefus zt the right 
Hand of God, furrounded with Angeb, and 
t6e Spirits pfjuji Men made perfeB: Could 
I open your Ears to hear the never-ceafing 
Hymns of Praife, which the Bieffed above 
fingto Him that was, and is, and is to corner 
to the Lamb that wasjlaint but livethfor ever^ 

Could 
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Could I lead you through the unboonded 
Regions of eterhad Day, and fihew the (iQii- 
tual and ever^-Uboming Joys of SainCy S^ha 
ace at;reft from> thctr Lihcnxr, aod Uvtf.liajO 
ever in the Prefence ctf <Jsodl Or, codbd I 
change the Scene, and unbar &e iroo Gate$ 
of Hell, and carry yoiu ifhroogh folid JHrfcr^' 
ncfs, to tie Fire that never' gaes out, and' to 
tSe Worm, that never dies.: Coidd I.flippf. 
you the apofhte Angels faft bound in cterA^ 
Chains^ or the Souls of .wicked Men Owr/* 
whdmed with Torment and D«fpair : Xiloukl 
i open your Ears to hear the Deep k&lf 
groan widi the continual Cries of Mifei^ ^ 
Cries which can never teaph the Throne of 
Mercy, but return in fad Echoes, and add 
even to the very Horrors of Hell ! Could I 
thus fct before you the different; Ends of 
Religion and Infidelity, you would want no 
other Proof to convince you that nothing 
can recompt&nfe the Hazard Men run of 
being for etter miferable through Unbelief. 
But, though neither tt\p^ Tongues of Men 
nor of Angels can e^^eft the Joys of Heaven, 
or defcribe the Pains of Hell ; yet, if there 
be any Truth in Religion, thcfe Things arc 
certain, and near at hand. 



C 2 Coniider 
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20 DISCOURSE I. 

Confider therefore with ypurfelves, that 
when you judge of Religion, fomething 
more depends upon your Choice, than the 
Credit of your Judgment, or the: Opinion 
of the World. ForGod's fake ! think Re 
ligion at leaft fo ferious a Thing, as to 
deferve your codeft Thoughts, and not fit 
to lie determined in your Hours of Gaiety 
aiid Leifiire, or in the accidental Conver- 
fiition of public Placis. Ti'uft youriclf with 
yourfelf ; retreat from the Influence pf dif- 
folute Companions ; and. take the Advice of 
the holy Pfalmifl : . Stand in awe^ and Jin nof : 
Commune witb your own Hearty and in yaur 
Chamber 9 andbefiUL. 
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Luke xvi. 31* 

And he f aid unto bim. If t bey bear not Mofes 
and the Prop bet Sy neither will they he per^ 
fuaded though one rofefrom the Dead. 

)fC^j| T fometimes happens in Matters 
^^ pf Reafon, as it often does in 
^^ ObjedsofScnfe: That which 
at firft Appearance niakes a fair 
She w,upon Examination proves 
to be worthlefs, and of no Efteem., Some 
Fruits, which allure the Eye moft, can the 
leaft bear the Teft of the Palate : They may 
be admired by the Traveller, who rides 
haftily by, and only fees them at a diilance 1 
but, when they are ferved up at the Table, 
the Tafte foon redifies the Miftake of the 
Eyes. So likewife, in Matters of Reafon 2 
C 3 Some 
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Some Arguments ftrikc the Fancy Immc- 
diately^ and take the Judgment captive, 
before if has Time fairly to examine the 
Merits of the Caufe; and yet, when the 
Vigour of the firft Onfet is over, and Time 
is given for Reflection, the Demonftration 
dwindles into nothing, and leaves a Man 
admiring that he was fo eafily deceived by 
fo palpable a Cheat. And this feems to be 
the Cafe of the Argument in which the 
Text is concerned: Who would not think 
that the Coming of one from the Dead 
would efFedlually convince an Unbeliever? 
Or, were we for ourfelves to deflre the loft 
Evidence for a future State, what more 
ihould we defire, than to fee one come from 
the Dead ; one of our old Acquaintance ; 
and to hear from him the Relation of what 
happened to hini after Death, and of what 
he had feen and experienced in the otherx 
World? And yet this Evidence, our Sa* 
viour tells us, would have no EfFedl upon 
in Unbeliever: He, who can hold out 
againfl the Evidence that God has already 
given that he will one Day judge the World 
in Righteoufnefs, would not bt perfuadedf 
though one rofe from the Dead. 

Our 
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Our Savlcnir does not deny the Coming 
of one from the Dead to be an Evidence of 
a future State; nor yet> alk)wio|^ it to be sq 
Evidence, does he deteraiiiie of i^bat Weight 
and Authority it is, or ought to bp* This 
only he affirms; That, let the Authority of 
it be what it will, they who will not fubmit 
to the Authority of a.divine Revelation, will 
not fubmit to this: The Reafon of which 
Judgm^t may appear from the. fdlowing 
Con^d^rations : 

Firft,; If the Evidence of Revelation be in 
itfelf greater and more convincing than the 
Evidence given by one from the Dead can 
po0ib)y be, th^n ther« is no Reafon to expe<^ 
that he who reje&s ibe greater (hould fubmit 
to the Icfs Authority* . 

SeGO&dly, If the Objedioos #hicb the 
Unbeliever makes ufe of againft tl^e Auw 
thori^ of Revelation, lie fbronger againft the 
Authority of one coming from ithe Dead, 
it is not to be ibppc^d, that he will pais 
over thait in <me CaJe^ which he fb mightily 
ftumbles at in the other. Or, 

Thirilly, If Unbelief be the EikSt of a 

vitiated and corrupted -Mind, which l^tes 

to be r^^med; which rejed:stbeBvideiior, 

becaufeitwill not admit the DocSxine, not tke 

C4 Domino, 
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24 DISCOURSE II. 

DoArine^ becaufe it cannot admit the Evi- 
dence ; in this Cafe all Proofs will be alike^ 
and it wiU be loft Labour to ply fuch a Man 
with Reafon or new Evidence, fince it is 
not want of Reafon or Evidence that makes 
him an Unbeliever. And it is upon this 
Cafe chiefly that our Saviour grounds his 
Judgment in the Text. 

Firft then. Let us coniider, whether the 
Evidence upon which Revelation ftands be 
in itfelf greater or more convincing, than 
the Evidence of one coming from the Dead 
can be : If it is, we muft fubfcribe to our 
Saviour's Judgment r That he wJbo will not 
hear Mofes and the Propbets^ or Chrift and 
hisApoftles, would not be perfuadedf though 
one rofefrom the Dead. Whatever a dead 
Man^ who appears to you, may tell you 
concerning another World, all the Reafon 
you can have to believe him is, becaufe you 
fuppofe him to come from the other World, 
and to relate Things which he has feen and 
known : So that his Authority is no more 
than barely the Authority of a Traveller, 
who relates Things of the Countries through 
wfaiiih he has pafled. And how will it ap-^ 
pear ito you, that one from the Dead cannot 
poffibly deceive you? As he is a. Man, I 
X' am 
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^m fure 3^u have Reafbn to miftruft him ; 
and what Reafon you have to rely on him 
as a dead Man> I know not. Poffibly you 
may think that the very Seeing of one come 
from the Dead will of itfelf prove the great 
Point of all, the Reality of a future State, 
But are you j(ure it is impdflible for any 
Being of the other World to perfonate a 
dead Man> and to appear to. you in the 
Shape and Figure of one you formerly 
knew? Surely, it is one Thing to prove 
that there is another World, and Beings 
belonging to itj and another to prove a 
future State, thatis^ a World in which dead 
Men (hall live. 

Our Saviour's Refurreftion was fomcthing 
more than merely the Apparition of a dead 
Man : He foretold the Time and Circum- 
ftances of his Refurredlion, and put the 
Proof of his Miffioh and Dodrine upon the 
Performance of this great Wonder : So that 
.by this means his Refurredlion became a 
direft Proof of this, That the Dodrine 
he taught was the Do<^ine of Him who 
has Power to raife the Dead : And fince 
Part of his Doiftrine is. That the Dead 
ihall be raiied ; we are thus far certain, that 
He, who has Power to raife the Dead, has 

aflurcd 
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aflured us that the Dead ihall be raifed: 
For no one can foretell the Tkne and Qr«- 
cumilances of a dead Man's riiing to Life, 
who has not the Power, or is not com- 
miffioned by Him who has the Power* of 
Life and Death. So thstf the Authori^ of 
our Saviour's Word after his Refurredtion 
was not barely the Authori^ of one coming 
from the Dead, but it was the Authority 
of Him who has Power to raife the Dead; 
whidi Authority we know belongs not to 
Man, and therefore is greater thaa the Au- 
thority of any Man either from the Dead 
or the Living. So that our Saviour's Re- 
furredion proves a CommifTion from the 
Highcft Power to teach the World; which 
cannot be proved merely from the Ap- 
pearance of one from the Dead. And here 
lies the true Differience between the Refur- 
redion of Chrift, and the Refurredion of 
thofe whom our Saviour himfelf railed from 
the Dead. We have been aiked, why 
Lazarus and the reft did not publiih their 
Knowledge of the other World ? One plain 
Anfwer is, they were not commiilioned fo 
to do : Their Refurredion was a Proof of 
^is Power and Commiilion, who raifed them 
to Life, but of, their own Power and Com- 

miilion 
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miffion it wa«i no Proof: Tfccy were merely, 
pailwe in their Refurre&ion^ and brought 
no more Authority from the Grave, than 
they carried to it; and therefore had urn 
Right to fet up for Teachers. 

Then, as to the Reality of our Saviour's 
Refiirre£kion, there was Warning given to 
cxpcfl it ; which of itfelf is a great Evidence 
of fincere Dealing. Men do not ufe to give 
public Notice of the Cheats they intend to 
pl^ ; or» if ever they have, the Succefs has 
been anfwerable to the Management, and 
yielded nothing but Shame and Confulion to 
die Contrivers. And» dfter his Refurredtion, 
his Stay r^on Earth was fo long, as to give 
fuliSatiafoffcion, to all concerned, of the Truth 
and Reality of what they faw. At his firft 
Appearance, the Difciples were in the fame 
Cafe with others who think they fee Spec- 
tres and Apparitions ; that is, they were 
confounded and amazed, afid did not know 
well what.tliey faw : And, had not the Pre* 
quency of our Saviour's Appearances made 
them familiar to them, fo that th^ bore the 
Sight of him With thi$ fame Sedatenefs of 
Mind as they did in.hi; Life-time, and coA- 
iequently had all the neceflary Qualifications 
to judge rightly cone eroing what they heard 

or 
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or faw ; had it hot bdei^ibr this» I iky, their 
Evidence in this Cafe would hot ha?e beea 
equal to the Weight of thofe Truths it is 
to fuppart. And farther^ . fince this Ap^ 
pearance was in confequence of the Pre-. 
didion he made of his own Refurredion> 
there is no room to doubt that it was a true 
and proper Refurredion of his Body : Fcm^ 
it is much eafier to ima[gine that he ihould 
come to Life» and fulfil his Predidion, thaa 
that he fhould, being really dead, contrive 
and execute any thing that fhould ieem to 
fulfil it. 

Poflibly this may be allowed^ and yet not 
give Satisfaction in this Matter : For it is not, 
you will fey, that the Rcfurredion of our 
Saviour is fuch a Work as is not proper 
to fatisfy all Doubts, that makes you.defire 
to fee one from the Dead ; but it is, that 
you would willingly be fatisiied by your 
own Eyes, and not depend upon the Credit 
t)f another for a Thing of this Nature : Had 
you been in the Place of the Apoftles, and 
feen our Lord come from the Grave, that 
then you would not have defired to have fecn 
any body elfe; but now you think you 
niight find that Conyi<aion in feeing , one 
come from* the Dead yourfclf, which you 

cannot 
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cannot find in the Reports of;thoi^ who 
pretend tahave'feen one: ' . 

Let us confider thiiCkCe then; Whether 
he who believes upon the Credit of a private 
Apps^ition to hioi^f, hdieves upoh^ a&irer - 
Evidence, tbaii he who receives the t3ofpclf' 
AicGO/linft upon that Bvidence on which it 
atpir^At ftands. 1 will not deny but that 
a Man's*' Fancy may be more powerfully 
wrtJliight'^tii 'hot 6nly by feeing, \mt even 
by Rijj'pofihjg that»fte-fees> oiie-JFrom the 
Dfedd*7-^Sut this k {o far from- being an. 
Advantage, that in truth it is qmte other- 
wife r for, the more Work Things of this 
Nature find for the Imagination,^ the lels 
Room do they leave -for the Judjg^ment to 
exercife itfelf • in . Our; Senfes at all ^ times 
are liable to be impofed on, but never 
more than when we are- in a Fright or 
Surprize, In- fuch Cafes it is common to 
overlook our Friends, and not to kriow 
who was with us, or who not: And the 
very Surprize, that would neceflkrily attend 
upon feeing one come from the Dead> would 
be a great Reafon for us to fufped after^ 
wards the Report our Senfes made of what 
they had feen. And this was indeed the 
Cafe of thoic who iaw our Saviour upon 

his 
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his Br& Appearwce: Nor couM aay ^kmg 
have cured this, but his ftaying wi(b l^em 
fo Jong as he did; ib that at laft they iv:ere 
able to )fee him without being dtAafhed, 
or fuifenng any AJteraboa in their ufiial 
Temper: And this <]ualiified them tejiK^e 
for ^emieli!es» and fep9rt tQ odiers with^ 
Authositjr ^hat^.thegr law. So that <he Qr-, 
cufii^hiaces of our Saviour's Refufref^nr 
were ^h . aa adniicted a due Teitimooy;. 
whereas it is very nraph to be doubted, 
whether he who &e$ one come £!om the* 
Dead be ciiipable to give himfelf SatisiBfjtion 
afterwards, either as to what he d^w^ or/ 
what he hwrd^ And judge you, whether 
you W9tuki- chufe to believe the coucuirring, 
Teftunony of many Perfoijs in thipkyi^t 
Senfes, fo wMl qudtifi^d- to judge» or rely 
upon yourfdf, at a Time when you are. 
hardly Mafter of your: Senfes. 

But farther ; Suppoie you could converge 
with a Man from the Dead with the fame 
Temper and Calmnefs, that you do with 
one of your Friends or Acquaintance ; what 
would be the Confequence? You would 
probably reft affured that you had feen a 
Man from the Dead, and perhaps be more 
fatisikd of this, than at prefent you are that 
2 the 
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the Difciples fitvl^ehriil after his Death. 
AQowingthis^ whatfoflows? ThcQutffion 
is hot, wheflier he tfiat fees a Maircome- 
from the Dead, may be fore he fees ^ Mail 
come fnJm the Dead j but whedwr he has 
a better Poundation for Faitli arrd Rdi* 
gion, than the prdfent Hevehttbn 2tBjtds f 
This is what our Savioilr aflRrms: If/tbey 
htar mfMoJts and tbe Prophets^ neither wli 
they "be perfuadedy ibougir one rqfejrdm ti^ 
JOead. f^ fame Realbns, that movc^ yon 
to' rgeft the Audioritjr t>f ChrHl and his 
Apdftfcs, would move you to rg^ Ac 
^Authority of your new Acquaintance from 
the l>ead: Which wll appear by- con- 
fidering,'' - . 

Secondfy, That the Otjeiaions whitih Uh- 
4beiieTer$ urge againft the AuAoftty oFRe- 
i^lation^ will Ke ftronger againft the' Au- 
thority of one coming from 'the Diiad : For, 
fef ft, as to the Nature of this Sort of Evi- 
^nce, if it be any Evidence at aH, it is a 
Revelation: And therefore whatever has 
been faid againft the Authority of Rcvc* 
latlon wiU be applicable to this Kind of it: 
Andf confequently, thdfe who, upon the 
foot of Natural Rdigion, ftand out againft 
the Do^nc of the Gofpcl, would much 

more 
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more fhtpd out againft the Anthority of 
one coming from, the Dead. And whe- 
ther it would weigh more with the Atheift, 
let any one consider : For no Revelation 
can weigh wijth. him;, for the Being of 
God* which he difb^evesy is fu{>ported 
with greater Arguments^ and greater Works^ 
than apy Revelation .can be: And therefore^ 
Handing out againft die Evidence of all 
Nature^ fpeaking in the wonderful Works of 
the Creationt he can never reaionably fub-> 
,mit to a lefs Evidence. L^b ^en one 
from the Dead appear tp himj. md he 
will^ .and certainly may, as eafily .accoi|nt 
for pnje.dead Man's recovering Life ao^ Mo* 
don, as he does for the Life and lV^otipn;Qf 
fo many Men, whom he fees.fiyefy Day« 
Is iti^ot as hard, doyou think>.:to n^akea 
JVIan at firft, and breathe into him the 
Breath of Life, as jit is to make him up 
again, after he has once been' defid.? And 
therefore he that can fatisfy himfelf as to the 
iirft^ need not be troubled about the laft. 
For I am fure the Appearance of a dead 
Man could never teach the Atheift^ upon his 
own Principles, to r^afon himfelf ipto the 
Belief of a Deity, though poffiWy it might 
fcare him into it: Which is (oo low a 

Defign 
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Defign for the Providence of God to be con- 
cerned in, and therefore can never be a 
Reafon fc^ his giving this ibrt of Evidence 
to Manktfid. 

But farther I Let us fuppofe a Man free 
from ail thefe Prejudices^ and then fee 
ivhat we can make of this Evidence. If 
a dead Man (hould come to you, you muft 
fuppofe either that he fpeaks from himfelf, 
and that his Errand to you is the EfftA 
of his own private AfFoftion for you, or 
that he comes by CommifHon and Au-^ 
ijiority from God, As to the firft Cafe, 
you have but the Word of a Man for all 
you hear : And how will you prove that a 
dead Man is incapable of pra£tifing a Cheat 
upon you ? Or, allowing the Appearance to 
be real, and the Defign honeft, do you 
think every dead Man knows the Counfds of 
fGod, and his Will with refpedt to his Crea- 
tures here on Earth ? If you do not think 
this, and I cannot fee poffibly how you 
ihould rfiink it, what Ufe will you make of 
this kind of Revdation ? Should he tell you 
that the Chriftian Faith is the true Faith, 
. the Way to Heaven and Happinefs, and that 
God will reward all true Believers 3. you 
would have much' lefs Reafon to believe him. 

Vol. III. D than 
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than now you have to believe Chrift and hh 
Apoftles: And therefore, if you rejed Chrift 
and his Apoftles, neither can this new Evi- 
dence prevail with you : For, fiippofc that a 
Man from the Dead (hould prefume to teach 
you a new Religion, to inftru(% you in new 
Rites and Ceremonies, to inftitute new Sacri- 
fices and Oblations ; would you think your** 
felf warranted by a fufficient Authority to 
do and pradlife as he taught you ? Would 
you not require better Evidence of his know- 
ing the Will of God, than merely feeing 
Tiim come from the Dead ? And yet this is 
the Cafe : Should an Unbeliever receive the 
Gofpel upon fuch Evidence, he receives a 
new Religion; for to an Unbeliever it is 
new, and the whole Weight of his Faith 
muft re{): upon the Credit and Authority of 
this Man from the Dead ; and it would be 
as reafonable for an Unbeliever to receive ft 
perfedly new Dodlrine upon this Authority^ 
as to receive an old one, which he before dif- 
belicved. But, on the other fide, fhould you 
fuppofe this Man to come by the particular 
Order and Appointment of God, and confe- 
quently that what he fays is the Word and 
Command of God ; you muft then be pre- 
pared 
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pared to anfwer fuch Obje<%k»is^ as you are 
pow ready to make againft the Miflion and 
Authority of ChrHl and his Apoftles. Firft 
then* we afk, how this Commiffion appears ? 
If you fay, becaufe he comes from the Dead, 
we cannot reft here; becaufe it is not felf- 
evident, that all who come frotti the Dead 
are infpired : And yet farther than this you 
cannot go; for it is not fuppofed that your 
Man from the Dead works Miracles. The 
Miflion of Chrift we prove by Prophecies, 
and their Completion; by the Signs and 
Wonders he wrought by the Hand of God ; 
by his Refurredtion, which includes both 
Kinds, being in itfelf a great Miracle, and 
likewiie the Completion of a Prophecy: 
Which Circumftance, as was before pb- 
ferved, adds great Weight to his Authority. 
Befides, we are often urged to (hew, that the 
Authors of our Religion were free from In- 
terefl and Defign, and that our Faith is not 
founded in the Politics of cunning and ar- 
tificial Men; and we muft defire you to do 
the fame good Office for the Prophet who 
comes from the Dead. As for ourfelves, we 
appeal to the known Hiflory of thofe who 
were Founders of our Religion : There you 
may find them ^^r/?c«/^i, affilBed^ andtor-^ 
D 2 mented: 
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mented: Their Gain was Mifcry j their Rc- 
cotnpence. Hatred fr<Mn the World; and 
their End, in the Eyes of Men, was Dc- 
ftrudkion. Thefe arc the Proofs of their 
Worldly Cunning and Policy, and the Re- 
fults of their deep-laid Defigns. But how 
will you fupport the fufpeded Credit of 
one from the Dead ? He comes, and tdls 
his Story, goes off, and there is an end of 
him: And unlcfs you can prove there are 
no evil Spirits, or no evil Men dead, you 
cannot clear him from the Sufpicion, nor fa- 
thom the Depth of his Defign : He appears 
to you like the Wind, the Sound of which 
you bear; but whence it comes, or whither 
it goes, you know not. If you will liften 
to the Evidences of the Gofpcl, we will (hew 
you in whom we have believed; we witt 
ihew you Men like ourfclves, armed with 
the Power of God, with Innocence of Life, 
with Patience in all manner of AfHidKon, 
and at laft fealing with their Blood die Truth 
of their Miflion. But, if you cannot digeft 
this Evidence, in vain do you call out for 
Help from the other World; for neither 
leouidyou be perfuadeJt though one rofefrom 
the Dead,. And this will farther appear, 

. , . Thirdly, 
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Thirdly, By contidering the Temper of 
Infidelity : For where Unbelief proceeds, as 
generally it does, from a vitiated and cor^ 
rupted Mind, which hates to be reformed ; 
which reje<9s the Evidence, becaufe it will 
not admit the Do^ine, not the Dodrine, 
becauie it cannot admit the Evidence; in 
this Cafe all Proofs will be alike, and it will 
be loft Labour to ply fuch a Man with Rea- 
Ibn or new Evidence, fince it is not Want of 
Reafon or Evidence that makes him an Un^ 
believer. And this Cafe chiefly our Saviour 
ieems to have in his View; for theRequeft 
to Abraham to fend one from the Dead waa 
made in behalf of Men who lived wantonly 
and luxurioufly ; who, as the Pfalmift ex- 
preffes it, bad not God in all their Thoughts. 
The rich Man in Torment could think of no 
better Expedient to refcUe his Brethren from 
the Danger they were in of coming into the 
fame Condition with himfelf, than fending 
one from the Dead to adi^onifh them, and 
to give them a faithful Account how Matters 
Aood there, and how it fared with him. To 
which Ahraham anfwers, that they had al- 
ready fufficient Evidence of thefe Things; 
that they wanted no Means of Knowledge, 
if they would make ufe of thofe they had : 
D 3 Ttbey 
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l^bey have Mofes and the Prophets^ let them 
bear them. But flill he iniifts^ Nay^ Father 
Abraham^ but if one went unto them from the 
Dead^ they njoill repent. Then follows the 
Text, which is the laft Refblution of this 
Cafe, If they bear not Mofes and the Prophets^ 
neither will they be perfuadedj though one rofe 
from the Dead. And indeed where Infidelity 
is the Effeft of fuch profligate Wickednefs, 
it deferves not fo much Regard from God, as 
that he fhoiald condefcend to make particular 
Applications to it by new Lights and Evi- 
dences : And (hould he do it, there is Rea- 
fon to fufpcft it would be ineflFedual. Vf^ 
fee, in the ordinary Courfe of Providence, 
many Judgments beftowed upon Sinners to 
reclaim and amend them ; but they harden 
^hemfelve§ againft them ; fo that their laft 
State is worfe than their firft. I will not 
anfwcr fcfr the Courage of Sinners, how well 
they would bear the Sight of otae from itht 
Dead ; nay, I am apt to imagine it wdhdd 
; Arangely terrify and amaz6them. -But to be 
' frightened and to be per fuadddai-e two things j 
'Nature vTOuld recover the l^right, and Sin 
woUld recover Strength, and the great Fri^t 
IftigKt come to be matter of Ridicule. How 
caiy would it be, when the Fright wa$ over, 

to 
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to compare this Eraat with the many ridi- 
culous Stories we have of Apparitions, and 
to come at length to miftruft our own 
Senfes, and to conclude that we were mifled, 
like a Man in a. dark Night who follows an 
Ignis fatuus? And, what is worfe, when 
the Infidel had once conquered his own 
Fears, and got loofe again from the Thoughts 
of Religion, he would then conclude, that 
all Religion is made up of that Fear which 
he felt himfelf, which others cannot get rid 
of, though he fo manfully and happily fub- 
dued it. You may think it perhaps impof- 
fible, that a Man ihould not be convinced by 
fuch an Appearance : The fams I believe you 
would think of the Judgments which befel 
Pbarmhj that it is hardly poflible any Man 
fhould withftand them ; and yet you fee he 
did : Nay, did not the Guards, who were 
Eye-^witnefles of our Saviour's Refurredion ; 
who faw the Angel that rolled away the 
Stone fromi the Mouth of the Sepulchre; 
who fliook and trembled with Fear, and, 
becaxne^s dead Men ; did not they, after all 
,this, receive Money to deny all they faw, 
and to give.felie Evidence againft the Perfon 
they beheld Coming from the Grave? So, 
yo» fee, if is in thq Nature of M^ to with- 
.D 4 ftand 
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ftatid fuch £vidences> where the Power of 
Sin is prevalent* 

Beiides, there are many Sinners, who are 
not Infidels : They may believe Mofss .and the 
Prophets, though they will not hear diem» 
that is, obey them* Now fhould one come 
from the Dead to thefe Men> the moft they 
could do would be to believe him : But that 
does not imply their obeying him ; . for they 
believe Mofes and the Prophets, Chriil and hi> 
Apoftles, and yet obey not them; and why 
ihould Obedience be the Confequence-of Be^ 
lief in one Cafe more than another ? There 
can be no greater Arguments for Obedience 
than the Gofpel affords; and therefore he 
who believes the Gofpel, and difobeys it, is 
out of hope to be reformed by any other Evi-- 
dence. So that, confidering this Cafe with 
refpe<a to alj msmner of Infidels or Sinners, 
there is Reafon in our Saviour's Judgment; 
If t bey will not bear Mofes and the Prophets, 
neitber will tbey be perfuaded^ though one rofi 
from the I^ead. 

And hence perhaps we may learn the Rea-^ 
fon, why this fort of Intercourfe between the 
other World and this is fo very rare and un^ 
common, becaufe it could iferve np good 
End and Purpofei for Gq4 having already 

given 
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given a fufficient Evidence of all Things 
which we are concerned to know, there is 
no room to expeft or hope fpr fuch kinds of 
Admonition* He fent the greateft Perfbn of 
the other World to us, his own Son, and 
fent him too from the Dead : He has come 
himfelf down to us in Signs and Wonders 
and mighty Works : And why he {hould fend 
a Man from the Dead to tell you, what is 
legible in the Book of Nature, what He, 
his Son, his Apoftles and Prophets have 
already told you, you that can give the 
Reafon, give it. 
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DISCOURSE III. 




Psalm xix. 12. 

tFbo can underjland his Errors ? Cleanfe thou 
me from fecret Faults. 



W^^f^TA H E only Method of coming to 
^^^^05 the diftinft Knowledge of our 

%^ ^C ^^"^* ^"^ ^^ ^ ^"^ ^^r\k of 
^^^f^^ them. Is Self-examination ; and 
therefoie it is, that you are fo 
frequently exhorted to enter into yourfelves,. 
to converfe with your own Hearts, and to 
fearch out the Evil which is in them. But 
often it happens that this Method, after the 
fincereft and moft laborious Inquiry, leaves 
Men under great Diflatisfadlion of Mind, s^nd 
fubjedl to the frequent Returns of Doubts 
and Mifgivings of Heart ; left fometbing- 
very bad may have efcaped their Search, and, 
1 for 
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for want of being expiated by Sorrow and 
Kepentance, fhould remain a Debt upon 
their Sotds at the great Day of Account. As 
in temporal Concerns, Men often know, that 
by a long Courfe of Prodigality, and many 
cxpenfive Vanities, they have contracted a 
great Debt upon their Eftates, and have 
brought themfelves to the very Brink of Po* 
verty and Diftrefs, and yet, when they try 
to think and confider of their Condition, find 
themfelves utterly unable to ftate their Ac- 
counts, or to fet forth the Particulars of the 
Debt they labour under; but the more they 
endeavour to recoUcdt, the more they arc 
convinced that they are mere Strangers at 
home, and ignorant of their own Affairs; 
So in fpiritual Concerns likewife. Men who 
have been long acquainted with Vice, and 
long Strangers to Thought and Reflexion, 
when they come to be fenfible of the Dan- 
ger of their Condition, and to fet themfelves 
ferioufly to repent, know in general that they 
have a heavy Weight of Sin and Guilt upon 
their Soul's ; but yet the Particulars, though 
many and heinous, which they are able to 
recolledl and charge themfelves with diftind- 
Jy, fall very (hort of the Senfe they have of 
their Condition, and do by no means fill up 
I that 
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t&at which they km}w to fae the Meafure of 
their Iniquities. And heoce it is> that after 
the mofb careful ExamiAatioa of themfelves^ 
and the moft foleStnn Kepenlajace for all 
their known Sins« they do not always enjoy 
that Peace and Tranquillity of Soul which 
they expected, and had promifed themfelves, 
as the blefled Fruits of Contrition ; but fuFer 
extremely under uncertain Hopes and Fears, 
not being able to fatisfy themfelves that their 
Repentance was perfeft, which they know 
was formed upon a Knowledge of their Sins 
that was very imperfc<ft. , 

The holy Pfalmift had thisSenfe of his Con- 
dition, and felt how unable he was fufficiently 
to acknowledge his own Guilt before God» 
when htf broke forth into the Complaint with 
which^eText bcgiols^ fFAo can underjiandhis 
^Errors f or, as it run« in the Tranflation which 
16 more familiar to us, fF/^o ^n ull bow oft bt 
^endttb ? In this Diftrefs his only Refuge 
was to the Mercy of God, confefling, with 
Aeigreiteft Humility of Heart, that his 
Ttanig^effions were not only more than h^a 
could bear, but even, more than hec0iul4un<^ 
derftand: CleanJetbp/ifmfrommyfeeretPaHlfs^ 
Whene^r Mai eiitd5tain» Doubts of th^iii 
own Siaearity. and due JP^rformance of reli^ 

gious 
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gioos A&^, it is extremely difficult to reafbn 
with their Fears and Scruples, and to difpof* 
fcfs them of the Mifapprchenfions they have 
of their own State and Condition . Such Sug- 
geftions as bring Eafe and Comfort to their 
Minds come fufpeded, as proceeding from 
their own or their Friends Partiality ; and 
they arc afraid to hope, left even to hope, in 
their deplorable Condition, (hould prove to 
be Prefumption, and afluming to themfelves 
more than in Reafon or Juftice belongs to 
them. But when we can (hew them Men of 
approved Virtue and Holinefs, whofe Praife 
is in the Book of Life, who have ftruggled 
with the fame Fears, and waded through 
even the worft of their Apprehenfions to the 
peaceful Fruits of Righteoufnefs ; it helps to 
quicken both their Spirits and their Under- 
ftanding, and at once to adminifter Know- 
ledge and Confolation. And for this Reafon 
we can never fufficiently admire the Wifdom 
of God, in fetting before us the Examples of 
good Men in their loweft and moft imper- 
feft State. Had they been (hewn to us only 
in the brighteft Part of their Charadtcr, De- 
fpair of attaining to their Perfection. might 
incline us to give over the Purfuit, By throw- 
ing a I>am|) upon our beftRefol«tioii&: But 

when 
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when wc fee them rifing to Virtue and Jrlo- 
lincfs from the fame wretched Conditioii 
which we are in^ and labouring under the 
fame Difficulties, the fame Anxieties and 
Torments of Mind; when we fee their 
very Souls convulfed with the Pangs of Re- 
pentance, and their Faith almoft finking 
under the Doubtfulnefs of their Condition ; 
when we hear them cry to God in the Words 
of Anguiih, not knowing how to pray, or 
in what Terms to lament their Sins ; when 
we fee this Nakednefs of their Souls, and 
find that they are like one of us, what fecret 
Comfort muft it give to an afflidted Spirit, 
what Support to a Mind opprefied with the 
Senfe of Guilt, to find in thefe great Ex- 
amples, what heavenly Joy and Peace often 
ipring from the loweft Depths of Sorrow 
and Woe I 

And there is indeed, with refpeft to the 
Comfort and Security of a Sinner, a great 
Difference between Arguments drawn from 
general Reafonings and Refiedions, and 
thofe which are fuggefted from the Experi* 
cnce and Praflice of holy Men. In the Cafe 
before us, if we confidcr the Words of the 
Text without Regard had to the Perfon who 
ipokc thcm> we may raife many Reflexions 

from 
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from the gratY^tutyrotJsfikiam.AGai^^f 

md the complu^ted N^tsafi af tlwni» .hook 
the StK>rt-fig}«t^er$ of tfa$ likiderftaiidin^ 
and the WeakodisaQd ImfiMilEis^ioa oi thfiL 
Faculties, to (hew how vefyr hard it ts>. and 
idmoft iinpoi&l?fe» £»- «oy ione pesf edlf to 
widcrftaad his Errors : Whrooe might km 
deduced the Reafonableiids^ of the Pctitio<u 
Cleamfe tbou me from fecret Fatdts ; becaoia 
where we cannot in particidar rocdlle<a^ w« 
can only in general lament, our Iniquitieijc 
Be^nd this Probability we cannot go to der. 
tannine the Method in which God will deaf 
inth Sinners. But take the Words as fpokfll 
by DavUy of the Sincerity of whofe &^»»iii 
tafice, and the Acceptance of it with God, 
ire nothing doubt, and the Conclufiao&'iKsil 
bet much fuller, and fuch as cannot fiol t» 
xpfrefh the Soul of every languifiiij^ P«Bku 
teiit; for in this View the WoFd9::^SiM%l 
jjiFord us thefe two Proportions: . .^.Vl 
xtdFirft, That the Security and Efficacy «jf 
I^^ptanbce do npt depend upon a partial»h|f^ 
B^^Ue^ion of all our Errors. ' a-n 

r^lfeondly. That for fuch Eirors as w« 
isk»m^ recdled, a general Ccdfeiiiofi w^ 
JBbepeotance are fuU and fufficient. 

.Thefc 
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^ The|b t!VO Pnipditiqns coatain the plain 
l>oi5i:riQe of the Tes^t ; ^o plain^ that t needt 
npt Ipend.yottir Timte in eoHUrgj^ng upon it. 
^ot that W6 may not miftake in the Applir. 
iratioQi.Qi^ it to oiirielvesj and hope for For* 
givenefs whilft we are willingly ignorant^ o£ 
cor Sins, and^ to fave the Trouble and Pain 
of Recx>lle€i;ion»« endeavour to cover them all 
ubder general Ejaculations and Petitions for 
Mercys I beg your Patience> whilft I ftt 
oefofe you of what kind and nature the Sin» 
9jtc^ whH:h we m»y jufUy call our fecret 
Sin3ji and lor the Expiation xpf which a 
gjsnqr^d ConfeiEon aiulr Repentance will be 
siecepted. 

.. And, ficft, we^inay reckon among our^-^ 
GretSins tbofe which our Liturgy has taught. 
HI tO'afk Repentance and Forgivenefs for, 
under die general Names of Negligences and 
^noraaces. For Negledof our Duty, and 
N^ligence in diicliiirgiiig it, are twp thin^ ik 
die one an£ng~ from a Diflikc and AverfioA 
t/> ^ Work* and attended with a Confa* 
aufnefs and Conj[ent of Mind ;i the other pro« 
i^Nling com«w>nly from want of Though^ 
or want of Difpofition, two Infiimities which 
we c«re. not to aonife ouxfelvea of,' and yet 
jprom which we are feldom free: J^fomucK 
VoL.IIIc E that. 
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thut^ when we think oprfelvesmoftrocurfipf 
a goodDifpoiition and firm Refolution to ^ 
through the Bufipefs of our puty, they ofiJ^9 
forfakc us in the mkift of our Work, zn^wj^ 
find ourfclves on a fudden becalmed, ourlur. 
dinations grown faint and languid, aof tOQ 
fick of the Employmjjnt to fupport us i|^,^c 
Profecution of it. 

Such Surprizes good Men h^ave frequwitlj 
complained of in their Devotions : Tl^qr fc^ 
out with Zeal and Fervency of Sph'i^ with 
Eyes and Hearts up-lifted to Godr till ibmc 
chance Objeft diverts the Eyes, fome fa-;^ 
vouritc Care fteals into the Heart, and t^cy 
both wander and are loft in the MultipHci^, 
of ObjeAs and Imaginations which fuccec^ 
cich other; and when their Thoughts rcturq 
tp the proper Objcft, they arc as onq t^t' 
awaketh from ^ Dream* Offences of^^t^ 
kind are fecret to us even whilft thtfygi^c- 
cotiimitting, the Mind no^ bQing^cqt^<t|fH{^ 
tt) the Dclufion j and yet they are ^frqq^entf 
in every Part of our Duty, that when wc calF 
durfelves to the ftrifteft Account, it is im^ 
foflible to find* their Number, or to bnflg^ 
cveiy fingle Aft to our Remembrance* f . •' 
~\ 'Sfifcofldly, Sins pf Ignorance are fccre^ Sins- 
Ckcwife, as Uie very Name they -arc diftia^ 

guiihed 
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t&'b^ xathtfr a Mr^rtunef tMrJ i'©i!imtf r awdt 
tlitrugh it ht' dttttrf); ' ai^ 'cAnnof fpeafe ihU«^* 
<^?(^Ddfenee^' yet lite very fei i: 

ffifeger^ Plea'iti the Pfefeftce^ of the AP 
nu^hty^ than all the laboured j^iicufes whic^ 
thfWk' of knowing Sinners ha^ invented^ 
Id WCaffes "(vhere Men may be faid ttf c^ffefid 
.ffiibugh Ignorance, they muft be equally JftK 
A^^Sl^ of the Crimes th^ commit, and t\^ 
Ignorance they labour under ; and tha^foi^ 
dl^Q^ly incapable of repenting pardcill&H]^ 
iirthbir Sins, and of their Ignorance. . Pod 
4ir1ieh Men venture boldly upon A^tiotisy 
Bdfijg c^xzfi^ious to them&Ives that tb^ know 
irdt^whfethcr tfiey ixt goinj^ right or wyctig; 
dx^r Sin* is Prefumption^ and nofrlgntineuice ^ 
IMlYl^ouId they, chance to bhindm ijitathe 
Hght Way^ it is much to be doubted, who^ 
ffidr the Happinefi'of their Miftake^wiltfeX)^ 
&fe the Rifli^f^ df their AtteiDpt$;. Swh 
5tej>ehtance' therefore as UtAi muft be ttttmi!^ 
Bcrcd, hot with our fecret Faults,* but vmk^ 
(uch Sins, as being a(£ted,wIthCon]GciOuAie6 
and Confcnt, carry in them an avowed CAn-p 
tem^pt of the Majefty and Authority of God 5 
E 2 * For 
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For if a Man thanks Virtue and Vice ih 
indifl^fit^ d^at he may. vetitoie torchuie 
WndMA WhiHi to ic^<m^ there wants no 
better Evidence^ that his Heart \% noi Tig^* 
with GSod,. who cair with fo much Cbolneisi^ 
aiidTemperaffionthisHbnour. > • 

But though the Ignorance itfclfi be?pre- 
fnn^ptuous, amts^fuch as^ being confcibim 
to^ we inuft certainly be accountable fori 
yet thaMiftakesv the Follies, the Sins-it-le^ads^ 
us to> tmy be unknown to us> both at thc^ 
Time of our offendipg>' and ofow repenting t 
And whktcver Aggravation they receive from" 
^e ol^inalte %norance ^ey proceed from^ 
fcow much foevcr the Heinonfnefs of thenv^ 
may Attttve to be difiiin^ukhed in ourSdr-' 
rbw and Contrition 5; yet, fir»cc the Mind' 
cannot reach the Knowledge of them,* they - 
©an only be lamented under the gcricralF 
Charader of fccrct Siws^ Nor is^^thisi this* 
only Caftf in whicb bur Sirts partake x)f ^th^* 
I»lalice of the WilU and-^ yet efcape fhor 
Jtotkeof tfaeUndei^flanding:: For,. ' —'' '\ 
. Thirdly, Nothing fl&ews more the Cbr- 
tuptioh of the Will, or Difiricllnation of the' 
Heart to Virtue, than cdnfirmed Cuiftoms^ 
and Habits of finning; Sn^ yetld this Per- 
fed:ionof Vice we lofc the very'Senfe jancE 
^ - ' - - "' Feeling 
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• DISCOURSE IlL 53 

l^edtng of, Suu H^bit^.grpw from often 
n^catcd A<%lons ; aod^ tboi^h at Aril thcy^ 
require diftiiKa Ads of the WiU to givb 
lliem BcfKiffY yet at k^ we grpw fo perfe(^, 
,£b ready at the Work> as dot to waatthe Ait* 
dsocity and Cbnfeiit of the Mind: As.^et:- 
yantSy. who». by being oftaen told their Maftei^s 
Work, at laft fill into the Road of their 
JBufineis viridioiit being calkd on, and y^ ad; 
as much under thf^Diredion of their IVf afters 
Will^ as. when thpy were under their daily or 
l^oudy Inftrudtion* . And fo it is in Habits : 
The Mindi M^hich is the governing P(inciple> 
lies by, and tl^e Work goes on without 
bong .attended to. Of many Inftances give 
me leave mly to mention one, which (hall be 
that of common Sweaiws, ai^d Blasphemers 
of the ifoly Name: A .Vice in Jtfelf £j 
prodi^ns, that no Aggravatijcm cati heighten 
it^nc^ J^xciife can le0^n itf And yet thofe 
.who are moft .guilty of this Sin are Jeaft 
fenfible of it 1 1 It is. fo faquliar to them, tb^t 
thcgr arc.not .confeipBs when they pjSeiid: 
£^afpbeo)iiig is thjgir Idiom, a Turn in their 
:5Sray of fpeaking, and Qaths the mere Exple- 
tives of their. Language, And when every, 
, fober Heart trembles to bcaj: what they utter, 
fljev oijly arc un? onRejned, . as only being 
« ^ . , ' . E 3 ignorant 
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54. DIS[C0U»S>B m. 

ilfaicirant df tboriJoctirfiidMdice widi^vfakl 
^^ d^ vheitliMing Odd.*: Bcr iJi^tfaei^ 
Thitlgs OGldNv4U CallSifitietiBJiito Judgment) 
in'-hh Book! ttey kit •noTed4own^ BcK;y«t 
wheh'^ Sihticf «f Wr themfelves 'to Ja^uftsit, 
^tidy only cah tdll that «bey^W'gri0«ouity 

know not/ nordiemai^Aggmvatioat'^i^i 
And therefore the Qtmojft 4hliC the fincereft 
Penitent can do> is tolameflt'^ OfiinoeB 
^f his Heart and Tongue» which lieiis^hot 
'^bbs to remember, aind to pray 't^ God^thdit 
^h^Kkq wife will be plea^ to blor oiat t&e 
-Rttoerabrance of his ImquifiEes; '- '- \ » 
- Fourthly, The Apoftk has advifed iis not 
n ie Partaken of otA^ Men's -Sw/5 -wWdli 
^(h«ws, -that wiien others finv being ]ed«i]it 
tfoyouf Inituence, Exdiai{)ie,; cr'Bncoofa^ 
<3^enw 'W^ ^re yvith chdili in the Qmlorof 
< their Iniquity.' Howfar our Influence ipceada, 
'Cd'tvKat Indances, and ^/rhat Degreaeaof <V(kd, 
'bow/ many: virbitdooed' bydur Bxamplii^idr 
: hardaied ^by i oat EiiooUragookiit, is jdo^ 
-idianiwe can tell, and ]fet< i)pti»c)W than M^ 
ijfiiilL /a^wer fov^ "Thofe wh^.are thms ei^ 
nterfisd/iaonr 8erYice».:and fiflhiwder our C^fv 
fjdKit3:,iaT< bttttiufFa<9»ra:rTfejy trade for 
#( Wei} aa for thenpifelves i* and whatever tliifir 

Earnings 
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porfiorioiJt^the.WAg^iofltbi^S^^ Tjh** 
isaiGuilt.^htoh il^als upon \x».^t)iio\ith^vig 
perocinediiit grows whijft/wft flftcpi aadJ^ 
lotdie^ ourAi^cQun^ «veni,>yheft pur Bodi^ii^ 
aj»^ in. the^Poff^flion qf tb^ <5rave, |rh» 
|tigher opr St^tioii, ftcicj tb«^r«$ter oar Au- 
thority, the more Region h^ve wc. to fpw? 
betQginvolvqdin thi$ kind of Guilt f becaufe 
in proportion, rto our Authority will the Inr, 
iedtioniof oqrE:^ampIcfprQadi, andf as, our 
iBbwcr 11 great, our EocoMr;agein«nt will l^ 
tfte more egfei^ual i a];id:{omQ perhapa th.e|ts 
may be, whp QskiH} ^pp?ar inot only fpr thdi: 
xjwaJSms, but for the Wickcdnei^ of the Age 
thoy/lived in. But then, .oa {he .other i^^, 
(pardon iDie ^ toall IJigteSim) ^Power, and 
I^pmouc, ^and Ridies, are greatMVfeans of 
^SalKbttioa in the Hands of a mf^ Man» who 
^kbuMTf hovv to; ufe them: to the Glory -of 
.G6d,:aod thetC>3odofiMankiad. ; To htm 
IhaHIhc^ ai^d thp Viirtiieiafid ReligioA whidi 
' gtour ^p.fmderjbislnilueiioe and PfotQ^MO i 
^^^d how tranfpoitkig? wilLihe Surpriee'be 
tb fwh hap^y Sdwls^ when )they ihali iihd 
thelni|)roveinGnt 4f thi^ and future Agies^n 
teligious H^lindfs pl&ced to th^r Account at 
the gteat Day,-*as being' the genuine Off- 
' * E 4 fpring 
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£$ 43iisxi(mKs^ out. 

ferijBg of thwCJro <fid.S(Ji<'ka^^ andatuT 
fli9J^caFidcU^io^Cattic.of God, and of 

hisQiriftl ^ 

Fifthly^ Tbfe grciat Meafure of Fdlf and 
Vanity and Self-love there is in the bcft <Mf 
our A^iot)^ i^ what feldom falls under our 
Ko|ice; and yet from fucH fccret Errori 
^ho is free? \ye harcjly know* our owa 
Hearts well ?notigh tp anfwcr at all Timc^ 
for the Jntegfity pf our Intentions, How 
milch of our Virtue and Religion Is niere 
Jleftjcd: to common Decency* and afifcs from 
ho higher Spring than a Regard to ouf ow(i 
Credit and Reputation, is^ more than we can 
pettaiqly telL ^ When wc are mqft eager in 
purfuit pf fom^ good End^ could we ftbp 
|hoi^, and examine ourfelves fairly* wefhoul^ 
find perhaps that we were only gratifyif^g 
fdme private Paflioh, and ^haf none pf th^^ 
teffc perhaps* Malice and Revenge* or &)t9li 
other inordinate Defirc, - 

'to this Account we may add the many 
vain Imaginations which are conceived fSi 
the Heart, though never hrojught tol^f^ by 
Action, but. die in the Womb, and are out 
of Remembrance. Such are the an^bitious 
Man's imaginary Scenes of Honour and 
Glory, formed and wrought up to a kind of 



Digitized by 



Google -^ 



» * *■ " 

£uiitafHc4 ^ tiacj^^^i^W^ 
from rcaj Pride aad Vanity. Such &c vificw 
taty £ojoy0)qfC'*af Xeo^}^^ when the 
iTHbaghts traverfe-afl ^'fe^rbifi^en Paths^ 
X^ary m4 W^nitoawfs ; wliere> though iSic 
Phantom be airy and bgdjlcf^ yet does thli 
prean^ of SenAialily derive itfelf from ^d 
hpaginary Corruption^ but from a real DiiP» 
temper in th^ M indj from inordinate De(ird[ 
and AffcGdqok. Such is the fecret Ange^ 
^ch the Maliqe of the Heart, which iit$ 
brooding over envious w revengeful Defigns^ 
ivhich it contrives virithin itfelft and feems 
to execute upon its Enemies j and, for want 
pf Power or Opportunity for real Revengeji 
f^ecjs itf^ with viewing the Execu^on of itl^ 
,^rath, though only expfeflcd m the Imager 
4it ^Sincy. Harmlefs and innocent as thii 
lleVenge v^^y fecm, which ipcnds itfdf iti 
imaginary Mifchief only> yet it Iprings from 
^he'Root^ of l^^tternefs, and is too plain, an 
itvidenpc' that ^e hate one another. 

Lraftly, When we comc to reppnt ofojir 

'Sins, many oF them may be fecret tp^us 

:ftierely fhrt>fa|h' the \V^eaknefi anld In>j]^^jr- 

fe£tion of the'Rleraory, which cannot reco|r 

led all the vf^rious. |^a£a^es of a vicioyuls Life. 

Thefe 
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fSiiiSiSi^ 3» 4^A(^^ks If 'We'ta tffcv»* 
Rhi>^«h4l!^^ i»i? c^n only ttj-tionfeflcd i^ 

bcWaaeHfif^rSl'Tferms/ ^ ';•* -v^ 

^'^K&s hutft^I fec.biforcf.ybu the fcvel-d 
Kinds of our fccrct Sins. One gcntral Chi- 
jaftcr there 'fe which bfloiigs to them iJl, 
liainely^ that the/ftre fucHfts wecannot^ not 
ftich as we will flot rdmcmber : For though 
the Mercy of God wiH cover our Defeds» 
^heti they are briavoidable^ and fuch as mik 
firom our natural Weaknefs and Infirmi^^ 
yet we have no Reafon to expeft any Al- 
lowance, where we are wanting to ourieiM^ 
through Lazinefs and Indi(}>6(itioD ;' mhert^ 
\6 avoid the Trouble or the Anguifli of Rjd*- 
pcntance, we cover our oWrt Sins deceitfully. 
l^udh'Hypocrify will be no l^lea ill His Pter 
itncti^'wiro trtcfh the Hear I ^md Reins r^ind 
Jpieth oii'f aSihi^Ways. Bur. ' 
^' 'S)i&otid!y'/-'1Vid itt toidtifider.whatGmlt 
we eontraW b^ 6ur {€tttt 8in8t?left itfliopld 
€8 fhoughlthaf the Sins' wliich efcape our 
llh'dWledgb ought not to ^^b Our Cpn- 

Tdi5fifyi;^^-^Whefe diere 'is no Guilty thef e 
tit^Ss lib Kfemiffioh r and if we cannot; in 
Jiiiffee^ief etiargedM^ith o\ir f^cret Sins, there 
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^ h^issM^m, ^hat Gmljetf mtr Imquitus 
^f^4^ and^wtjtcnt Sims in^tbt JJgbtpf 
JnsCountekance: AndthcDajrapproMiiai^ 

\lxi the Inftanccs already fist before ypu, ypi3t 

nuiy ohferve, that our. moft ^i^crct SiqSs arp 

feinetimes the moil heinoiiiu - Thus it is m 

ih^'Cscfe ofthabitual^ Sins;^ yre ar6 to0riv^ 

aloi^dnfied With them to take pai;ti<;:u]%r 

^oitoe ^ th^mi they^ arc the invol;aptaiy 

-Motioas bf a iecond Nature^ and we fu-e zg 

-iktleconecraed to count their Number^ a9 

'^re; axe the Beatings of our Pu)£^« But ihaljl 

'4hk frfead their Sxcufe ? Shall onjy fe^fuj 

'.SftinepsaiKlinedeftBeginnjecs be puniibed? 

«k£ flitdl the Ifeight. of Iniquity, , becaufe it 

ttake$ awayiaft Shame and Senfe of^in, tal^ 

away likewife all Danger <rf Judgment,? This 

^imriigceb withrnoRule of J>iftice or Equity ; 

^f'bj^ thismoaos tb^ j&me Man. will Aand 

^ekbrg^ble Witib the Cuih of hia early iSiqi^ 

iuch^ as he (K»»mitted before fais^Gooicienee 

was qultd hiuxkned, and yet nptuaccotiotai^e 

fox ^e^ more' enc^rtnoqs* Crima of A^fsfX 
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60 DISCtXtJRSlE la 

Wjckedacfi: As if the bnfy Sin wt ooidi 
codimitt were to be fenfiUc of our Faidti... 

The fame migbt be made affetr in tlM^ 
other lofisoices; For eveiy idk HFbrd, ho«r 
£xkk foever it flips but of cor Memory^ fik 
^tfcry vain Ima^nadon of did Heart, how * 
iooQ ibever it vaniibes away, we ikiXL ghe an, 
Aecmnt at the Day ^ judgment. For thc^ 
Gu3t of Sin does npt arife from the Power 
of our Memory,' nor is it eztinguiflied by the 
Weaknefi of it: |f it werb, Forgetfttlne& 
would be the fureft Repentance; and want 
of Thought and Reflection, which is fii ~ 
often reprefented in Scripture as the Aggri^ 
"Vation di Sin, would be the Sinner's heft Se^ 
^curity. But^ alas! though we forget» there 
is One who cannot, before j^hotti our Ini- 
quities are ever prdfent^f whiri^^Bter n^ 
Jitdgment with us, ^ V9^ icic the Sins 
which we canQot retxiembe^' as for thofe 
A¥ef cannot forget. 

TheConiequence frcim the whde is this : 
7hat fince many of oni: Sins are fecr^t to us, 
•they caii oriy be repented of in general; 
and fince many of our iecret Sins are very 
iieinous^'.dicy muft ibriouily. and iblemnly 
'fierbprnted of/. % gener^ R^nbince yoii 
•aresbt to 'mnderftand thep a i^ght or fuper* 

3 ' !??H 
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fidal Repentance only* ^lu^ Petjticm of t!|e 
FGlmSiA, Cleanje tbou mefromjecret Faults^ 
proceeded from a Heart deeply alTedled with 
the Senfe of'its Guilty andidoes not expre& 
the Sentiments of one who was excufing or 
leflening his Pauhs; fcx he remembered, 
and {o muft we, that fecret as our Faults 
are, yet God has placed them in the U^bi 
if bis Countenance. 
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DISCOURSE rv^. 

P A R T r. 



Matthew xii. 36. 

JButlJay UHtoyni,. that evtry idle Word that 
MenfiaUJpeak, they /hall give Account 
thereof in the Dty of Judgments 

JT is Very evident from the Con* 
text, that our Saviour's Inten- 
tion was to diftinguifh between- 
the heinous Offehces of Bl4f- 
phemy, Pegury, and the like, 
an4 f&e idle Words mentioned in theTeatt, 
as I ikiML have Occafion to obferve. We 
muft therefore loolc among the mpit com- 
inon-Md Icfs crying Sins, of Speech, > to kik>w 
what kind ©f Worcis they are, which our 

JSaviour 
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64 mscaiJit^E ' 

SsMi^RJur #iF^atci|6 witlv^ Accf^dt at^tfiKi^. 
iDiryL of Judgment. Oi diefe^ tkere avc tmof 
tarts: " 

Fir{^ Mfe Worils; majr denote Wy^i 
if^ick^rocctd'^dthd- ftem die Yariily'br iKc 
t>eceitR2lner$ of Men's Minds ; and this Senfe 
#ai:Ukc in all tixe eiaptjf B6iftings and gi^/ 
Pretences of Vanity, and Pcidcy- and all the 
flylnfinuationsofCfaffandHypocfify; and 
jj^ere is ioo Doabt to be madei but tfa^r]S4<rn> 
fiiall be accountable for Words of this kind 
at the Dayof Judgnxent. . - ; . : 

Secondly, Idle Words may comprehcQi} 
Ai£ Reports wfaioh*ptoddBd^ofteiitiniti^lr9^ 
mere CuriofiQr, .^^ a -Peixro^of hewri^i^tad 
telling News, byi whkh\ our J^]^^^gb||f3^ 
fufiers in his Credit or Reputatioo 5 ^find 
i^ijieiUonleiis thefe- W^rds^ wiU: be ^St^ijie^ 
membered in the-Dajj of the Lord,' ...ly 
. Thirdly, Idle Words xou^ ^^1)^^^]^% 
Words as are the ioipure C9nc^tk>D$!<^ ji 
polluted Mind, wfakh oftcp ji«& for Wj^and^ 
EAtertainmem among tho& w^io Kiivisleib:^)^ 
t^mJte s Mg£k ofSm. Un^r t^is ^ffl# «rill 
. I^ comprehended':/«^:i?/i^^^ljgl$ . 

ikit Wpb^m:. wouJdj »«* We^/S; mucb .0^ 
MOf nmed among Chriiligqa^ 
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Laftly, Idle Wprdd may ^gnifyu&^^ 
Shiigai£caiit Wordd. Thi? Senfe will coxn-^ 
l^ehqad a gi^at Part of the CoQverfation of 
the World, which aknd at oothing t)Ut prtf 
ient Aa;iurementsj ^ if it were the Bufinefa 
of a rational Creature toaifert his Mind from 
"Thought and R^ciStion* How far Wordt 
of this kmd> when aftended with no other 
Evili may expo& a Man to Guilt, is not 
eafily difcerned; though I think it is evident 
at leaft> that a M^n may fpend fo much of 
his Time in idle or unprofitable JFords^ as to 
render liimfelf obnoxious to an Account for 
die Mifufe and Mifappiication of the Reafon 
and Speech with which his Maker has en^ 
dowed him^ 

Thefe are the cdninion Siiis of Speecli^ 
which are comprehended under the generat 
Term oiidle Wordsy which^ if perfifted in^ 
m^ prove of dangerous Confequence to out* 
^Aisf j^r (^ every idle Word we /peak ive 
muftgrve Account tberecfin the Day of^udg^ : 
menu 

liVhat diefc Sins arei I fhall endeavour ta 
ttprefent to you in the following Difcourfe^ 
under the feveral lleads already mentioned* 

And, Firft^ By idle Words we may linder- 
^tand fuch Words as proceed generally from 

V0L4 Ui* F Vani^ 
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66 DISCDUftSi: IV. 

Vanity or Deceit, wRich wHl oompithehd 
the Pretences mdtifiiuCihk ipecduiB^f di8 
Cunning, and tht empty Bbftftihgs of the 
vain-gforious M«ft. In both thcfe Cafes them 
is a want of Truth, upott vrhidh Wc ottght td 
build whatever we fay OM to aetfotHef. TfUli 
and FaTlhood have tbr Reiatidn toy eac& oilitr 
of Good and Evil'; arid tfai^ is afeOiti^vii 
Difference, as we mayleafn from heiace, that 
'fruth is the AttrifeutB of God, 9Ri donfe^' 
quentiy an eifenfial Good, and Jf& Oppose, 
Palfliood, muft be Kkewife an eflittth* SvH*i 
{o that there always is Evil where tfcene id ttbt 
Truth. Truth fikewHfe k ttP&n <jf waftiral 
Jufticc which we owe !o' one anotfici? y fbt 
whenever we lye to our Neighbotfi*,- 'ie^J^e^ 
him into wrong Notions either of Pcfrfon^or 
Things; and Miftafces in either kind' niay* 
pV6ve prejudicial to him: Sb th-at' tbr f^riafc 
Truth to our Neighbour is a Brknch ttflflfef 
Juftice by which we are-obligeld tc^ do'-mj 
Man any Wrong. ' ' '^ 

I know, many nice Cafes have beei\"^ ^t 
upon this Queftion, Whether we ar^'aly^vs 
obliged to fpeak Truth ? And diough tomt 
have Maintained, that Truth maybe dif^dnifed 
with, Ivhen it is evidently for but ^FViehd's 
fit Neighbour's Benefit, that he fhould'-'tee 
^ -kept 
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^MfHf in Igiipmni:e; yeCit never wds prdtbnd^ 
94% that VaiJitjr or Cunning were fufficicnt 
iSxcufes for the want of TrUA* 
. Qur Saviour tdUi^ usy that evil things pro^ 
(tend f^om an evil Heart. Now the Evil that 
lies 9t the -Heart of the vain<^glori6us Man 
U Fridb t He would fain appear to be fothe^ 
ihin^ co^fiderabiei and tnake a Figure ) and 
therefbite Truth fhall never flop him frorti 
lettiii^ hittifdlf out> and afcribing to hlhiielf 
£idh Hotiourt or Riches^ fuch Wit or Cou- 
fdge^ as he thinkis may merit Worihip and 
Kefpea in the World. 
. There) is no Attempt that Meb are mot^ 
girclerally utifucceffifiil in^ thah in this c^ 
jpmiiiiig'and ^ctoQing themfelves. It is an 
.^e^kUlrong Yariity^ that ^Ml not be confined 
to tha prudient Methods of Hypocrify and 
JDfiffimuUtion ; but ihews itfblf fo openly^ as 
^l-dly* eVei' to efcape being difcovered, and 
jwlnifequentiyilbldoni fails of reaping the pruit 
it jufUy deferves> which is Scorn and Con-r 
.^fopt And yeti in fpite of the Sin and 
jj^^'Olly and Difappointment that attend upon 
it^ I^ride will have it« Wbrk ; and whcre-ever 
i^i$ Evil has rooted in the Hearti it will 
produce Sin and Folly in the Mbuth» fucb 
Sm aiid FbUy as fhall be remembered at 

F- a At 
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68 DISCO.UA^E.aM- 

the Day of Judgment. For the^ Romancq^ 
that Pride and Vatn-glory lead Men to ai;e 
capable of no Excufe; and therefore Of- 
fenders of this kind muHk ft^nd liable to aO 
the Threatningf , which are denounced againft 
thofe who take Plcafurc in a Lye, 

But Vanity may fometimes be the Vice ojF 
Men otherwife good and virtuous ; and thq' 
they will not lye to gratify the|r Humour^ 
yet they will be very ready to do themfelves 
Judice upon all Occafions^ and fet forth the 
Good they are confcious of in themfelves to 
the beft Advantage. But even thefe are u(/e 
JVordsy and Men muft anfwer for the Praife 
and Glory they aiTume to themfHves. Be* 
fides, it is almofl impoilible to (peak of our- 
felves and our own Works with Pleafiire, and 
to keep within the Bounds of ModeAy an^ 
Diicretion, and not to expdfe the Good ye 
have done to be ridiculed and evil-ipoken of 
by thofe who obfcrve our Vanity and Wjeak- 
nefs. ' /^ ' / 

It is dangerous at all tiines to ifpeak of pi^- 
felves : If we have done ill, either to excufe 
or deny it inflames the Account; if we have 
done well, our Saviour tells us that we muft 
neverthelefs call ourfelves unprofitable ^kr--, 
itanti : And whether this Rule be obierired 
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iBy thofe who Doaft, and arc always talking of 
tKe 6ood they 'doi let any Man judge. Our 
Saviours Advice a^ Charity holds in all 
other Cales* of the like Nature ; cur left Hand 
muji not know the Charity our right Hand 
.(doesy and whatever clfe we do that may 
ieera good in our own Eyes Should at leaft 
be kept froni our Tpngue's End, for fear we 
ihould be found in the Number of thofe 
who take to themfelve* the Praifc that is duo 
to God alone. 

One aukward Way that fome Men have 
of letting others know what Good they 
have done, is by perpetually lefibning and 
difcommendiqg in themfelves \vhat, in their 
private Thoughts, they thipk others ought 
to admire. Biit there is little Difference 
between Pride and affeded Humility j and 
Whenever Men delight to talk of themielves, 
it'ls'to.be'fulpedled that Pride and Vanity 
fliredk them to the Choice of the Subjed:, 
though it may appear perhaps in the Difguife 
q|^ Meeknefs and Humility. If you think 
that you have done nothing worthy of Praife 
or Admiration, vvhence arifes your Jcalouiy 
that the World^ihould overvalue you ? And 
wliy all this Gare to leflen and debafe your- 
i^fj \xn\tk you are confcious to yourfelf of 
F 3 fomething 
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fomttbing th?tt in Reafani you judge oi^ht tor 
^xalt you ? If you labour to (fcmxx the Pwiffc. 
qf ^ea, it is plain yoii think ^^ have dc-» 
ierved i^, and your pretended HttmiKtyis thp. 
genuine Offspring of Pr^de and Va^n-gloiy ; 
For Hunvlity will no ijiore make a Shew of 
i|felf tha.n of other Virtues; and, where Mct^ 
^re truly humble, they will not teH all th? 
World of it jf and therefore where they tako. 
Delight in induftrioufly undervaluing theoar. 
fclves, it can proceed from nothing but thi^^ 
Defirc of being thought humble ; But to, 
aiFea even the Praife of Humility is Pride' 
and Vanity. So then, in reippdt to this Sub-* 
je<ft> the Rule of Prud^np? and th? l^ulif of 
Virtue are coincident, that the left we talk 
of ourfelves the better : It is a nice Thprne^j 
and few enter upon it, who come off cleaf 
cither qf Folly or Sin. 

In the next Degree we phcc Cunniri^ 
j^nd Artifice, wljiich niake Men very fqrgetftj, 
pf the Refped^ that is due to Truthj^ whili| 
they direct their Sppech tp ferve and fuppor^ 
feme Eixd or Dcfign of their ov^n. There* 
are many Degrees of this Cianning ; That 
which i§ fo grofs as to aipi at ^nakiflg ^ Pn2;q 
pf the Ignorance of odiers needs not %o h^ 
mentiooe^ hsr^t M?fl Pf this Priiacipk pr<?T. 

cted 
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c^ed fiirthf r Qjpnf^iy i^ idle fFords, and 
dnMvkpf t^i^ipifiqit Sul^je^ through ^ 
Excefs of Lyipg^ (ujd.^liifyiBg their Words 
and Oi^ths^ ^ xmy beilfbrve their Purpofe. 

;)5ut the Qhfarge ,c3sf i^il? ^Wj lies -a[gamft 
a Cui>niDg^ which is lets df^er^le an^ ina* 
licious^ aad is the diflin^uiihing Mark of 
iuch Meo^ who deceive you by a Shew q£ 
Kindnefs whjich is not real. Now the Man 
who courts and carefles all that come near 
hiiip muil allow himfelf a great Latitude, 
fince he muft oitttx beftow his Smiles on 
the PeriJbn he does not love, and his Com- 
pliments on the Perfon he defpifes : In both 
which Cafes he ilands charged with Falfq- 
hood and Hypocrify. 

This.Man of general Civility and Addrefs 
dcftroys the Credit of Ljinguage; for his 
Words have no Meaning; none at Icaft that 
ymc^ urtderftand : He that fays th^ fame 
Things to every {body, .muft be fupppfed to 
mean them of no body. But the Advantage 
thpfe Men have is from the FcJly and Self- 
love of Manj5;in4> for moft People are ip 
well opinionated of themfcl,ves, that they 
cannot think a Man infincere, who com- 
mends and extols them : From whence it 
comes to pafs, that a Man will fwallow the 
F 4 Compliments, 
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But what Account (hall a Mm ^9t^xX 
hlrtilfelf ^fbr liWng pcrpetu%<ltt a' Di^uSfci 
§&t deceiving df dhout him, feid ]|ifing)he 
Ppcech, which God gave hlrnToir better Pur- 
^ofes, to impofe on the Weaknefs and Fi^y 
of Mankind ? An Account lie muft give, 
tinlefs he can ftiew the Ufe 3n4 Benefit of his 
fair Speeches. Say, which is yet more than 
jroti can fay, that thefc Words are innocent 
tod harnilefs: They arc at the heft thttl 
ufdefs and infignifkant if and think tiOWy^iB* 
Excufe will found, when the t|trTK>ft you #iH 
have to fay for yourfelf will be, thatypp ertf-? 
ployed the Talent Qod gave you tonogog^ 
Eiid or Pqrpoft, only yoq hope yov <iid iqo 
ffarm. j^ut add to this, that you decel^jl 
the World ; that by your ftrvile CompbaH^ft 
.you pufFed uf the Vanity of the ^r<afd^ 
iyetrayed and expofed the 'Cre^dity oTtfcfe 
-Weak, and pebbly too haye made a Oiih 
•^^f^is Ungcxilmefs ; and^en t think yon 
^iieeil not be tol^ what Sentence a God'iaf 
^rtith, of Righteoufnefs and Jaftice, Will 
^ffaft '*g^in(| fuch p?9^ivers and Licra j|n wait 
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which our Neighi^wr lo^rfi A^b^ Credit 91? 

^ ^Irii^otild <^(^£lg¥liib under ^bisJIeftd ht^ 

feff^n i^ie who jinvcnt and qontrivc wkk€4 

* Stonc$ and Repqftff to ^e Scandal and Defa«* 

piation of their Neighbour^ and thofe who 

qpeduloufly take up with the Invention, and 

report and fpread than. To contrive mali-' 

jpjoos and wicked Sto^^ies^ and wilfully to de« 

ffMne our Brother, is a Vice that the Text hat 

|K> Nanne for; it exceeds all that can b|p 

frmm hy id/e Words, and niuft be regiftertd 

i(<rith the other black Crimes^ which Hand in 

oppoiition to the lighter Offences of the 

:T^»ngU€« But even to believe without fuffi* 

:«ieQl OsTOUod, or to report, when We do b»- 

Ikssir^^^ 111 we hear of others,, cannot be e»- 

«#i^ of Malice aind Envy. It is an old Sayy 

Vigr:i^^^f Cffdi^W qua volumm i and if % 

. ^believe tb^jeyil TTllirigs fpoken.of our Bv^ 

^?? willingly fc is ,a great Mark of an evil E^ 

pQlStipn, and (hews at leaft that we £bo^ 

^be; plea^d if ^heywere true : , And. the R^- 

ieffnefe that fome Minds are undiFr, when 

they have picked up an ill Report, to diibw' 

^cn th€tnfelv?s, and ipread the Story m the 

, , . Neighbourhoods 
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74 PISCOVR^E IV- 

N.eighbQwrhPoAi ^ifcpvfrs wUb whfit 9 ffaiy 
Mind they do this Work apd Drudg^jy af 
the DeviU But where Mca fpwrad Starki of 
ill Report with Pleafure, and rgoice io ib^ 
Scandal, they hwe fuckcd in with the Story 
fo much pf the Contriver's Malice aqdEo^» 
that they ought to be ranked with hiiQ> and 
not includod under this SubjeA. 

But there ^e others^, vvho^ out of an Itch 
of taJking, and knowing other People's Con- 
cerns^ have their Heads and Tongoes perpe- 
tually running upon the Affairs and Buiiods 
of their Neigbours. Thcfe People are like 
the Hawkers in the Street^ they ' difperib 
whatever conies to their Hand« good or bad; 
if it be but News» it is all one to them : By 
which Means they often do a great deal of 
Mifchief without being chargeable with any 
formed Malice or Defign to injure. But in 
the Multitude of Words there wanteth not 
Sin; and when Men's Curiofity leads them 
beyond their proper Sphere and Bufinefs, 
they muft anfwer for the Mifchief they do. 
H<? who is alwa^ys talking of what docs not 
concern him, mud needs be guilty of many 
idle Words for which he xnuft anfwex; and 
for which he will be lefe able to anfwer, if 
his Words have been prej^udicial to the Ch^ 
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r4d*r or Credit of an iwocent Man^ Y<^t 
may wdi Ibc nikfida whjrt jfpu liad tQ do ta 
b^ foipety ioqmil^ve and talkatiw of what na 
ways beloi^d tt> ypu ? The Apoftlc*? Rqlc 
i$, that you fiitdy to be quiet y an4 mityjl your 
o^mn Bif^fs. T^\xt you may farther be aiked» 
hpw came yoa to lawich fo far put of your 
Koowledg^y a$ to be in danger of hurting 
^ Intpr^ft or good Name of your Brother ? 
It is not enough that you meant no IH^ it 
fii^ht to be yopr Ca^^ and Concern^ and 
Stiidy^ to do no 111 ; and to do what prpved 
Ul iaadvjectenjtly^ ihews that you were n,o^ 
ip ih^dious to avoid the Ocoafions of Evil 1 
if yipu had» ypu w(M04 ^9^ Have veatured 
wJhcre there w^ fucih evident DaBger o£ 
doing H9rc9> as there always is where Men 
1^1 talk ouich ^ ^ Aiairs and Chara&erf 
pf others. Were it not fqr fvch buiy, talk*^ 
ing CreatureHj who U^n after all Newjp» it 
would not be worth a nxaUcious Man*s while 
to invEent a Story of hi§ flncmy. A Man. 
(:antiQt <5arfy a Sioty fijr feirafelf, nor wonid 
he pflflibjy 4nd 0»ny opejily to abet hi> 
Malice iti ^f^fning- an .inpocent Man 5 but: 
the»e are ajlwAys »nqiri,6iivp Bnfy-bodiesj^ who^ 
catch p. ISf^ewfj and Spread it iipmediat^ly' 
iifcg WM^^P i ^i tkprefore by h«ing tay^a-. 
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tkc«idtli^u^tR^ln-tKcfe Matters, thoug!^ 
we acquif^oi^^ciF'MkEce brill De%^^^ yet 
you bccoikb'ttic fnftftimenf bf Malice ; jrou 
pull the 'Trtggftr, Aough the other levels 
cfaePi^eat the innocent Head; and fifnce 
your Ctdtofity tod Impertinence are bn- 
juftifiable, 'ycki can no ways cxcufe the 
Confequetices 6f them. God has provided 
every Man with Bufinefs proper for him to 
employ his Time in* What you cin fpJufe 
from the necefTary Cares of Life, and ftotri 
the Refreihments and Diveriions which Vfi* 
turc requires, is little enough to Itty out upon 
Eternity, upon the Thoughts of another aniflf 
better Life; nor arc there ever wanthig *Op^ 
portunities of doing good, in which aB aiSKvc 
Spirits might be ufefuUy employed. Hoti^)^' 
much more innocent and diverting isTt to^ 
adviie and inf):ru£t the Ignorant, totejbSre^ 
with your Friends in their Good, te xxitiif^ 
send to mourn with them in their ^viF^^'^ 
at kail to pafs the Time in fuch DifeoUHb^^ 
as are adminiftered by innocent Mirth'- arid^^ 
firiendly Society : How.mttch better, TTay/ 
if: this, than to fit trying and condeih iiifeg' 
ym^ A(pquaintance> and fetching in all you 
know by Turns to receive at your Hands 
their S?ntencc, not for ths Good-^r EvH^ 

which 
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veriiQiv yet ypu muft vpmew^^ 
clufipQ of the Wif9^^MiE9'8 A^nccttQtheiMcai 
of Pleafure, Know^^iaifor ^ittk/^T^^ 
G^d mil bring yi)u info Judg^nt* 

Thirdly, Lik Words may imply fuch 
Wcu:(is as are the ProduA of a loofe and idb 
Mind, fuch as repcefent the impure Con^ 
<:Qptiona of a Mind polluted with Luft and 
I^iviouiheis. This Notion iffclades tbi 
Fiftkinefs and foQlifb talking and Jijimgi 
which the ApoiUe lorbids even ta ke named 
amofig Chriftians^ 

, ,Ti)^^ i^ nothing nnore dire&ly contrary 
tp 14^^^^ ^^^ Sf^ Manners, than t}]||c 
^bfrty,whkh Jooifc Men take of entertain* 
il^^(^mpany ijpon Subjeds, whoch are unfit 
^^^^ y^4 !^u4^ or JSars of a Chriftian. A 
g^atf f^ .ASTront i^annot be offemd to civil 
Cqyppf^iy th^n to break in upon thek inno^ 
qRfli l^^iairid Gonircrfirtion wi& filthy Jefts^^ 
w|i,ipl|^ pu| •ev^ry .modeft Perfon to Pain; and 
tus^f a Piliicultyo{ behaving himfdf, whM' 
fuch Things arci diftrouried on : Tfao(«^ it is/ 
thcFkafure t)^ lewd) Jefter del^hts in tV 
pttt Modcfty out of Countenance, and tQ' 
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Ibt impudD^as and Bufibomy in *ttkm^ 

mti itv Bat W]Mdtor diis b6 all EmplbT* 
mehf t&ak <iVidci.d<!)b1MAn Siihie aiid KtaSm 
&ould fttbiliit U$, kt tt^ty mi, who iii not 
^titte loBt io Shsme^ ddteriiiine. It is d gfib^ 
Afgtti!n6«t of the XrtJpUritf of Mitt'i Miiidsi 
when Things 6t this Ml^e li^ ttppermoft* 
And ai'e iJvcJr it thdr Ifongue's Efld: And 
thet-6fofe for Ch«ii» d1f<^ft Sakes thtfjr Ikould 
ctif)fki(* fuch Thoughts, tnltf^ they tdcA 
^Itfa^fb in hidiflg th@ Man to dlk&^t f&« 
firvtter »nd to let th« Wofid ftd ttrhac Pfliltil 
they havd taken fo famish their Mkd$ wiiK 
ft Koovrkdgd^ Wlnek Katuris Md ebfiimoll 
Decency have ever ftrove td dOlieMl/ 
• Tbi j iriftpUdiftt Wit is ill all PtirfoM aiwx 
foihalyle, but Miftt mott CrUly mf^i!BOti9 thjUt 
ti^heff it Is fDalftd Ift A* Gdrtiparty df grfe^ 
UtAt^i \Vhtti Mett (*eei!ft to ht ftiditig ilpott 
Ae DMgS 6( tht PoltetioAtf <Jf their Youfh# 
iHld elliettiiaiilg theif Mind» with Lad ^ 
Sfeftfllaity in (pitcit£ih6 tfeciiys of Nitafe-^ 
ti^hidh tdlt itt othdr l*h6tigh«s< I am dimod 
ftfMitf of ^^rig theiei;^^ /Tt^r^^, b^itife th6 
UifHU&mdoii tibi'*iiiith tdtke Hcinfottfned 
eC the Gi>ifife ^ F6i ftdtt««g ii mote fcontrary 
U the MO(Jeftj* attd F*Qfffy of oUr hofy Re-* 
hgi^hf nothii^ tt^ oflfeA^e to God Attd 
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d( Mt*aKt7, at ffetft tttlds mwe tb Hitf6dft<;<i 
L<ii*feiicft aiid fifataKty, ' thaa diis fewd Wit, 
tHiich fet* 4t ttOtt^ evtt^ thing dlat Itf 
chafte «kj pttfe, i»1tbf<! jfttfent Gloiy ii 
Shame, and whofe future Reward fhaH be 
Confufion. 

If Men have a Knack of cloathing their 
unchafte Thoughts in cleanly Language, ytt 
it cannot jufUy be pleaded in Mitigation of 
their Crime. This poffibly may be to fin 
more like a Gentleman, but it carries art 
Aggravation with it that cannot cafily be 
forgiven. To improve upon Vice, and to 
take off that Mark of Infamy which God 
has fet upon it, iS the Higheft Abufe of your 
Reafbn and Senfe. To make Lewdnefs 
agreeable, to rfccommend it by an artful 
Addrefe and a pleafant Wit, what is it but 
to convey the Poifon in a precious Mixture, 
that may tempt and deceive the Palate to 
-admit the Deftrudion ? Modefty is the Out- 
guani of Virtue, and gives Notice of the 
iirft Approach of Vice ; and when Lewd- 
iiefe is fo drefled up as to pafs unfufpcQed, 
it proves but the more dangerous Eneniy 
within J and therefore we mull expeft td 
^ivc a fevere Account for the Time aod 
" ' 1 '^ ' ' , Words 
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who is all kig^tecni&ttluid^lloSiwiS, kHd 
aft^er Ejfu tiau to behtld Liiqu^, 
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DISCOURSE IV. 

PART II. 

;OURTHLY, By /ife /JTordt 
we may underftand ufele6 and 
M^D^Scant Words ; Words 
irhkh ate ipent to no great 
£nd or Pttrpofe either good or bad. 

This Senfe will comprehend a great Part 
of the Converfa^ion of the World* which 
aim^ at nothing but preient Amuiiement ; and 
it is worth ovir while to inquire, what GuilC 
a Man contrads by thefe uUe Wordi, All 
Words that are in any refpeA injurious to 
God or Man, or contrary to Truth or good 
Manners, are out of this Qgeftion, whidils 
ftateduponWordsmerdyimpertinent; where 
¥c*.*>W. .- G th« 
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i^QSiib^^^f q^c«urfei&n»ca9 and trii^ap 
and not,9a])(Uie. of yielding jany.PrQiit or Im- 
proveqient tp ourfelves or others. Now to 
^ifcovtf whether uiekis, though ianoceot 
Converiation comes within the Judgment of 
the Text« we nuft coniidcr thde foUowiog 
Particinars : 

Firft, The Scope of our Saviour's Argu- 
m^Cnt in this Pbo^ 

Secondly, The End and Efefign of Speech^ 
which is the Oift of God to Mankind : For, 
ii we ulk our Speech to ferve any Purpofe 
contrary to the End defigned by God in 
giving us Speech, tye manifefUy abufe his 
Gift, and for fucH AlMiTe muft be an;* 
fwerable. 

Thirdly, The Nature of Man io geaenj, 
and the different .Degrees of Seafe and Ui^ 
derftanding that different Men att endowoi 
with : This Confidieration muft have place 
in this Queftion, becaufe the TongueLcminot 
fpeak better than the Underfliandiiigcmt^con- 
ceives which ipfers a Pri^portion bcitween 
the Abilities of our Mind, ud the Soundnefs 
of our Speech ; the latter muft be judged by 
.the fbrmeri for a Man cannot be obliged to 
otter more WifikHn than God has |;iv€tft 
liim. 

, Firi^ 
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, DISC;OURSE IV. 83 

Ffrft, A* tolS^c'Stopt bf' onr Saviour's 
Afgumcfit: It^% evkieftt tlrft Ke defcfemis 
firbrfi the great^ to th^lcfi Eyfls of Spfeech; 
froiri Blafpheniy lie comes to tHfe other Evils 
which are generated in the Heart, and from 
thence derived to the Tongue : A good Man 
eut of the good T^reafure of bis Heart bfingeth 
forth good Things, and an evil Man out of the 
evill^reafure of bis Heart bringetb forth evil 
things. What the evil Things are, which 
are bred in the Heart, our Saviour upon ano- 
ther Occafion tdls us : Out of the Heart pro-^ 
ceed evill'bougbtSy MurdefSj Adulteries^ For^ 
nicationsy Thefts^ falfe Witnefs^ Blajpbemies. 
Thefe then are the evil Things intended. 
But, as a farther Obligation upon us to keep 
the Door of our Lips with all Care, our 
Saviour adds. But I fay unto youy that every, 
idle Whrd that Menjhaltfpeakj they Jhall give 
account thereof in the Day of Judgment. Now 
the Torm with which thefe Words are in- 
troduced, looks as if they were intended as 
an Addition and Improvement to the old 
Podrines of the Law^ The Jews knew 
tHatl^erjuries and Blafphemies and falfe Wit- 
nefs, and the like Crimes, fhould certainly be 
piiniflied; and therefore our Saviour onjy 
mentions them, without adding exprefsly, 

G z that 
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that they ibauld hejmnfl^cLi %,th^t.v:as 

well knowi? 3n4,bcliwcd>uj^^ thcAijtfaocity 

of the Lajv ; jBut thep l^i^ adds, Bui Ijjiy 

unto you '^ WHjKrh Wor^s,gr$,vipry .eippha^^^ 

and denote the podtrine.deljVer^d to be t^ffp^ 

and founded upon oar Saviour^s own Auth^ 

rity, I fay unioypu. /JThe fame Form is jjf^d 

in the fifth of St. AXattbewp where ourSayiour^, 

ip virtue of his Commiflion received frcjrn 

God, evidently is explaining; and enlarging 

the old Law ; ** Ye have heard it hath been 

*'faid by them of old Time, Tiiou.fhalt 

" not kill : But I fay Wflipyou^ Whofp^yer 

^< is angry with his Brother without a Cai^je^ 

*' fliall be in danger of the Judgment. jYe 

^< have heard it was (aid by them of rbl^ 

*« Time, Thou (halt not commit Adultei^ ; 

*\But I fay unto you^ Whofoever looketh'oii 

" a Woman to luft after her, hat^ ,^m-» 

" mitted Adultery with her alrea^^^iV ni« 

*^ Heart/' The fame is repeated in other 

Infliances; in all v^hich yoii may .ob^rvei 

tjiat, our Saviour enlarges our Duty, and 

drfifdr^ «s from the leaft Approaches to Vtcfe, 

ind obliges his Difciples' to the greateft l^u-^ 

%\i^; fo the ftfidleft and fevereft Virtue: ' '^ 

■ To the fanie Purpofe poflibTy docs he ipeak 

in the Text .• " Evil Things, ybu know, J)rQ- 

** ceed 
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^» th^fc evil Tilings, Vt every^idfcjWbrd ihalt 
**'l3e brought into Judgment/' * The only 
Difference in this Cafe is, that -in the Sermon 
en the Mount the enabling Worcls 'are more 
fuU; «y« ii xiyoi vfjuv, in the Text they are 
only xiy<» it vfiir which, though they rhuft 
be rendered alike in Eng/ijb, yet the former, 
according to the Idioni of the Greek Tongue^ 
is an Exprcflion of greater Weight and Au- 
diofity : But the Difference is not To great, 
biit that we may fuppofe our Saviour to uie 
both upon the fkme Account, to diftinguifh 
the Doftrine delivered ujpon his own Autho- 
rity ifrbm the old received Dbdrines of the 
Law^ Allowing this, it follows, that we have 
in the Text a Riile implied for the Govern- 
ment of^Chriftiari Converfktion, which is of 
the greatefl Purity, arid reftrains us not only 
from all Evili biit from all Appearance of Evil, 
in 9^ fconvcrfation I from every thing whkli 
is incpnfiiVcnt.widi the Gravity and fertf^u$ 
Dcmegnouir rccjujrecj in a Chriftian j fi-om fuch 
Faults as bear ik> greater Proportion* to thejcvil 
things before-mentioned, than Anger doestQ 
Mui*cJer, or a wanton Look to Adultery, 

G 3 The 



Digitized by 



Google 



86 DISeOiJRSB fV. 

The Text then tins uodetilood leads us 
to inquire. What- are the Faults and Levities 
of 3peech| whkh are oot great enough ta 
be numbered <Miih the evil Thiogs before^ 
mentioned, ahd yet have fbmetiiiog ia them 
mifbecoming i Difwiple of tHe Gofpel ^ fome- 
thing that 16 inconiiftent with that Temper 
and Frame of Mind, which are the Orna- 
ment of a Chriflian Spirit, and the Rsfult 
of a juft Senfe and Retrercnce of the high 
Calling wherewith we are called; For, 
though it is not our Duty always to be me- 
ditating upon the furprizing Myftery of Re- 
demption wrought by Chrift, or converiing 
with Heaven through Prayer, and exalted 
Thoughts of the wonderful Things of Gted i 
yet^fince this muft neceflarily, as we arc 
Chriftians, be great Part of our Employ- 
ment, we jfhould, even at other Time^ when 
we are taken up in our worldly Afiuirs^ or 
m\ friendly Converfation* preferve a Deco- 
rum# and maintain a CohfiHencyin'Ot^r 
Chanufter; that though we are not talking 
dire<aiy of the Gofpd, yet our Converfiahn 
may h as hecametb the Gojpel of Qbrifi. For 
oonfidcr that you area Difciple of the Crofs, 
ji Candidate for^JHeaven, an adopted Son of 
God, a Brother of thrift, and an Heir ctf 
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Glory } aftd thdacoftflJcr \Tbat fort o^ Be- 
haviour land Cbavfer&tion b^ liecome dvoie; 
virfao fuftain ^ gireat a Chamber. Should 
Tiidi ah onft fpetid his Time and Tbonghtr 
tb «tttr fboKfhJdb, to entertain klU Miild» 
whh kite t*alk» tiU tlwy are.lo(| in a F^r* 
jgetfuhiefi both of Qodandthem^ves, and 
evcSfy tiling eUe that conofcrns either thdir 
prd^t Of future Jatereft ? ShouM Ibth an 
one be the MiniAer of Idleneft and Loo^« 
nefs and Ibrve to no better Purpoft in the 
Wprld, than to fu<iii(h Entertainment to thft 
iiyirpofition that loo(e and profligate Men 
have to ierious Thought and Reflection ? 

Th« Part of a comnAon Wit or Jc^r does 

. ikof \«rdl berome a Man ; much left vrill it 

become « Chriftian ! It 4s ^)aw the Digni^> 

4»f Reafon; iltil mdre ib» when lleaiba 'a 

: improved by Oraee, • And to thi&.Purpofii 

: k 36. PtUtT^ Prohibition in his BpiiUe to thb 

'^ptxfiatu I -iv^hdre, amxwg other Things, ho 

:ibrhtds^ie«(l^fta JooU/b raJihtg Und Jeftke^ 

;.«r4/«i #^^ w^ cmpmtnt4 What our Tranf^ 

iaftipi^.>f^^ers Jefih^t the Original ifilea 

, fStrgcnA^, which Anifteih /epkons among 

his Virtues ; and 4»^e6 it, -m . be the Habit 

e/'yeJHng baadjbmefy, ■ So that wlvtt pafied in 

tt^ Heaiith^n Wprld -for a Virtue. i$ forbiddeo 
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88 DISCOURSE IV. 

to ft Chriftian; and it is f tobftbK that >bj 
idle Wt^ds our Saviour meimt the Jedfr whkh 
were fo much delighted ih; and were under 
ia good a Charaidier* And dits gives a Rea- 
ion why our Saviour fpoke as introducing: a 
newLaw^ But I fay unt& yiut that every idle 
Word ihall be brought into Judgment; be- 
caufe the Preachers of MoraKty had taught 
Ae contrary before, and placed the Jelfcr, 
the Man of idle Words ^ amonjg' thdr Heroes/ 
and honoured his Talent of raifing Laughter^ 
v»ith the Title of a Virtue, 
r Tliere are, no doubt, Seafons of Relaxafibh 
both from Bufinefs and Religion ; and ifiho* 
cent Diveriipn maintains the Vigour of the 
Mind, as moderate Exercife does the Strength 
of the Body : But, as Exercife muft aniWiir 
AeStrengdi and Parts of an human Body;- 
fc muft your EKveriion be aajTwerable to thtf 
Tempier, and Fl^me, and Chara^r of v 
Chrifliaa : Otherwife Exercife deftfc^rtthe 
MflHi, and Div^on corr^pt9 tbe Cbt^iiM^.^ 
We are made by Nature, rthat is,^ by d^ 
to lajs foctable Creatures I )and therefore if^ 
feekmg Society, in cultivating Friendflilpisi 
with each other, we fellow the Inftin€l <>i 
Nature; and. vHliat Time we fpend m Dif^ 
eourfe and mutual Converfe, if it ferves no 
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iatd to he inirr4>eJ9i(;L^||ll&^fm|pagaliog. 
iei^eiQO^Snd 9£ IMs^t^iriaxsc^Q^ the. 

dwjfft their ^^iod^ with inofieiiiive Wkr tu^, 
aJ9u.j^;^lent Talent; and .U".lVf^ ?ir?-l^T 
4ovve4 wiU?^ JW happy Conf^plipn, . wi|h; A 
Livelinefs of ExprefllQn ta repreient th^. 
q^I4^as.to others, their Converfation ;|iay 
b^.agr«eable without exceeding the I<i^it^, 
Q^ Virtue or lanpcence. . .. i::-. 

j ^^ a con;i9>on Jefter, one who is fn^; 
%^j^ Company to.make $portj a^s a.Bait 
nyipb i^plpw the. Charadi^r o£. a Mao* * ;Pe»di 
C^fi^an.:.Eof J«Aing, though it may i»:aiit 
ijiiH^eD^ Puritrfiqi^ can ftpvf r .be an: hioneS 
^f&pi9j»9l«^liti Jtisrill not bearhaingodaik^/^t 

i|Ji($fepv.jEi»6flft&» .4t; mwft uewis. bft.a»/Mn- 
I^M'Cft}Jiiigi!.«nd the J^fber will Ji«sde*». 

pef^Ll»^l^ '^ta©^^«ning;.«f ,th§ X»£V. -^^ 
^?ilf5^ int^ Judgment for ^very ^U ff^trJ 
be;4>9^6<.^ And. if you again fet before yti^ 
the Pignlty and Chara^cr of a Chrifti^> 
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90 DISCOURSE IV. 

you will eafily difccrn, how fuhably and 
with what a Grace a Chriftian afts, when 
his whole Bufinefs is to make hinxitlf 
laughed at. I /aid of Laugbtery it is inai^ 
fays the Wife King of Tfrael. This only 
Difference there is, and let the Jefter have 
Ae Benefit of it, the Madman's Folly and 
Extravagance proceed from Misfortune, the 
Jcfter*s from Choice : And this Choice will 
render him accountable for his Extrava- 
gancies; and whether he has not the bed; 
Title to apply the Text to himfelf, you 
inufl: judgQ from what has been faid. His 
Talent certainly liijs in tile Words ^ and there-r 
fore he falls ijnder the Letter of the Text j 
his Bufinefs is poor and fordid; he ffervesto 
no other Purpofe in the World than, like the 
Fool iti a great Hpufe, to make SporV; wd 
whether in this he fuftains the Charader of 
^ Difciple of Chrift, l?t all who have learnt; 
phrift judge. 

' Confider likewife whether he can juftjfy 
'himfelf againft the Apoftdical Rule of con^ 
verfing as becomes the GoJ^elofChriJh. If yoi| 
(ay thkt he means no Harm, I will agree to 
jt; and go yet farther, and add, that h? 
means nothing: But whether this Excufe 
i^ill comp well frotQ ^he Mouth of one. 
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vhom God has endowed with Senie and 
Reafon and Underftanding^ they who have 
net loft their own (hall determine. But, 
allowing the £xcufe> it will not exempt 
him from the Judgment of the Text; be« 
caufe 1^ Uk Wordsj as has been dready 
ihewn^ fuch Words are meant as are capablQ 
of this £xcufe« as not being chargeable wit)i 
ax)y great Evil. Laftly^ Add to the Text 
the Comment of St Fauh ^nd then by idle 
Words we n^uft underftand faolijb Talking 
andjejii$^[f wbicb art not ccmxenient. This 
may teach us what Judgment we are to 
make from the Scope and Defign of th^ 
Text: But yet here we can find nothing 
direfUy pointing againfl: common Converfar 
ti^n^ where the Subjed of the Difcourfe is 
{Mor and mean, and incapable of yielding 
^ny Profit or Improvement^ and fince we 
{;^nnot dire(3iy cx>nclude from the Textt let 
us confider^ 

Secondly^ The End and Qefign of ^peecb^^ 
V^hich is the Gift of God to Mankind : Fo^ if 
we afe our Speech tq ferve any PurpoTes coht 
Irary to the End defigncd by God in giving 
IIS Speech* we i^anifeft|y abufe his Gift^^ anc^ 
SQuft ^nfwer fqr fix:h an Abuie^ 
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. Speech WAS. ^I^Q IIS ibr.theComrniiiiica*' 
tton of .oiu:/Fhwghlb$.to eadir others die 
Mind is fucaiibo^ fvilh Varvtj.of Thoughts 
aiidRefle£tion$bi^^)ine.of wrhioh are proper 
for Diicoui^ andfomc ndt:* There afe 
fomc;Thii^ widch a Man cannot hot have 
Ideas of, fome Things which iniinide upon 
the Mind» b«t are not fitSub^efts of Dif- 
courfe* So that though Speech be given for 
the communicating of our Thoughts, yet all 
our. Thoughts are not to be diiclofed, or 
brcuight into Converfation. We muft judge 
what are proper Subjeds, and muft be an^* 
fweraUe for the Government of our Tongues. 
A Man. n>ay be innocent in having fbnAb* 
Thoughts in his Mind» which he cannot iA-^ 
iiocently difclofei theReafon is, becaufehe- 
cannot always chu£» his Thoughts^ buc-^HG^ 
can always chuie what he will talk of« A«* 
^o the proper fi^s <^ Speedi, we m^i^^ 
fon thus : God has mtade us ceafoiMlrile CnUP^ 
tures^ and Gttfid os Jor his Sorvice^ an^^iife^^ 
for^ e^:ff^$ a reafonabk Servke' from-ii§9^ 
As he has given us aU the 6«wd #e- enjc^?' 
it i«.Q|ir.'puty to praife and'adt^te him; ^to' 
rai& ^ otididves^ and othef^s aSenfe of Ghi-^ 
titivifl^^RdPu^.towardaM»: TTiis fe one- 
End; of .%Mch. : As h^ has made us liable 
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to mwy WaQtsdndNeoeflMia, kis ourDoty 
torjpray to^faim'^ aadih all^'^Uf ^aht$ to apphr 
tovhim b()th in pabHc iAii ^kit t This tt 
another EfidrafiS|iNeecfa. ' Undiii^llitfeHead^ 
we inclttd^^ with reefed to Rfeaibn^ the Con-^ 
templatkxn^f the W6dgs of Nature and Pro- 
vidence/ which :ferv«s to giVfe us a juft SenTe 
of the Power: and WiiHom ti God; aiid^ 
wl& refpe£fc to Sfieech^ all Di^uf &s upon 
theie Subfed8> which tend to itifpire bthers^ 
wilh the fame awful Senfe of the Almighty : 
Thefe are> no doubt/ proper Subjeifts lor- 
reafonaUe Creatures and Oififtians. 

But then farther. The Wants and Ne- 
ccfliues of Nature^ which are prefent, call 
for our Help. We muft by Labour and In- 
dttftry fupply ourfelvcs with Neeeflkries and' 
iQclnTeoiencies of Life; and as this Subjed 
ranft employ great Part of our Thoughts, fti' 
li^ewi^ great Part of our^eech; for we 
ca^ot i«ve^< without the mutual Aid and^ 
ASM^im^ pf eack other ; and diis necdlsui!^; 
m^H^ftlib^ Bttfine& of Liie^the frequent lSuf)^J 
je^ of Pi^(Mr&« And a very prd^rSdlJ^'^ 
je^ it4$i tuMlM^n arc ufefiaiy ^[ileiyed; 
whea they ^a^ l^uomg them&kaii or iri*' 
ftrudmg .o^er9 ift the Bufinefeof their Trade 
or ProfeifioUt So then this is ano&er Bnd 
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94 DISCOURSE IV. 

of Speech^ that Men may confer concerning 
the peceflary A^urs of Life, and be mutaally 
aiding and helping to each other. 

But farther ftill, God has made us to de« 
light in each other's Company. We ar&by 
Nature fociable Creatures, and there is a 
Heafure in Converiation, though we have 
no End to ferve by it, no Bufinefs to dif^ 
courfe of, nor any thing to aik or deiire of 
one another. And fince God has made us 
ibciable Creatures, and it is his Will and 
exprefs Ccnnmand to us, that we love and 
delight in one another; it follows, that it is 
very lawful and ccmimendable for Men to 
meet for this Purpde, for the improving and 
maintaining mutual Love and Friendfliip: 
And then another End of Speech is to be a 
Bond of Society, to be a Means of bringing 
and keeping Men together. 

Now then, if it does appear that Men may 
meet for mutual Society and Converfation, it 
follows, that nothing can render Converiatipn 
unlawful that is not finful : For God made 
us for the Society of each other» and has 
conmianded us to love each other; and 
therefore if our Difi:ouries are friendly and 
ibcial, they are fo far virtuous, as they ferve 
the End of Nature. 

Now 
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Now Men may talk qf many Subjeds, 
which have no prefept Profit or Inftrudtion 
in them, and yet they may ferye this. End 
of Converfationj of making Men aelig]bt ia 
each other's Company : And fjnce l^vc , wid 
Friendihi|) are fucb great Goipel-Virtucst a 
Man may^fafely dedicate fome Hours in the 
Day to them without a Profpe^ of icrving 
any other End> and yet be virtuoufly cm- 
ployed. How often is it feen> that Men by 
nc^eeting accidentaUy» and dxfi:ouriing only 
upon common Subje<3;s» come to have agood 
Likii^g to each other, which by degrees im^ 
proves ii»to Lovq and Kindnefs ? How often 
too are the greateft Enemies reconciled, by 
being bjpught iAto Comply together ? At 
firft they hardly bear the Sight of each other : 
Were they to talk of their own Affairs,, or 
even of any thing that would admit of aDif* 
pute^ their Refentments would flame out into 
Ajnger andPaffioni, but upon ccMpmpn and 
indiffi^rent ^uhjedts, t|iey mak^ (biit to bca^ 
W|th one another in Converfation;, wbi^h by 
degrees foftens them into a mutual Compli- 
ance, and reftpres the loiig-forgottenFrjend- 
fliip and Kindoefs: And will yjou jSty the 
Time is ill fpentj. th^t epd§ fo profitai)iy, (o 
much to the Glory-.of God, aod the^Gocji 
of Men? 

• At 
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At proper Seafbns, and in proper Com* 
,pany, we ought to chufe nobler Themes ; 
We have all the Works of Natiire before us ; 
we have the Hiftory of Providence through 
many Ages faithfully preferved in the iacred 
Records ; and we cannot be excufed in over- 
looking thefe great Subjeds. We owe like- 
wife to one another^ whatever each odier 
wants ; we (hould comfort the Weak^ in- 
ftra£fctheSimple» rebuke the Sinner; rejoice 
wkb tbem that do r^oiee^ and mourn with 
tbem that mourn. To negled the proper 
'Opportunities of performing thefe Duties^ h 
a Fault not to be extenuated. But then they 
are as improper at fome Times as they are 
proper at others; and when well-minded^ 
but weak Men^ unfkilfuUy break in upon 
thefe Subjedts^ all that they get by it is the 
Pity of good Men» and the Scorn and Con* 
tempt of the Wicked. 

Since then Society is a Thing in itiiHf 
commendable; fince one End of Speech i« 
to be a Bond of Society, which is preferved 
by mutual Converfe ; and fince Reiigidn 
is not always a proper Subged; it fi^ows^ 
that for the maintaining Society^ and for 
promoting Love and Friendihip, Men may 
innocently meet, and fpcod theirTkne upon 
2 fuch , 
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fiich Sttbjcas as oflcr, thoilgh theSubje<a in 
Itfclf-does not tend dirc<aiy. either to the 
Good of Mgm- pt the Gloiy of God* If 
this kkid of Convcrfation be bkmeable, it 
mail either bi a Sin of Commiflion, or a 
6in of OmffkOxu It cannot be a Sin of 
Comnuflioni bec^fe it is fuppofed to be Ih^ 
noeent^ and I know no Siil that a Man cant 
eoqimit by being innocently employed of di- 
verted; Neither can it be a Sin of Omiffion j 
for no pdfitiye AA can be a Sin of Omiffion; 
A Man may incur the Guilt of omitting his 
ilutyi whiift he fpenda his Time in this 
kind of Difcourfe; and fo he miy if he 
talks of Buflnefs or Religiorii If y diir Fricrid 
or Rektion w^ntl yotlr immediate Help, and 
yott 'W^ill ftaftd diiputing or difcourfing of 
Religion, yoti incur a Breach of Charityi ind 
are giiilty of a Siil of Omiffion. So if you 
wafte your Time in talking impertinentiy^ 
when you ought to be at your Bufiriefs of 
Catling,* . to the Negledt and Jmpoverifliing 
^f your Family ; or if you leave no room for 
the Duties of Religion, no doubt but you aref 
♦fery goHty : But your GuiK does not arife 
from the nature of your Converiationi but 
from your M¥applidation of Tinier from 
the Negtedi of your proper Bufincft and 
Vol. IIL H Dutyi 
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Duty; and your Guilt Will be the fime^ if 
you mir-i[>ep4 Y^V^ Tijbie, ^ough you dii^ 
courfe upon Sub^^ ever Co great and mo^ 
mentous. . . 

Bqt» LafUyji Let us confider the Nature 
of Man in general^ and the different Degrees 
of Sen& and Underflanding that different 
Men are endowed with. This Confidera* 
tion muft have place in this Queftion^ be- 
caufe the Tongue cannot ipeak better than 
the Underflanding can conceive ; which in* 
fers a Proportion between the Abilities of 
our Mind, and the Souodneis of our Speech ; 
the latter muft be judged by the former; for 
a Man cannot be obliged to utter more Wif- 
dom than God has given him. 

Now to difcourfe profitably upon the moft 
profitable Subjeds requires a good Share of 
Reafon, a clear Conception, and a diflin* 
guifhing Judgment : Without thefe Qj^Ufir 
(rations Men do but expofe the nc^leftoUp^ 
je£l:s they take in hand; and, in proportiofiV 
there are but few Men thus (jualified.^ . 1 4^ 
therefore, what muft the reft do ? Wpt^fl 
you have them chufe great and noble SiiPr 
jt&Sj which they do not underftand? Or 
would you have them hold tl^eir Tongi^s ? 
The firft, I think, they ought iiot to, dpi 
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the laft,. I ant /lire, they Wilt hot do. It 
remains then that they' muft tjk of fuch 
Things as lie level to their Capacities^ that is» 
of mean and every-day Subje6ls : Fof theft 
Men are fitted for Society, and Have aRelifh 
of Converfation,* as v^ell as brighter Spirits^ 
and they ought not to be excluded from it; 
and therefore they muft be allowed to follow 
their Genius, which is not likely to lead to 
any very ufeful or improving Topics of 
Difcourfc. It is fit, you may fay, that thefe 
People (hould learn, and that others fhould 
inftrudt them; fo fay 1 too,^ Biit to lie 
always under Inftrudion is not very divert-- 
ing, and not many will fubmit to it; and 
when Men of the fame Stamp meet togetheff 
who fhall be the Inftrudor ? 

I think it would be a good Compofition, 
if we 66uld prevail fo far with the meaner 
Pcppjei as to reftrain them from envious and, 
malicious Difcburfe, from lewd and filthy; 
Jcfting, which are great Ingredients in their 
CohVerfation : For, fince God has defigned 
then;i for Society as well as you, and given 
theni no great Share of Underftanding, you 
can neither reftrain thenx from Society, nor 
exad more Wifdora from th^m than they 
have received. 

Ha This 
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T.. y 

This Corifiderjition will likoivife reach the 
Qafe of wii^ Wen: You mttft not ddpifQ 
your weak Brother. Charity obliges you to 
he civil and courteous to him ; and when a 
Msm of Underf):anding is joined in Society 
with a weak Man, ^ the Dtfcourle ihuft be 
according to the meanefl Capacity ; and it 
is fometimes a Piece of Charity to fuljmit 
to the Converfation of Men of much lefs 
Ability than yourfelf. 

From all thefe Confiderations together 
then it appears, that the Converfation of the 
WorltJ, upon common and trivial Subjeds, 
is not blame-worthy. It is a Diverfion in 
which we muft not fpcind too much Time j 
if we offend in this Refpedl, we ihairbe 
anfwerable for the Negledt of weightier 
Matters ; but otherwife, if we tranlgrefs not 
the Bounds of Innocence and Virtue, we 
truft in Chrifl that our harmlefs, thou^ 
weak and unprofitable Words, ihall not ii& 
up in Judgment againfl: lis. 
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DISCOURSE V. 



PART I. 



Ephesians iv. 28. 

Let- bim tbatjhle^ Jieai no more i but father 
kt i>m labour y working wkbhisr Hands the 
^bing which is good, that be ntajf hav^ to 
give to him that needeth, 

^^HE Words- now read to you 
"w^ make up a' completc^ Senfe, 
^^ without depending upon what 
^^g^^Q goes before, or com^sr after. 
They contain a "Confirmation 
and Explication of the eighth Command- 
ment*: For what the Apoftle enjoins con- 
cernihg Labour, and working with our 
HandSa is no more than the neceffary 
* H 3 Confecj^uence 
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Con£tquQnce:pf.theCoiiii9XEu>d> Tbou Jbalt 
Mi ^af^ j^F^t Mix, all Men arc equal 
Sharers m tlni Wants and Neceffities of 
Xfife, ami ib^ Things which fhould fuppfy 
%hfik Wmitsare unequally divided, fa that 
ibme have n[ipre than enoi^h^ and ibme 
much lefs; it fdlowsj that the Neckties 
of the one muft be fupplied from the 
Abundance of the other. Steal you muft 
not^ and give perhaps he will not. The 
only Way then by which you can come at 
the Things you wanti is by Purchaie or 
Exchange ; and the only Thing a poor Man 
has to exchange^ is the Work mi, Labour 
of his H^Uids: And therefore it follows as 
a Confequence of the Law^ that Bact you 
muft not fteal^ you muft work^ and /pur- 
chafe by your Labour and Induftry die 
Things which are neceflary for youir Sop- 
pc»rt and SubMence. la all that lidviVllen 
io, thqr want tHe Help and Aififlaidcef of 
the P4X)r ; they canned msnifter . to iheaiS^jBcs 
«idier in the Wants^ or ConwtmndBed, kit 
^leafures of Life : So thAt the poor Man 
has as many Ways to m^ntaia himfetf^'-^^ffi 
the rich 'Man has Wants or Defiresi; for 
the Wants and Defires of the Rich muft 
be &rved by the labour of the Poor. . BWL 
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then the rich Man has ^fiSfti very wicked 
Dcfires^ and ofttn delights in^fiiiful l^eafures ; 
and though to fervcf the Rich be the poor 
Man's Mamtenaiice, yet iii thefe Ctdes the 
poor Man miril not fenrfe hita j and^ there- 
fore the Apoitie adcfe, that he miift^ labour, 
woffking mtb his Hands the ^birtg wbkb is 
good. His Poverty oWiges hhn to fcrve Man, 
and therefore he muft work witb bis Hands i 
and his Reafon and Religion oUige him to 
ferve God, and therefore he nmft work only 
the Tbing wbicb is good. 

Labour is the fiuiinefs and Employment 
of' the Poor, it is the Work which God has 
given him to do ; and therefore a Man can- 
not be fatbfied in working merely as far as 
thc'WantsofNature oblige him, and'fpend^ 
ing Ae reft of his Time idly or wantonly : 
Fcr if God has enabkd him to gain more 
b^^Thi^iLaixknr, dian his own Wants, and 
'di6:)Qdmemendes necefiary to his Stetion, 
:xei^ttifd. lie:tfae^ 1^ a Debtor to fuch 
-Dutitt^r « iH'e iilcumbenc oh all to whom 
GbA bath difpenfed his Gifts liberaUy. He 
mufticonfider that he owes a Tribute to his 
Maker for the liealth and Sti-ength he 
enjoya; *diat there arc. others -who want 
Limbs to Ubour, orSenfe and Underftanding 
/ H 4 to 
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tp arrive at the KnowMgd of apy ^rt Gf 
IVIyftcry, whereby tgi mpiliwifi^ th^folve^^ 
and to thefe he is a Debtor oik( of 0e Afcii^)'? 
dance of his Strength, an4 Health, aii4 
Knowledge, with which Qo4 has bldZcd 
him.; And therefore he is obliged to labourt 
worlcing with his Hands the Thing which is 
good, tiift fjfi^miy baVfi ta givfi to im that 
needetb. 

, To the great Men God hath given RichcSi 
to the Mean Strength ai>d Under|tan4ing j 
both are equally indebted for what they havi; 
received, and equally obliged to make ^e^ 
t\irns fi(itable to their Abilities ; And t^rex 
fore, as the rich Man mqft hopQur.QQdoul 
of his Subftance^ fo njuft th$ Man of low 
Degree make his Acknowk,dgn>?nt( Qy| fif 
the ProdudV of his l«abour gnd Underfland^ 
ing : Ajnd therefore Men ajre Qt>ligfi4 *Q ^^ 
Labour and InduAry in their hoiiieft.C^ling^ 
and Employments, i|rft tp prpvid<9 far th^m-? 
felves, and all who depeinlfuppn ^^;nii» fp^ 
Maintenance; and^ in thq^-n^yt plape^ to 
provide a Stock to diii^harg^itlte.JQfebtithey 
qwe to their Maker* by adnjupiftering, in 
proportion to their A^^ijity, tal^e Wiant^^m^ 

Neceflities oif th^i? poorer |fr?tbr«% ; 
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Jknd tJNkSr d»y fee to^ve .us a genwal 
Vkw(c^ th^'8«Qfeai?fcd R^afopiog. pf^ the Tex^t ;^ 
i;ifliyi i Ihailnoivir^^apFe partjci^dy conQdef. 
jiccx)rding? W tb^ diftipA Parts of which i» 
(DcmfiilsL ' And'thpi^ I ihink ^r6 ibur : Firi^» 
A ^Erohibitioni \L0f kirn that J^Uj ji^al n^ 
more. Secondly, In Cdtifeqattice of that, 
^ Injuadkni, J5«/ rather ^ let him labour^ 
Thirdly, A Limitation of this Duty of la^- 
bounog to Things honeft and lawful, ex-- 
prcfled in theft Words, Working witb hix^ 
H&ndi the ^bing mhich is gc&d. Eourthlyi 
The Rule and Mqafure of thisDuty, That 
be\may have to .give to htm that needethn 

Firft, As to the Prohibition, Let him that- 

fide, fiealno more^ By this we are forbidden 

the \}i^ of all fach Means, for our own 

j^flllintenance andnSupport^ as are^ injurious to 

o«^>Neighhour. The Command, Thoujhalt- 

nOt^lft^als w^s given tafecure every Man in 

fite Property an4 Poflcffion of his Goods j 

ahd therefore the Reafon of tbe-Law reaches 

'Ifo-^l kinds of Frawd and Deceit by which 

Mett^ ace injuredih th^ir Goods and Eftate : 

Aird^diew.arcmafly Things which, iafro^ 

prieti^ of Speechjj we do not call Stealing, 

which nevefthelefs^iuft be underftood to bc' 

f OTiprehen4?4 i^ this Law, in virtye of the 

• } R^afoa 
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Reafon upon which it is fomided. The 
unjuft Acquifition of any thing is Theft; 
for what you unjufUy acquire^ another loies^ 
and fuffers in his Property^ for the Secu- 
rity of which the Law againft Theft was 
cnafted : And therefore^ in the way even of 
Trade, if you fell a Commodity to an un-^ 
Ikilful Buyer for a Shilling, which, according 
to the Market Price, is worth hut fix Pence, 
you are a Thief to the Value of fix Pence; 
for of ib much you unjuftly defraud the 
Man. He that is ilronger than another 
may rob him by Violence, he that is more 
fubtle may do it by Cunning ; but if the . 
Injury in both Cafes be the fame, mud not 
the Guilt be fo too ? 

Some are apt to repine at the unequal 
Divifion of the Goods of Fortune, and think 
that, they have as good a naturarRight to a 
Share of the World, as thofe who at prefent 
pofTefs it ; and confequently that they 'may 
aflert their Right, whenever it is in dieir 
Povircr fo to do. From thefe Princifflcs 
fprang the Se<ft kno\vn by the Name of 
Levellers, who were for having the World 
equally divided among the Inhabitants of it ; 
and thought it very unnatural that one fhould 
be a Lord, and another ^a Beggar. TMa 

(pinion 
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Qpinloti deftroys all Law and Juftice, and 
evacuates the Command given againft Hieft 
and Stealing, by laying all Things open and 
CoaunoQ, and making all Men joint Pro- 
prietors of all Things. It renders Labour 
and Induilry ufelefs ; fince he that labours 
can acquire nothing which he had not be^ 
ibre ; and were it a prevailing Opinion, it 
would foon make the World a Neft of idle 
Vagabonds, by leaving no Encouragement 
for the Labour either of the Body or the 
Mind. But few Words may (hew the 
Vanity of tliis Opinion : For firft, though 
we cannot produce a divine Law ordering 
the Diflribution of the Things of the 
World, yet neverthelefs Property is ew- 
dently of divine Right : For when God 
gave the Commandment, Thu Jhalt not 
fie^t he confirmed to every one the Pof- 
ifeifion and Property of his Goods 1 fince 
firom that Time, at leaft, it became un- 
lawful for any Man to wreft out of his 
Keighbour's Hands the Goods he was in 
Fofleflion of* So that it is to no Purpoie 
m this Queftion to inquire by what Means 
Men at firil divided the World among them* 
felves, or how one acquired in any thing a 
private Right to himfelf j fince we find this 

Right 
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night and Property declared and coafinned 
by a fubfequent Aft of God'* God is the 
ibpreme Proprietor of all Things; and it 
will not be cfenied but that he might at firf^ 
hawre* dwided the World as he thought goodi 
and' this he may do at any Time, fince he 
cannot lofe or forfeit his Right : And there- 
fore it matters not by what Means the 
World was divided,, when God confirmed 
the Divifion, and eAabli(hed Men in their 
Bight and Property ; fince his Confirma* 
tion give a Right, if there were none be* 
fore. And hence it appears, that Property 
is eAabli^ed, if not by the Law of Reafon 
and Nature, yet by the pofitive Law of 
Cod ; which is to us the higheflReafon add 
Authority* And from hence it follows, that 
no Man can acquire the PoflcfSon of any 
thing which is at prefent another's, without 
the Confent of the prefent Proprietor fairljr 
obtained. And to this Right of his own 
dft^blifliing even God himfelf fubmits : The 
Poor are his peculiar Charge; his Provi-» 
denoe Aiands engaged for their Support : But' 
Qfiiher doc$ God fcaxe us to part with our 
^ftfitte^ to the Poor, or give thq Poor any 
Right to ferve themfelves out of the Abun-» 
dance ^dSmj^rflui^ of others | but he haa 

kft 
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l^ft them to be maintained by Charity, dial 
is, by the free and voluntary Gift of fuch as 
can fpare from their own S.uhfiftenQe fome 
Part of what they, enjoy. Now non,c can 
have greater Want than thofe who are Ob-* 
jeds of Charity; an5l fince God has not 
thought fit to break into the facred Law 
of Property for the Relief of thefe, no Man's 
Necefiity can be great enough to warrant 
him to tranigrefs the Law, iince the gresittH: 
Neccflity is made fubjeA to it: In Coft^*^ 
iequence of this it follows^ that thofe 
who have not enough of the good Things 
of this Life for their Maintenance and Slip^ 
port, are obliged to work for their Liyiiig: 
Which is the 

Second Thing to be confidered in the 
Text, But rather Jet. him lahur. Your 
Wants muft be fupplied from the Abun-* 
dance of others ; and therefore you natffl; 
find igme hoiieft Way of transferring to 
yourfclf what at pjrefent is not yours : Thi^ 
muft be done by Confent of the prefefit, 
Poffei5>r, which muft be obtained either bjii 
Purchafe or Intrea^ty* A Man may, if h^- 
pleafes, part with bis Qoods freely torothera 
by way of Gift ; and it fhould ie(sm» that.; 
what another freely gives, we may freely. 

and 
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ind inndcetldy take. And this raifes a 
Queftion, Whether Begging be a lawful 
Way of maintainiilg ourfclvcs ? If a Man 
may lawfully beg, and can by begging raifc 
a fufficient Maintenance, then it does not 
neceflarily follow, that becauie we muft not 
ileal, therefore wc muft labour; for it may 
be anfwered, we may beg. In this Queftion 
we muft diftinguifli concerning Perfons; 
for fome have a Right to be maintained by 
Charity; and thofe who have a Right to 
this kind of Maintenance, have a Right to 
afk for it, that is, to beg the Charity of all 
well-difpofed Chriftians. Charity is the In- 
heritance of the Poor ; it is> as I may fay, 
their Property : And therefore for any one^ 
who is not an Objedt of Charity, to live by 
Charity, is invading the Right and Property 
of the Poor; which is by much die worft 
Way of ftealing. 

Who are not Objefts dT Charity, the 
Apoftle plainly tells us in another Place, 
tf any Man will not work, neither let Mm 
eat I that is, if a Man can work, and wiH 
oot, he ought to ftarve. Now, no Man 
ought to ftarve, who ought to be maintained 
by Charity 5 for fuch have a Right to ^t 
^f Charity: From whence it follows, that 

fuch 
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fuck as can labour, but will not, have no 
Right to Charity, and confeqiiently have 
no Right to alk it : And therefore Beggings 
for fuch as are able to labour, is an un* 
lawful Calling. It is indeed but a more 
fpecious Theft : For firft, you do not fairly 
obtain the Confent of the Proprietor to 
part with what you by begging extort 
from him; which is a neceflary Condition 
in all juft and lawful Acquifitions. You 
rcprefent yourfelf as an Obje<ft of Charity,, 
pretend Age, or Sicknefs, orLamenefs, or 
fome other Indifpofition, which renders you 
incapable of an honeft Calling* The cha« 
ritable Man, as bound in Duty, rdieves 
thefe Neceffitics, and, out of what he allots 
for Cli^tifyf gives fomething to you. Here 
you manifeftly deceive him; for, did he 
know^ou, he would give you nothings 
and therefore, by your falfe Pretences, you 
fraudulently obtain his Confent to part with 
his JVfoney ta you : This is a direct Cheat. 
Secondly^ you dinnni(h the Maintenamre of 
f\Kh as are truly Objeds of Charity. If 
th^ Money that is given charitably u> thia 
KiiQg4om were applied only to proper Ob* 
je^> our Streets need not be crowded witk 
Beggars: But fioce Begging has been fouhd 
Z to 
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.to b4 aprpfilafcilQ Traiic, it his diverted ijk 
Maint^aaace t>f tbe Pporito a parcel of jdlsi 
iaay HypocrilJes^ whoar^tMigbt to ^hip« 
aad beg with ds idileh Ait^aiiclCafe^ at Others 
are taught their lawful Trades aad MyttmitSi 
Thefe common Beggjars are public Robbea 
of the Poor^ and live out of their pecaliar 
Inheritance* The Money which well^^^ 
pofed People allot of their Subftance for the 
Maintenance of the Poor» thefe indlrlUating 
Hypocrites, by their prcftepded Want$ and 
Neceflities, appropriate to themfelvesj- i9 
(hat their Eoiployoient .is like to that of, a 
Pirate, they lie in Wait to intercept whatever 
comes to the Relief and Support of the 
Poor. Now if common Begging is but a 
difguifed Kind of Robbery, and really injit-^ 
rious both to Rich and Poor, it follows^ datat 
this Crifl[ie, like all othei:9> falls uikler ^t 
Care and Correiftion of the Civil Mag^mte^ 
and tliat !taw3 made to reftrain thia Evil^ 
and to puniih idle Vagabonds, are foocided 
in Reafon and Juilicei and aocordin^y all 
\irife States have made Provifion to preyeot 
and to p<a^i(h this Evil^ 
^^ Since then it is neithc* lawful for JEW to^ 
beg, nor to fteal, it-Mhw^ that you fxmf^ 
kbour^f and by: youf^ o^lftla^ftrjf andDtti* 

. genc6^ 
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geno^ iDfetintdh ycmt&lfi and Ikcfa d&ers as 
have a Right to be nwintatnfed by jtm* The 
Apoftle add$9 that jfou m^ kbotir^ m^ri^ 
mg with ywr Hands : WWch is yiJur Dutyr 
whe» you arc aot -capable ijf any better 
Work; for fuch as €aniM)f live wfebhout it^ 
muft Uvc by bodily. Labour. But the In^ 
jun^on is more.generaU and includes all 
Kinds of Labour and Toil, or Study, by 
which Men may be (erviceable to themfelves 
and others: And it may properly be aiked, 
bow far this Duty extends? And it will, I 
conceive^ be m> uaieafonable DlgreiSlpn to 
inquire, whether only fuch are obli^d to 
labour, Who cannot live without it ; or whe^ 
ther thofe Who have cAough to fupport 
themfelves without either ftealittg or beg-- 
ging, are not likewife obliged to turn to 
fome honeft Calling and Emplojroent ? 

Man, I think, was not made to be idle; 
Ck)d has not given him Senfe and Under-^ 
ftandiflg to fit ftiU and do nothing. If Man 
was nude only to feat and drink, then indeed 
it would f6lk>w, that tho(fe who have enough 
to eat and drink, need do nothing elfe • 
But if he is made for, and is capable of 
Bobler Employment J then it is a very abfurd 
f hing to aflci whether a Man may be idk^ 
. Yoj.., IH; I ^ grpvidcd 
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provided he wants nothing ? For if he is not 
made nicrely to ferve Jiis own Wants, djen 
his wantiog nothing caq never be a Reafpn 
for his doing nothing. The neccflary Af^ 
fairs of the World capnot be managed by the 
Laix)ur of the Hand only : The Head nvuft 
be employed in all Matters of Policy and Go- 
vernment, in preferving Peace and Order in 
the World ; and in all Matters that concern 
the future and prefent Well-being of Man- 
kind. Thefe are Matters of higher Moment 
than to fall under the Diredion of Artificers. 
Thefe are Things of the laft Confequence, 
and muft be regarded ; and therefore it is 
the Duty of fome to qualify themfelvcs for 
thefe Purpofes. And every Man owes, it as 
a Duty to God and his Country to render 
bimfelf ferviceable according to the Static^ 
he is in, and to qualify himfelf to difcijo^ 
fuch. Offices of Truft and Power, as ^^^j 
rally fall to the Share of Men of his ^Ra^Ic 
and Degree J that when he is called .HpQft 
by Authority to take any Ofiice upoix"^^ 
he may be able to difcharge it with Credit^Jto 
{limfelf, and Benefit to others, Thofcof tho 
higheft Degree among us reckon it among 
their Titles of Honour that th^y are bori^ 
CounfeUors of the Kingdom: The Confer 
J qnence. 
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quence, I think, ts eXtrcmclj plain, that it 
is^eir indiipeiifible'Dutyi ty'Cabour and 
Study, and Khowledge of the Laws arid 
Conftitutions of ^their Country/ to fit theiii'i 
feives to be what they fay tncy are. iTie 
Men of Eftatcs' among us are generally 
ehtrilfted with the Execution of the Laws 
iH their Country; and can it be a Doubt, 
whether they ought to be £t for their Em- 
plo3anent, or no? From thefe, and fuchlike 
Confiderations, it appears, that all Men are 
dhhged to that kind of Labour and Work, 
which is fuitable to the Station in which 
God has placed them. We generally fay, 
Aat God has made nothing to no Purppfe ; 
&nd yet, pray tell me what the rich Man is 
made for, - if his Bufinefs be only to eat ancj 
ftiTifc, and fpend his Eftate ? Canyoujuftify 
IBe'Wifddm of Providence in fending fucfi 
a'C?&ture into the World ? There is Work 
^^6ut foi'all Creatures, from the higheft 
tb'^'iht lowefti all Thingis ia Nature hay^ 
tHtit proper Bufinefs, and are made to ierve 
fbme wife Bnd of God. The Angels arc 
filk' mmiftering Spirits, they attend upon anq 
execute his Commands, The iiianipidtc 
Things of the World have their Office ^ tW 
gqi; dul^ performs his Courfe, and rules thq 
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Payj tbf Moon .and Stars rule tht Nlgh^^i^ 
And if there be a Man in the World wh*s 
h^s no WoF&^^.but was formed to be idle^ her 
among all t;he Works of God, is the only 
Thii^ th^t is fo. Arc not Senfe and Re|i^ 
great Gifts of God ? And if he has exempted 
your Hands from Labour qnd Toil, bjr 
iupplying you with Neceflaries and Conve- 
niencies of Life, will he nqt expeft that 
you fhould improve your nobler Parts ? Will 
he not exaft an Account from you, how you 
turned your better Talent, and what Ufe 
you made of his more excellent Gifts ? . fo 
it reafonable, that a poor Man (hould be. 
siccountable for not getting Bread for hi<n|e]|^ 
by the Labour of his Hands, and that thd 
rich Man fhould be liable to no Judgment 
for not getting Underftanding, which is a 
ipor? valuable Poflefrion, by the Work ^tid 
Labour of his Mind ? Bread is the NoiiriA^ 
ment of the Aninnal> but Knowledge is^ihe 
Food of the Man : By one we grow to;flttv. 
World, by the other we reach to Heaven. 
And has God- made it an indifpenfible Diity 
to labour for the Meat which perifheth, and 
not required an equal Concern and Labour 
fof the Food of Life and Injmortality ? ' 
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I P R O C E E D now to the Thiri 
Thihg, which is the Limitatioa^ 
/^ by which we are confinte^ to 
work only the Things which' 
kre good, foregoing all unlaw-.' 
iuh Meirts 6i ftipporting oarfelves : Le^ him 
hbmr^ hitrkhig wiib bk Hands the "Thing 
ii^ffh is go6d^ 

.^ (Had Jtxot this <5ond^tibn been e^prefled, it 
nnght have been colledled from the Nature 
of tfee Commanid^i for if the Law of God be 
faperioV'tt) Otii' Neceffities in any Point, it 
myft be (q \n all Points, The Reaf^n vAif 
we muftnot ileal, hxsx labour, i$ this : That 
we moft hot do evil, or trati%refs fhe Lawi§ 
of God, 'to^fbpply ouf Wants or Neceflities. 
I 3 And 
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And if for thi? R^afon ,we jcnuft not ileal, 
neither muft,we lye or perjure ourfelves, or 
do any thijog. dfe irjconfifteat with the Prin- 
ciple or Maxim upon which this Law is 
built. Our Saviour tcUs us, that ManJhi^U 
n(ft live by Bread alom% hut by, every Word 
, that proceedetb out of the Mouth of God. - If 
fp, thea muft we not for Bread tran%ri&6 
any Part of the Word of pod: For if the 
Word of God be as neceflary to the Life of 
Man as Bread; then to tranfgre& the Word 
to get Bread, is really to deftroy Life upon 
pretence of preferving it; it is facrificing 
Life and Immortality to the Belly, which 
muft perifh together with its Meat* As wc 
are Men, we are the Servants of God j and 
therefore to ferve him is the Law of our Na- 
;ture, which is of the higheft Oblig^itipn : As 
:\)re are pQor^ we muft fefve Men> whic;fe,?s 
the .Law of pur Condition, which can p^Rjijer 
take place of the Law of Nature; and jhj^- 
ScatnQ Necf?flity can difpcnfe witjj ,thc^ f er- 
^vicc of Godj or juftify us in tjie 5r^e^qr 
iQoatempt of his Lawg. Qyr §^vj^ur's -4rr 
^rr^at sgainft Covetoufnefa . holds liijen/vifc 
in this Cafe ; Is n9t tbeJLifemQr^ than^ MiMy 
,imd the^ Body than R^imnt ? Ypii pjay by 
the Service of Men get Food and Raimeptr 

but 
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your otmdf! to^f/min?(!fe Nic^ 

venienciek ^'far^'M "Siippdit^ ^6f' Life, ^'yo^ 

mtift dcrpefnd 'upon Gdd fot^ the Continuance 

of It; for at his pifple^fbitJ We'all perfih: 

He can render all your ^Care abortive, by 

flibrttehing tlief Life which you take fuch 

Care to provide for ; and therefore the 

Wants and Neceffities of Life can never be 

a juftifiable Excufe for tranlgreffing the 

Lkws of God. For no Man would give his 

lilfe for' Bread; and yet he that difdbeys 

"God for the fake of any prefent or temporil 

Advantage, does indeed hazard* Life itfelf for 

the fake of the Conveniencies of Life. Since 

then no Neceflity can' be great enough to 

excufe the Negjed: <>f our Duty to God, it 

^foiowsj that the Apoft1e*s Limitation tetift 

^iB^ys take^jSlace, and we muft labour/ 

-m^ii^' ihc'TBing which is good. 

*^^rtftti hehte^e may learn what Vialue therfc 

^iiiSklf^Ex^ure, Which Servants and poor Meft 

difeidlj^mifce for themfelvcs^ when they ^fe' 

4iinfibJe that theyarfe employed otherwifethsui 

they otoght tb be. They dare not, they fay, 

vdfeftirt the Service (rf* their Mafter, upon whdm 

they depend *fdr their Livelihood ^ the Work^ 

I 4 they 
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they 4a is bia»* and tot theirt ; tod ^emfoffik^ 
he ought to h6i/cQ0fidared)4s thaPerfctl a^i^i 
ing, ^aaci not th^^ an^ cpnfeqwotlyfho. 
Guilt fhpiiki beraU his» from whqfe Chw»^ 
and Will, the Bvslfowsi ia which iheyari^rr 
only J^ilrrumeptSt. not adted by Chotce» • btit 
by the Neeeffity. of their Ccmdition. . Tfao; 
i^il Pa^t o£ this Excuie is evideatity ^Mei^ : 
Qjy)n. Suppofitioa that God is £aperior tQ 
Mbljx*, for if God be your iopreme Mftfter^.^ 
then i^ it no Excuicto fay you fecvtd anothes; 
Matter, when you difobeyed hhn* Tbo' 
Excuse is Ukewife ridicuioos ^ fortbough ybtt 
depend upon Man for your Livelihood, yet- 
you depend upon. God for your Life; anA. 
Life is more than Meat; and therefore tor 
difobey the Lord of Life to get a Mainte^; 
nanoe k impious and fboliHii. But neither 
will th^ other Part of the Excufe do asyt/. 
better Service; for though we.alla\« thaC) 
the Evil you do is not of your own diUQ^i 
or. q^ntri^ingt but that you 9i£t as aalafhstiW 
xxient.of another's Will,. yet.wtU not' tiaobtT 
clear you of the Guiit-oftheEvaJ you cfajv^ 
"thf^ Excufe may ferve ibr an Hocfe, bvt: i&> 
will npt ferve for a Man; fbt to Mm Godj. 
has given Reafon ^d Jiidgm^nt tQ goi^fjs ' 
and dired all hisAdions; aod that ReaCog. 



Digitized by 



Google 



will mi&tt yott & Vi«iii^ ilmall ^ 6v!t yon 

nofitxtbipt^'yda'^oinike Rutb and Gbveni- 
ffsenc 'Jo£ 4l > ' and ^ diere^ire the « poor M ait 
muft livte by(Rcafon> as Well a« the Rich, 
and muft be judged hf^it tf», md CKiafe* 
qoemty can. 'isever be^ etcuftd for aSin^' 
cotttcary fio^i^Mt his own Sen& atid Reafbir 
diredt; From what has hecn fmd, it ir 
nudbfeft^ that as the Law of your Con^ 
dftion^obliges you to work and kbow for 
yoar Support aisd Mainteaance; ib the Law 
of Rea&A and Natorej which is a fbpefior' 
Law, :d>Iiges^ you to work only Tbitigs 
\ft^ich.are lawAd and honeft, that you may 
preferve a Conjbience void of Offence t<mards 
ChdMidtwoarisMan. 

But yoa may aik perhaps, what arclawfiil 
and hcineft Employments ? ' In anfwer to 
thki it muft be confiderfcd, that the Work 
Slid 'Labour of- the Poor depends ttpoh the 
Waflto and Defires of the Rich t For if a 
poocMsm i|»Bds bis Time in d<!nng what n6 
bo^ deiires him- to do^ he ma(y go unpaid 
for has Fains j and when he has done, her 
as far lo feek for Bread as he was before. 
From hence it foHows, that you muft be' 
ctmfined to feme Work, which may anfwer ' 

to 
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«> tte Waau or Dfefires of Life. Nowi6e 
Things which' Men want» are either the 
Neoeflariesy or Convenieociesy or Heafwred 
of Life ; and all Trades or Callings are {okn 
iervient to one or other of thefe. 

God has niade nothing necefiary to ns» 
Whidx i& not lawfol and honeft >• and thero- 
Hxt it is lawfbi to provide whatever itf neeef*- 
fary to Life; and therefore all TradeSr- and 
Employments which ari|9 from the nteeflary . 
Wants of Life are lawful Trades. Uikier this 
Head come all the. Works and Lahours of 
Hufbandry, which fupply the World with 
Food» andNouriihment>^Lnd Cloatbing; ;yid 
aU other Trades^ which furni(h us with fuch 
Things as we cannot well be without* ' 

When Men are furniihed with N.ece^uie^^ 
they then look out for Conveniencies i and if 
rich Men may lawfully defire and enjoy the . 
Conveniencies of Life> then poor Men inay 
lawfully provide them by their Labour and 
loduilry : And this is a large Field of; Work. 
Whatever is tifeful or ornamental in Life may 
be reckoned under this H^ : And Convex 
niencies mufl: be eflio^atcd according to the 
Degrees and Quality of AdEen ; and a^ bng.aa 
Men feek the ConvenicQfrks which are iigree* 
able to their Station^ andbe^ Fccf)p{tipJU^|o 

the 
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Ijip^l^ty of tb^ C«cumftMcc$, they am 
Wamfjftfs,: Ifjth^cxcc»dtbi^Mt«furc, they 
ff^ into Pri^ »i4i Extra^agaiU^ , and; ths 
$JAS «onieqiito&uf>on'tli€i&9 iuch as riiiaing 
themfelves and^ their Families^ and mif-* 
fpending tlie Sabilance which God* has gken 
tbfim* But finceall Coavenienoies are foit^ 
9&k'to ibme Condition or cx^aacr, they may 
rs^. be the proper Subjedt of the Labour o£ 
th^« Poor> who work indlfierently for aH, 
Irtm the Prince to the Common^r^ without 
iQq^^i^g» or being obliged to inquire^ into 
the Circumftances or Condition of the Man 
who employs thetn» who alone is anfw;erable 
for the Prudence, of his Undertaking: And 
therefore likewife all Trades and Employ- 
xneotSj which provide Things tl&ful or or* 
samental in Life» are kwful' Callings. . 

The next Thing which may furniih Work 
|U)d Enbployment for Men are the Pleafure^ 
of. Life. Some Pleafures are very innqCent^ 
and feme very wicked ; and the Rule in this 
Cftfe mail follow this DifUndion: SucbPlea- 
fores as the rich Man may lawfully enjoy, 
the poor Man m^ lawfully ferve him in ;L 
foch Fleafiires as are wicked may neither bee 
enjoyed or provided without Guilt, l.nocd 
not inftance in Particulars of either kind : To 

ferve 
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ierve the Lufls and Paffions of Men ; to m^k« 
Vice eafy and pf^&icablc ; to remove the Ob-^ 
flactes which' He rjl McnV Way to wicked 
PteaTutieSi isdircdily tobccdihc the Servant of 
Sin : This is a plain Cafe. 

Bat then there arc fome Things which,, 
tccording asf they are ufed, nwy adminifter 
to innocent Pfeafure, or to Vice and Immo-* , 
nlity. Wine may make the Heart of Man 
|g^, or It may deftroy and drown his Rcalbn, 
and fink him down to the Degree of a Brute. 
And hence a Qoeftion may arife. How far 
We m^ lawfully provide Things 6f this kind ? 
And m the Cafe already mentioned it may 
bcfinquirecj. Whether it be lawful to keep 
Public Houfes, which are fo often abufed^^ 
and made ill Ufe of? Now, fince the Inno-^* 
cence or Wickcdnefs of khiefe Things lies 
altogetbec m the Ufe of them, he that u!^9 ' 
them amii^ may be to blame, and he ma£ 
provides them may be innocent. If you^buy^' 
a dword, and ftab a Man, you that do T^^ 
Murder a^e guilty^ but nor he that either 
miuk or hU' the Sword. The fame >^^ 
hold in ihc prefent Cafe ; Piiblic tJoufds ar^''^ 
seoefiary often to tt^nikA Buiineis ^ in^ ' tcf ' 
entettdin Strangers, or to receive Men ^ho^ ' 
tto be infibeen^ ehearful. -Th^e dre( 

all 
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dl Ifwful Things, ,an4 therc&rp licrc is «^ 
Ppundation for^a lawful Calliqg.^ ..T^ifi miy 
indeed be abuied ; and .what mzj not I Bfi 
the fame Rule you • muft (feut up not oiily 
Publip Houfes^ bijf.Hioft other Hou^s too; 
for there are very few Things Ibid, which 
qre not capable of being abufed. Beiides, 
iince the Thing in its own Nature is 
indifferent, and may be either well or ill. 
ufed, pne Man's ufing it ill cannot deprive 
another Man of his Right to ufc it welly 
and ifi notwithftanding the Excefs of fome^ 
others may ufe the innocent Pleafure, theit 
they may be fcrved by others in their inno^ 
cent Pleafure ; becaufe what one Man majf^ 
innocently enjoy, another may innocently 
provide; and confequently to ferve tben^; 
cannot be a Crime. * 

When Things in their own Nature cvi^ > 
dentfy tend to c'orrupt and debauch Men'fi( 
IVlanners, they are capable of no Defence. 
Whatever expofes or renders Religion canr/i 
tcycriptiblej whatever ferves to make Virltttto. 
and Piety ridiculous, to make Vice glofiou6^:i 
to give Luft the Dbn^inion over Reafoij; ot 
to heighten the Appetite after finfulPlcafure$* 
is of this kind^ Tbefe Coufidera^qfi^ have 

c^iirried 
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<ftrried manjr wife and gobd Men unto ai5 
utter Ccndemhation of the Employnlents ik 
die Stage^ as unkwftil Means of Maintenaike. 
And whatever may be faid of the Reprefch-' 
t»tions.of 4c Theatre in general ; yet ivHeiif 
they tranfgrefs the Bounds of Decency, airf 
anploy their Wit and Art to make Virtue, 
aAd Sobriety, and Chaflity ridiculous ; When 
^ey treat die facrcd Laws of Marriage widi 
Contempt, and paint out the Villain, who 
betrays his Friend, breaks the Laws 6f 
HoTpitality, and brings to Ruin unguarded 
Innocence, as an accompliihed Charafter, 
and fit for Imitation, there can be no doubt 
but the Employment is extremely wicked.* 
And whenever the Stage is fo employed/ 
every good Man, every good Chriftian, muft' 
condemn it. Poets were anciently Inftru<3or)) 
of Mankind, and Teachers of MoralUj^r 
and Virtue never went oflF the Stage withbU^^ 
Applaufe, nor Vice without Contempt TKofl^' 
Heathen Poets wrote ! " 

It may be worth inquiring^ whether G** 
ming can be a kwful CalKng or Profcflkn 
for Men to maintain themfelves by ? That 
there is room for this Inquiry^ is evident from 
tkt ^eat Numbers Tvho \vft aod thrive by it, 

ThQf« 
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Thofe who live upon this An may fay m 
ffhcir own Excufei^ 'what the upjuft St^w^. 
£ud for hixnfclf. Dig I cminaf^^ to hig I am 
cjhamed:: And I zm afraid they atie not 
unlike. him in the Method they chule to 
fupport themfclyes. Gaming may either be 
reduced from Chaqoe to Art, or itjnay not. 
If.it xannot be f educed to an Art, ^en it 
cimnojt be the Subjeft of an Employment t^,. 
live by; for you will not fay^ that a Man 
may be maintained by that, whicn, accord^ 
ing to. the very Nature of the Thing, may 
as. well prove his Ruin as his Maintenance: 
And therefore if Gaming is built purely upon 
Chance, no Man can or ought to make it* 
his Calling ; becaufe it can never anfwer die 
Endy and bring in a conftant Supply for the 
<:enftant Wants of Life. If Gaming xt^ by 
SkiD^a^id PraAice be reduced to ah Art^ 
thoiHit is^ a very unjuft Art, and muft be a 
di^qneft Way of getting Money : For Men 
venture their Money upon a Suppofition diat 
the^ bam^tai^eqvial Chance with yOu ; but if 
yourire Mailer of a Skill which can overnole 
this€hancie, you deftrpjllhe Game hj (ikingf 
aw^y die Chance, wJiich is the Foimdaden^ 
^V\^4* aa4 y4v make your Advantage purely 
:. v'l of* 



Digitized by 



Google 



df the I^flMe ind •Faltf:di cflkcrs,- snf 
K«e l)y«o)4rt<««hidi foii 4iie aot^yvm; Iw 
trere it ieno«pio,-7Du.ooiildaotii«frbyit.^>Sot 
fhct, tltkfir'k^ittKr.Mi^3[& to play upoo^ilM 
Sqoftre caiiiiVt(W«heN)m»«K)£|hc ThiBg>te 
a MainMnancb, becan^ it iHqreqaaUy hmpm 
pen to te yiotfif Utfdoii^}^t» pticy adxamih 
IB a Chci«i»d AboTe upin):Msu3kiad^'aial 
cannM be aa hoo^ or fcdt Livdihood.'' 9;^ 
From what has been difcoivfedib gcntoi^l 
andnpoo die'f>artil:ular Cafesiaenticintd» awa 
m^ doU^ vrtaat is an Jioneft . L^ttr ^ei 
Mdatenanoe: We muft follow our hci||iil 
€}alUngs faoiie%. The next Thing toe bft 
flo^dered is» what is. the .Meafttre.of .jdits 
Dotyt whether we are' obliged 'taildiboiii 
Bkerdy to {npfiy onr own Wants and |i|tU^ 
fidesrj'.or whether there be any other DttMl 
VKiimbent <m w, which muA Uki^wi%^bi 
answered by ourXiabour and-Totl? T^thft 

Apoftle has fettled in the '. -^^' ^1 

i „ i^ottrth and kft place, -enjoini^gr ^4 Mr^ 

imifih* So that the Eodwa oogbt toaim'at 
ibgri-OMc Labour aadindaftiy Is to enaUtfms^ 
«pt only to fapport ourielves a«d our FVmi-* 
jies, t^m to bf CoQiribdCora likewiiie to;tb« 

W<w« 
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Wmt» and Ntofiiiei of htk m are not 
aUc to work awl ktaar iW thcmfelvaa; 
Cbaritjr has naMeafinc^ bot tbe Wants of 
Mfaers^ uidoutownAUSkf. TkeScripture 
hm ftoU tts, ibeP99tpaBwmerfml: There 
iMwr will inraikt Ofc^eda of Qiaittf » an4 
Aiemrfbre we cai^ncwr get beyond this Rule 
9f th« Apofile; %r the moce we can ge^ 
the more we ought to i^ve^ and thecefote 
tte^ cooftantly kboor to enabk ooflel^es 

toaofwer ^uaEnd ^ ^^ ^^ manner, fiut 
liiere are mai^ Things whidi a poor Mba 
0ii§ht to provide for» before he ci^ come 
to eacetctfe Charity : The firft poor Man be 
is «to take care of is himfelf ; his own Wants 
and ^fccdSitijes muft be anfwered oat of hi* 
LalKMr: Nor is he obUged only to provide 
for his prefent Wants, but by Induftry wd 
Ph^ahty to lay up in Store, out of what 
be can fpare from his prefent Maintenance^ 
to provide againft the Cafualties and Misfor*' 
tenea of Life, which he, with all Mankind^ 
it liable to. He may be difabled by Siok^ 
ne6, or Lame«&, or Age, and rendered 
iacapabte of f<^owing his Trade or LabMnr 1 
and thefe being fuch common Incidents, heL. 
is bound to provide for them. This is 
evidently a Ooufequencc of the Apoftle's 
Vol. III. K Rule^ 
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Rule, that ^e miiflrt»(Adilto»fsrvertheEndi 
ofCliarit3rj ^ihe &ftniMiof i^rio^^^^ 

a Cb&fge and Burden >uf)QO. Charity ; thtt 
tfaemi may ibe tiK greater Majfrttoan^ ^ 
fiich as a^e tiuljDn^effitcNiSfi. aod thwsf tfkt 
k ift. a Broadk/of diis Ruk^ Jaftead- of ptd* 
viding ibr Eutucity, to %end aUat ptieftnl, 
and.ieave yourfdf to be a Burden upon the 
coonmnr Gharity, whenever Age or Sickmrfs 
difables yoa: So that it is a Doty Qwii]^» 
as wjeH to* your, poorer Bredireti^ ^ as yourfttf, 
to..iceqo;yourfelft by the honeft rAits iff 
labonr and Frt^ality, from preying tspm 
their Maintenance^ when y*tir Strength caftd 
Labour fbrfake. you. And isnce Jt apjiri^sl^ 
that by the ApofUe's Ruk> you areifcMmd 
As well to Thdft and Fni^ily; .-ia tfo 
Labpur.; and therefore fuch as* wodi faavd> 
apd fpend freely all they get» are^faigkl^lo 
be bl*mfed» and may be fiiond at^kfliito 
birre fpent out of the Poor'is .Stogie; iia^e 
by iquandering their owir^ .they, cbfimdat 
kft tp a NeceiSty of living: iq>0Q Gharitf ; 
. by which nkans others are. *ftraighlttfi£A, 
that.diey may be fupplied, -; : •- 

. Next to yourfelf you are' Iikewift bobad 
tp provide for your Family, for your Chil* 
.,. . 1 -.. _ dren. 
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4r^A, tuEidindartRdbtionr. : !]^s H » IQnty 
of ^}atIlct&^ (ind^tiie Aps^ has.ttdd m§ 
If m^ ManfrmHe nbtfot Us $WA^ eJf^ciaUy 
tbtfe of bii 4tim Hoti/b&ld^ )bi is worfi tbM 
an Htaiimy and Jbati sdfsady denied thi 
FAitb: Nor moft their preftotiMaintenance 
be yo«r qnly Car€> but likewife ehcSr future 
W«H*^bding : For the fame R^afons which 
oblige you to iay up in Store for your^f 
iigainft future Calamities, oblige ydui w db 
the fame for your Family. But what is the 
Meafare^ you will fay, of this Proviiion for 
Futuiky ? Who can giie& how much him^ 
ielf or his Family may want hereafter? 
. And w^ien ifaail we fsttisfy ithis Duty^ fo ^s 
to be able to begin the other of being cha^ 
litaUe to our poorer Brethren \ Our :43wn 
prefent Wa«ts mufl be fupplied i and there* 
iiara he who can get no more than is^ne- 
^eejfTsuy f(ar< the prefent Maintenance of bim-- 
fd£ andFamiiy^ is under no Obligation to. 
3gwe to Charity I But when we get beyond 
' thtsl^cceifil^^ w« are thei;! obliged to provide 
for iour own future Wants^ and the prefent 
Wants of the Poor ^ fo that i rackon to Axf, 
\x^ in Store for ourfd?es, an4 to gi^e ia 
Charity to ot^^rs^ are concurrent Duties^ 

K 2 But 
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But h muftbe idio«^d»id»tiChacit)r -is 
natmdBy the Doty .rakhoridf ^tiieRieii^tban 
the Poor. And if it be the Dofty of /the 
Poor tagivfi toChmtyQfiitfi£jti^ohtdo their 

' Hands can earn a' how nnich more wilt it he 
expedied fmm {boh, to whom God ha.s given 
more than enough? who are appoinied 
Stewards over his Hou{hold» and areentruft- 
ed with the good Things of the World, that 
they may ufe them to the Honour and Glory 
of his Name, and to the Comfort and Re* 
lief of their poor Brethren ? He has given 
you plentifully, and made the. Things you 
enjoy to be your own; he has fecured to 
you your FoiTeffions, and commanded that 
no Man rob or ileal from you, on purpofe 
that you may Ihew your Love by the Free- 
dom of your Ofiering. Look down and 
behold the Toil and Labour of Mankind, 
how in the Sweat of their Brow they cat 
their Bread; how their Hands are galled 
with Work, and their Shoulders with Bur- 
dens : And then look up to Him, who has 
exempted you, and given you a Life full of 

« £afe and Comfort ; and refled what it is 
you owe to this kind, to this bountiful God. 
The Time will come when you muft quit 
your Lands and your Houfes; when you 

Ihall 
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Aall beSuitom foMdJoiicy addftavoiit : ^Ifyke 

afUnrigiamfittfSf that when All fhali leavie 
and fbi:&ko>.yoit^ you mxjf he iccqved intd 
tbe Habitadons' of Ri^teoa&ie&» whetdi 
thst% i& Mcrcy^ and Peace; and Jcfy for 
cvtraiore. 
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I itmi\ <I«t> i^Stu <1^i 
ya hi*m va^Mk i^pm iM*)fii, 
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S Ntt<«<pr^(y ♦♦r-»'«(Jr' S*"*'^ '«^*««rf 



DISCOURSE VL 



PART I. 



i Peter iv. 8.. 

yf«i tf^^w <?// Things if ave fervent Charity 
among yourfehes \ for Charity fkall coyer 
the Multitude of Sins. 

FM»'&«V*{HE Exhortation in the Text 

^Q^^E^ being joined with other Exhor- 

|^( ^^ tations to Sobriety, and Wajtch- 

^f^^l^^ fulnefs in Prayer, to Hofpita- 

lity, and to a faithful Uie and 

Exercife of the Gifts and Graces of God 

beftowed on the feveral Members of the 

Church ; and yet, being introduced in this 

diftinguiftiing Manner, Above all Things have 

fervent Charity among yourfelves^ plainly 

K 4 (hews. 
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fliewSf hpvffr hf^bi/y^ ib^i Apoftle; eikeMedr 
this grwt y^^^prCbjiiity I and Aat-itw 
^c Pcrfc^iiWrOf * ChriiltiATU thcitfciyliife 
andSwlof^ay»9Aff:Pi4ic$, which without 
this are i^pty. jP^rfonpAoats, and of 09 
Value in the Sight. of ^G^d. . 

This Exodlpncy of Cfaaritys which we. 
cblledt from the peculiar Manner in which 
St. PeUr recommends it to thcPradice of 
Chriftlans, is fully and exprefsly iet forth b]f 
St.PauIin the i Cor, xiii. where /peaking ui^ 
his own Perfon^ he iays> Though IJpeak iBith 
the Tongues of Men and of Angels t and have} 
not Charity 9 lam become as founding Brafsim. 
a tinili^ Cymbal. And though / banitAbt 
Gift of Prophecy f andunderJland^lMyfi^^im' 
and all Knowledge i and though I bavti M 
Faith f Jo that I could remove Mountains^ mti\ 
have no Charity y I am nothing. And0of4gki 
1 bejiow all my Goods to feed tht Pim'fNi^i^ 
though I give my Body to be burned^, andJ^Vfti 
mt Charity, it frofteth me notI(ing, It'x^tfh 
be obferved, that St. Paul does, riot »^^Jti 
coniparc and prefer Charity befop c^all fpiri^B^:. 
Gifts and Attainments, before Liberay ty ^R^^ 
Alm%iving ; but he declares^ thai; thcfe wi^i'^ 
out Charity are nothing, oi no Value in tbjC 
Sight of God/ of no Profit to the Salvatioi| 

of 
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of Man. Islit^ tWfcftlfe^ g^ 
qnence td las n£^j^4i^^€d4iaKd dt^ 
Yirtlie, that we'M&f ^ |)^#MeitKod!s to 
attcdii it; fince it i^'thitd^ 
fttaaify our OfFwiflgj''td^ febfl^ and make 
cither our Prayers- or 'PfaHeiiOtbur Alms 
and Gblationsi ftcx^epftable in' lii^ Sight; fince 
it'ialihat only whkh can mkke the Gifts and 
Abilities be^owed oA us of any Ufe, br ren- 
d^ them a proper Means to fave ourfelves 
and others? ' ' 

r It is neceflary to enter into theConfidera- 
tioBL of the Nature of this great Virtue, 
that we may rightly apprehend the Meaning 
rf the Text. St. P^/^rr affirms, th^tCAarity 
Jbati €(^er a Multitude of Sins. Whatever 
ifm aa-e to underfland by this Expreffioiii it 
is evident that this great Promife or EfFei^ 
i^Hft bfcafcribed to that Virtue only, which 
tfei^Apaftle had in his Mind, and which he. 
ift«»ttt-to expi'dfs in the Vi^ords of the Text;.. 
aSit^lf We j^jpiyit to any thing elfe, w^^ibpfe- 
Ws-iSothdrityi ;and deceive ourfelves. 1 fliaU 
tberelbi^ ck>nfinc this Difcourfe to two In- 
c^lHcsr^ •-'- ' * '-' ' . ' .V- • 

' titd^ Vfhitt^i fervent CAan^^^^ . 

th*^Apoftle in the Text fo earneflly xecom- 
ihends; and. 

Secondly, 
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ScxfiiiSfy^ WMis th^.tree.Meaattig of 
the ApoilbiS lAffirmattQA i:aiicernuig this 
Qhuktf^^ that it^JbaU cMer the Multitude of 
Sin4* 

As to the Firft I^quiryi it will appear by 
the Language made ufe of by St. iV/^> ths^ 
he i$ not recommending any particular Dtity^ 
vmch lefs any partieular Ads of Duty. (Th^ 
Words in the Original^ rendered by our 
Tranilators^iv/i/ Charity^ are iyi^nf? iitlff if,- 
continual Of uninterrupted Love.) Love- k a 
Principle, or a good Habit of Mind, from 
which niany Duties flow, but does not ^e« 
note any one kind of Dqty more than alio« 
ther; and therefore the Charity fpoken ef 
in the Text has no more immediate Relation 
to Aim/giving^ (as the Ufe of the Word in 
our Language often leads People to think \k 
has) than it has to Patience, Forgivenefi^^l 
Injuries, or any other natural EfFeS of little 
or Charity* It is therefore the Princ?ple^feflf 
Charity^ or a general Beneficence of Min(( 
towards one another, which the Apoftte re- 
coipmends. And this muft bfc conftaiit artd 
regular, not fubjeft to the Ei¥brts of Paffiotf 
pr Refentment ; it muft prefide with a Supe-^ 
^•iority over all the Dcfircs of our Heart, that 
neither Wantonnefs and Luft, nor Anget 
I and 
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ami *R£vrnge> not Q>vttaa£t^& and Ambi- 
tion may carry us .afide from the Ways o£ 
lUghteoufnefs and Equity 'm our Dedings 
one with another. 

This Defcriptioa difHnguifhes the Virtue 
of the Cofpel from what the World means 
by Oood^naturej which ieems to be a Qui-^ 
lity refultiog rather from the Ckviititution, 
than from the Reafon of a Man> and is fre- 
quently fubjedt to great Eiforts of Paffioa 
and Reientment ; to the Defires of Ambition, 
and Lafcivioufnefs^ and other Vices^ whicii 
have no Society^ which can have none, witbt 
ChrHlian Charity. Good-^nature has often** 
times fomething that wants to be corrciScd 
.in the very Principles of it 5 fometimcs it h 
an ^greeable and eaiy Weaknefs of Mind, or 
an Indolence or Carelefsnefs with refpe^t ta 
i^^^iib^s and Things. But Charity is Reaiba 
n^adf pprfe<a: by Grace : It is a Beneiic-enc^ 
^^chr arifcs from a Contemplation of the, 
Wwlds from, a Kaowlec^ge of the great 
JCr^alor, and the Relation' we bear to Hin:\ 
^lA tp our Ff Uow-Creatur^es : It is that Rea-^, 
(on i^tOj which ^1 Duti^ owing from Man 
to Man are ultimately refolved; and when 
we chafe to fay in a word what is the Cha- 
lia<S^?ri the Temper^ or the Duty Qf a Dii"- 

cipk 
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eiple of tke^Go^di €ianty is'thc only Word 

ttotcan^erprelji^cmr Moaning, \ ' t- ^r 

iidered: do: dftentimefi proceed from trpry 6d» 
fettnt EVhscfpbs. JLiberalhy andHofpitaiilrjr 
are natural 'ESh&B of Charity, wMchr in^ 
fpires us with the tender A^bcions oi ComW 
pafiion and Benevolence towards our Fellow^ 
Greitures : But it is no very uncommon Tlnng 
for Men to be liberal out of Pride, and hof^* 
pttable out of Vanity ; to do their Abns before 
Men^ that they may befeen of them ; ami td& 
foch our Saviour's Judgment is, diat' fliey 
jbail home no'Riwatd of their Father^ wbkba 
M' Heaven. ^^I 

This leads to an Inquiry, By wbatMecuiis^ 
we may certainly difHnguiOi the Plincfplbi 
fircsn which our Actions are derived, 'Witi»^> 
Qtzt which we can have no well««g/odndM 
Cdnftdence towards God, how fpeciousifoS 
e»:er the Appearance may be^ whidi weiii»&d 
in Ae Eyes of the World ? The re^^MT 
fwd K& which Iiiquiry is, that w^ mu^^cdUP^ 
ibltiMf own Hearts, andexamtne-wh^fpa^ 
iti'.th4m,^ia order to form a right ^Jdldgi^ 
xaeai^ ijtp6nithc Motive oF<)ur own ^A^ftiU 
But MvWb confider what islm^antt^lfeai^j 
iDg^ the Heart, vine fllall find thatto £Kbrek^ 
^^^'^ , the 
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and Principles of our AiSUcms^.iSfQQCviutcl:!^ 
fame Thing; .aaii th^dbmodii9iiDice£tfoii 
dees not &tt2s one St£p.fort;Ra0dMQnthe Itn* 
quiiiy. BdSdes, it ^nddafy Ma^ttsr to come 
to: the Knowledges of oar o^m Hearts^ dnce 
from Eacperiencq it is {dain^ that Men do 
impofe upon themfelves at kaft as often as 
they do upon the >Vorld; and find an Eaie 
and Satisfadioii in doing theThings» which 
ih^ yield no Fruit in nhfi great Day, vrhtti 
tbe;S)ecre«S;of all.Heaits (ha)! be difclqfetr. 
And diotigh in A<£lions whiph recjuire Deli* 
beration, and are not undertaken without a 
previous Debate had with ourfelves upon 
their Expediency or Inexpediency, an honeil: 
M^ may judge of his own Motives and 
Skroerity ; yet a thoufand Things there arc 
iyliich Men do habitu^illy, and with £> much 
Eafer^aodR^eadinefs, as not to attend to the 
loAiiionce ^o£ iaay particular Motive at iks? 
Tiufie <»f doing the Adtion. CharitahlcBeffM 
{69/^ dO:not> in each fmgle Liftanceof X^a^i 
a^ /et before t their Mipds the Conncidiito 
of i^4t A(^iQn> wi^ die Honour of Cod^ \tnds. 
tha OoodioC the World ; nor can they jfcsr- 
ha^ thf vajble;.l»; fay what particular.Moti»b 
kd: t« each A5fc of Charity. A Man of a^ 

regular 
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tegdaf Ch^ty and Sobriety does not fcteiy 
Day, nor perhaps every MpnA, feafbhliim* 
felf into the pjblefvation of thefaDaties> bnd 
exert the Motives in his Heart, upoti Which 
the Pra^ice of thefe t)ittles te fchmded ; nor 
can he anfwer, ihould he be.exaniified tatlub 
Point, how far his Virtue it owing to this ex* 
the other Motive, or how far to his mttural 
Temperament and Conftitution« And BnCc 
no one Virtue confifts in a fingle A^, or afi 
any certain determinate Number of fy^^ 
A^s, but in a regular and habitual Conior^ 
^ty to the Rules of Reafon and Morality ^ 
which Conformity the inore habitual it IS, 
the lefs we feel of the Influence of any^par- 
ticukr Motives I it is hardly poffiblc for 
Men to eftimate the Good or Bvil-of-tbeir 
Adlions, by confidering the immediate and 
fenfible Conne(^ion betweeil each A^^^ioti^ 
and the Motives producing it. Fofiojfts 
many Motions of the Body/ which depertd 
on the Adls of our Will, are extrtedrWilh 
the grcateft Reaibn, and yet the Rerfc^ of 
exerting them is but feldom hy any, and 'by 
fome hardly ever attended tO) Coin nM>tii 
Adions a Man of confirmed habitual Good- 
nefs does ma,ny things right, wifhom i^or- 
ring back by Reflection to the fpecial-Cfdunds 

' and 
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«!td4teafoM of Ditj^; itt Vh?ch thc'Mor^^^ 

/ ; Fw ' thfefe ileaftfns, 'and fdt others WKich 
ifii^ht be affignea^ it' Teems to me to be a 
vtgry diftmi^ng Mfelhbd, fd put I'eoplc upoa 
lAqtiiiy into the Motivci^ of all their parti- 
tixli^ A&itfnt $ ^ aftd Mt mbr« unreafonable 
it feettis td be, to exclude Sincerity from all 
A^l6ris that are hot iiiimediateiy influenced 
tjy a Tpeciil CohlMeratibn of* the proper 
M€>fives of Religion ; becaufe^ in this Cafe, 
th^ rhdre naturally' arid habitually ^en do 
gdod; the ttiorc R^albh they will liaye to 
doubt of their Sincerity. 

We muft th'erbfore fearch after a more 
t^nftable and iriofe pradicable Way of 
jui^iit^ of otir Sincerity. Our Saviour tells 
u&i ^e ttiuft love our Neighbour as our/eives i 
llftkii^g hdrfet^ that Love, vi^hich naturally 
*^ery-Wlan tfeats to himfelf, to be the Stan- 
^JTrtl^^f thktLWe arid Charity which wc 
itoghttd h"kve t6 oHe another, i^s therefop 
It teiuffident to love our Neiglibour as our^- 
iet«s ; fo likev^ife it Vilf be fofficient ^vi^ 
defice 'df the Sincerity 6f our Chatrity, if we 
can give atf good Pl-oof of our Love towards 
t>ur Neighbour,' as Wfe'ordinartiy can do of 
onr Love tovvards durfelves* ' '" ^' ' 
•' Now 
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Now* certain it is, that the Principle of 
fielf-prefervation does generally a£k fo uni- 
formly in Men^ that they do the Things moft 
neceflkry to their own Well-beings without 
much Thought and Refledion upon the Rea- 
ions for fo doing; nor do we ever fuCpeA 
Men fo far in the Sraceri^ of their Love to 
themfelves^ as to queftion whether the Things 
which they do rightly for their own Prefer- 
vation, proceed from proper Motives^ and out 
of a due Regard to their own Well-bci^g* 

What the Principle of Sclf-prefervation is 
with refped to ourfelves, the fame is Charity 
with refped to our Neighbour: And the 
more real and vigorous this Principle is, the 
more eafily, and with the lefs Deliberation, 
does it exert the Adts of Love and Benefi-* 
cence towards our Fellow-Creatures. Hy- 
pocrites and Diflemblers^ and felf-interefted 
Perfons, have always a Defign in what they 
do; and therefore they neceflarily deliberate, 
whether it be worth their while to do good 
to others or no ; and can therefore ailiga to 
themfelves a particular Reafon for any good 
OfRce they perform to their Neighbour: 
And it is a great Prefumption> that a Man 
ads upon a general Principle of Charity and 
Humanity, when he lives well towards 

others. 
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a/^t^mf .wit^ottt ji»vi|i>g.a.p4rtk»i$u'I^ to 
«%ii in every loAft^ceior 6fjS^mg- 

. B is either a Priodple. <^^S^^love^ or t 
£iiiidple Qf Charity^ that io^^ines us to do 
good t6 others* Where M^a£i: out dfSeI£- 
£»<e> .and feek to f»:omote tjieir own Intereil^ 
to .gratify thetr own.Vanity or Ambition by 
iendng oti»rs» &ere is fo much Defign iin 
vrhat they do> that they cannot but be coa- 
fcbus of the Reafons which prevail with 
them : And where there are no fuch Reaibns 
to be affigfied, what Caufe is there for Men 
to. fufpedt their own Sincerity^ or to imagin«k 
that, the Loy§ they (hew to others proqeedi 
from any Thing but a good Principle ? 

- J[t is therefore, if not a certain Rule, yft 
at leaft a very reafonable Prefumption, that 
ViF^^aa: upon a true Principle of Charity, 
ychfin WQ f(!!?^ the Eafe, and Satisfadion, and 
^Qfpfpj-t pf.p|thers> without being confcious 
tqi/«irfclv.e%of Roy. felfifli Views to our own 
loftBroft. in. wfegt, we. do. 
.j Bm^tito pceviMJt^Miftakcs, I would not be 
utM^rftood,. hy . kying down this Rule; to 
condamn Mei>; always in the good they ^ do 
tolwhers, with a View to thcmielYes*: r For 
furely» it. is as reafonable to exchange good 
Offices, ag otheriefs valuable Con venieadew^ 
Vol. III. L Life; 
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Life; and, indeed> the Happinefs of civil Life 
confifls in this mutual Exchange of good 
Offices : And therefore, where Men ferve 
others in an honeft Way, cxpeding only 
honeft Returns, this Juflice muft at Icaft be 
done them, to own that they are fair Traders, 
and deal in a good Commodity. The Apoftle 
to the Hebrews exhorts us to provoke one 
another to Love and to goodfForis; and the 
beft Way to provoke others to Love, is to 
fliew Love towards them. 

But the fureft Way to know whether wc 
are influenced as we ought to be by a Prin- 
ciple of Charity, is to confider not this or 
that particular Adion, for very bad Men 
may fometimesdo very good Things; nor 
yet to confider our Behaviour with reipedl to 
particular Perfons, for the worft of Men 
are capable of ftrong Paffions of Love for 
particular Relations and Acquaintance ; but 
to reflect upon our Carriage towards all in 
general, and in all Inftances: For, if the 
Principle of Charity be in us, it will difcover 
itfelf in an Uniformity of all our Ad:ions; as 
the Principle of Self-prefervation makes Men 
feek their own Good, not at one Time more 
than another^ or in one Inftance more than 
another, but at all Times and in all Inftances 
Q^qually, If 
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If therefore we find that our Sentiments of 
Tendernefs and Humanity are confined to 
certain Perfons, to our Relations or particu- 
lar Friends, to the Men of our own Seift or 
Party ; we may be fure that fuch Sentiments 
are the Produd: of fome partial .and narrow 
Views, and not the genuine Offspring of true 
Charity, which is^'in its Nature extenfive and 
univerfal, and reaches as far, nay much be- 
yond the Power we have of doing goocj : Or, 
if we find that in fome Inftances we are apt 
enough to deal juftly and mercifully with 
GUI' Neighbours, but that in others we are 
regardlefs of Mercy and Jufticc, and value 
not the Credit, or Reputation, or Content- 
ment of our Brethren, but are t-cady to 
facrifice them all to our own Paflions and 
corrupt Inclinations ; our being vile in fome 
Inftances is a certain Indication, that our 
being good in others is not owing to a Prin- 
ciple of Charity, but to fomething elie, 
which we may call by any other Name rather 
than Virtue. If you love not the World, 
and the gqod Things of it, fo much as to 
injure your Neighbour for the fake of mak- 
ing a Gain to yourfelf, it is welh If you 
can part with your own for the Relief of the 
Ncceffities. of fuch as are indigent, it is 
L a better. 
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better. If, befides this, you have a friendly 
Temper and Difpofition, and love to fee all 
about you eafy and happy, it is a great Step 
towards being perfed:- But ftiU if Luft 
prevails, and leads you to violate the Wife 
or the Daughter of your Friend, how dwells 
the Love of God or of your Neighbour in 
you ? For Charity is the fulfilling of the Law : 
jPor thisf Thou jhalt not commit Adultery ^ 
T^hou Jhalt not kilU Tbou jhalt not JieaU T^bou 
Jhalt not hear falfe Witnefs^ Thou Jhalt not 
collet ; and if there be any other Command-- 
menty it is briefy comprehended in this Saying, 
namely y T!hou Jhalt love thy Neighbour as 
thyfelf. 

The Rule which I am endeavouring to 
eftablifli, in order to enable Men to judge of 
the Principle upon which they adt towards 
others, is the very fame which the Apoftlc 
to -the Corinthians has in efFeft defcribed in 
the thirteenth Chapter of the firft Epiftlc; 
where, fpeakingof fpiritual Gifts, and fhew- 
ing that without Charity they arc of no Ufe 
to the PofTeffors thereof, his Subjed: led him 
to give the certain Marks and Charafters of 
that Charity, which he fo highly exalted. 
What then is it ? Is it Almigiving ? No, fays 
the Apoftle ; "Though I bejlow all my Goods to 

feed 
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feed the Poor^ and though I give my Body to 
be burned^ and have not Charity, it profteth 
me nothing.^ Charjity is not a particular Vir- 
tue, nor is it confined to any Kind of good 
Works, but it is a general Spirit of Life in- 
fluencing all the Anions of a Man ; it is the 
very Soul of Virtue, and fhews itfelf in the 
Fundlionsofit: Charity fufereth long, and is 
kindf'^-'envieth not, — vaunt eth not itfelf, is not 
fuffed up, doth not behave itfelf unfeemly,feek^ 
eth not her own, is not eafily provoked, thinketh 
no Evil', rejoiceth not in Iniquity f but rejoiceth 
in the Truth i bear eth all Things, believe th all 
Things, hopeth allThings, endureth allThings. 
Thus, you fee, the Scripture Rule of 
judging ourfelves in this great Point of 
Charity, is to compare our Condudl with the 
Precept, and to confider whether our Adlions 
are uniformly fuited to the Principle we 
pretend to adt by. We are not diredled to 
confider only particular Adions, or the im- 
mediate Motives which induced us to do this 
or that particular good Office ; from whence 
we can argue but with little Certainty, and 
little Comfort to ourfelves : For a general 
Principle is difcoverable only by a general 
and uniform Influence over all our Adlions. 
Men may be good by Starts ; may be tender 
L 3. " and 
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and compafSonate more at one Time than 
another, according as their Minds are fbft- 
ened by accidental Misfortunes happening to 
themfelves : But Charity moves in an higher 
Sphere, and views all the Creatures of God 
with a conilant Benevolence : It is, as the 
Text calls it— iy<t*7r)f exTey>K— /?« uninter^ 
rupted Love^ and which- exerts itfelf uni* 
formly in all our Adions^ 

When we find this conftant Benevolence 
in our Minds, and that we aft conformably 
to it within the Rules of Reafon, why 
fhould we doubt of our own Sincerity, pr 
fcrupuloufly examine into the fpecial Motives 
which attended on every Adt of Charity? 
For, where we are confcious of no ill De- 
figns, no private Self-intereft, and yet find 
that what we do is agreeable to Truth and 
Equity, why fhould we doubt that we do 
amifs ? It is therefore an unreafonable Bur- 
den to put Men upon this Sort of Self- 
examination; and more unreafonable to 
fuggeft to them, that the Good they do is 
of no Value, unlefs in every Inftance it be 
extorted from them by an anxious Confide^ 
ration of the fpecial Motives of Religion. 
You m^y as well tell a Man^ that he meana 
»ot his own Nourifhment in what he eats 

and 
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and drinks, unlefs he has before his Mind 
jan Aphorifm of Hippocrates to juftify tvtty 
Bit he puts into his Mouth : For, as the 
Principle of Sclf-prefervation direfts ua 
without much RcfiecSlion, and often without 
any, to fcek our own Good ; fo a generd 
Principle of Charity will make it, as it 
were, natural to us to feek the Good of 
others, without the Trouble of Choice and 
Deliberation. 

To conclude : You fee the extenfive Na- 
, ture of Charity; and you fee a plain and a 
natural Way of judging, whether this excel- 
lent Gift works in you or no. If you allow 
yourfelf in any Inftance to injure or opprefs 
your Neighbour, how can you be faid to 
love him ? lince all Ways of Injuftice and 
Oppreflion are equally inconfiftent with 
Charity. Whatever therefore is the darling 
Paflion, which makes you tranfgrefs againft 
your Brother, that, that is the Thing which 
dcftroys in you this moft excellent Grace of 
the GofpeL What have you then to do, 
but to root out this Evil from your Heart ; 
to expel this Weed, which over- runs the. 
Ground, and choaks the good Seed ? Here 
therefore let us point all our'E^famination to 
difcQver wherein we offend 3 let us truft the 
L 4 Good 
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Good we do to fhift for itfelf, without bein^ 
anxious to pry into the Caufcs and Motives 
leading to it : But let us double our Care to 
feekoutour Failings^ and to corred themi 
that our Love may be without Stain^ and 
deferve the Name of that Charity, wkkb 
Jhall cover the Multitude of Sins. 
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i^gJ^^T remains now tliat we confi- 
l^^^^^^ der in what Senfe the Apoftle's 
^% ^ ^g^ Affertion is to be iindcrflood, 
k ^^^5 ^^^^ C^^r/Vy 7»^// cover ib€ 
*J^*^-* Multitude of Sins. 

To r^wr iS/V/j" lignifies to excufe them, to 
exempt them from Wrath and Puniihment: 
In any other Senfe it is impoffible for Sins to 
l>e covered in the Sight of God, who cannot 
be deceived or impofed on, or fo over de- 
lighted with the Good we do, as not to fee 
and note our evil Adions. 

With refpeft to the Judgment of Meh> 
this Expreffion will bear a ftronger Expofi- 
tion : For^p whether we confider the charitably 

Perfon' 
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Pcrfon judging of other Men's Sins, it may 
very well be, that his Charity may incline 
him to think much better of Sinners than 
they deferve ; or, whether we confidcr others 
judging of the charitable Perlbn's Offences, 
it is natural enough for Men to be charmed 
with the Goodnefs and Excellency of Charity, 
and not to fee, or not to sittcnd to, the De- 
fedls which appear in fo good Company. 

Which of thefe two Expofitions ought to 
prevail, depends upon a farther Inquiry j 
namely, whether the Apoftle inr his AifTer- 
tion, that Charity Jhall cover the Multitude 
of Sins J had refpedt to the Judgment of God, 
or the Judgment of Men. 

Nor is this the only Inquiry neceffary \n 
order to fix the determinate Meaning of the . 
Tdxt : For we muft confider alfo of whofe 
Sins the Apoftle fpcaks,; and whether he 
means to affirm, that Charity fhall eover the 
charitable Perfon's Offences> or the Odences 
of other People. 

There are probable Reafons to be given 
for the Support of each of thefe Interpreta- 
tions : And it will be proper to examine 
thefe Reafons, and to confidcr how far each 
Interpretation may be admitted \yithin the 
{limits of Reaibn and Scrijpturet 

Firft, 
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Firft, There are good Reafons to be 
affigned for limiting the Apoftle's Affertion 
concerning Charity to the Judgment of Men. 
Hatred^ fays the Wife King oi IftaeUjiirretb 
up Strifes y but Lon)e cover eth all Sins : Whero 
ctyrjering of Sins being oppofed tofirring up 
Strifes, the Meaning n^^As muft be, that as 
Hatred perpetually begets Complaints, Ani- 
mofities, and Refentments, fo Love allays 
thefe intemperate Heats, and difpofes to 
Peace and Friendship, and inclines Men to 
overlook and to forgive the Offences of each 
other. In this place therefore it is evident, 
that Love is faid to cover all Sins with regard 
to the Judgment that Men make of each 
other's Offences. And the Expreflion ifi 
St. Peter is fo much the fame u^ith this in 
Solomon, that it is very probable the Apoftlc 
borrowed it from hence, and applied the 
Saying of the Wife King in Support of his 
general Precept, Have fervent Charity among 
yourfelves. 

In this View then the ApofUe recommends 
mutual Charity, as the only Thing that can 
render Life comfortable and fupportable to 
\xsj and deliver us from perpetual Vexations, 
and put the Mind in a proper Poflure to conr 
fider and prepare for the great Change at 

hand: 
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hand: For thus his Reafonmg ftands^ The 
End of all Things is at bandi be.ye therefore 
foher^ and "watch unto Prayer -, and above all 
Tl kings have fervent Charity among yourfelves. 
A Man drunk with Pailion^ and engaged in 
perpetual Strifes^ is no inore capable of 
making a due Preparation for the great 
Change which is near^ thaii one^intoxicated 
with Wine. 

Temperance and Charity are the propereft 
State we can put ourfelves into^ to wait for 
the Coming of our Lord. And the Apoftlc 
had learned to fubjoin this Advice to the 
Mention of the great Day from his bleflcd 
Mafter, who had denounced Judgment with- 
out Mercy to all fuch as fhould be founds 
at his fecond Coming, void of Charity and 
Sobriety : But and if that Servant fay in his 
Heart, My Lord delay eth hisjcaming, andfhall 
begin to heat the Men-fervants and Maidens, 
and to eat and drinks and be drunken*, the 
Lord of that Servant will come in a Day when 
be looketh not for him^ and at an Hour when 
he is not aware, and will cut him in funder, 
and will app^t him his Portion with the 
Unbelievers. In Conformity to this Declara- 
tion of our blefled Lord, the Apoftle having 
given Warning of the End of all Things 

being 
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being at hand in the Vcrfe before the Text, 
immediately exhorts to Sobriety, Prayer, and 
Charity, that we may not be found in the 
- Number of thofe, who are beating their Fcl- 
low-fervants, or abuiing the Gifts of God to 
Luxury and Intemperance. 

Charity therefore, as it naturally inclines 
us to overlook and to forgive the Offences 
of our Brethren, fo it puts us into that State 
of Peace and Serenity of Mind, which is 
necefTary to enable us to prepare for the 
Reception of our great Judge. 

In this Senfe of the Words, St, Peter % 
AjQTertion agrees exadlly with the Accounts 
given us of Charity in other Places of Holy 
Scripture. St. Paul is very particular in 
defcribing the Properties of Charity ; and 
tells us, that itfufferetb long^ and is kindp 
and is not eqfily provoked i but bearetb all 
Tibings^ enduretb all Things. What is it 
now that Charity fufFereth, beareth, and 
endureth ? Not its own Offences furely, but 
the Offences and Provocations of others. 
Men who are void of Charity can be kind 
enough to themfelves, and are apt to bear 
but too long with their own Offences : But 
this is not the Praifc of Charity, to over- 
look its own Faults; but it is its Glory to 
1. bear 
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\fC2Lt with the Faults of others, and to fuffer 
inuch» and yet not be much provoked. And 
what is this but, in the Exj^eflion of Solomon 
and St. Peter y to cover a Multitude of Sins i 
to draw a Curtain over the Infirmities of our 
brethren, and to (pread'our own richefl: Gar- 
ment over theNakednefe of our Friends ? 

Befides, the ExprCflion here made ufe of 
by St. Peter 9 The Multitude of Sins ^ leads to 
this Interpretation. When our Saviour ex- 
horted his Difciplcs to forgive Men their 
Trefpa&s, Su Peter put the Queftion to him> 
Lord, bow of t jhaU my Brother Jin againjlme, 
and I forgive him ? Till feven Times f Oar 
Lord anfwered, I fay not unto thee until feven 
Times, hut until feventy Times feven. From 
which Anfwer St. Peter could not but learn, 
that it was the Property of Charity to cover 
the Multitude of our Brother's Sins ; to for- 
give him, not only when he offended againft 
us feven Times, but even when he tranf- 
grefled feventy Times feven : A large Num- 
ber; and the larger, becaufe it is not fet 
down to mark the precife Number of Of- 
fences which Charity may forgive, but rather 
to denote, that there is no Number which 
Charity ought not to forgive. 

Moreover, 
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Moreover, it is much more reafonable to 
thitik, that a truly charitable Man ihould 
meet with a Multitude of Sins in other Peo- 
ple for the Exercife of his Charity, than 
that«he fhould have a Multitude of his owa 
to cover. We meet with no fuch Defcrip- 
tion of Charity in Holy Writ, as may lead 
us to imagine that it is coniiftent with a Mul- 
titude of Sins^ Charity is tht fulfilling of the 
Law 9 as the Apoftle to the Romans informs 
US; and it proceeds, as he farther acquaints 
us in his Epiftle to l^imothy^ out of a pure 
Hearty and of a good Confcienccy and of Faith 
unfeigned. Now, how can the Multitude of 
Sins, fpoken of in the Text, be confiftent 
with fulfilling the Law? How can it be 
fuppofed to dwell in a pure Heart? to be 
joined with a good Confcience ? and to have 
Fellowfhip with Faith unfeigned? Wc 
may afk the fame Qucftions here, which the 
Apoftle to the Corinthians does in another 
Cafe : What Fellowjbip bath Righttoufnefs 
with Unrigbteoufnefs ? and wbat Communion 
hath Ligbt witb Darknefs ? and ivbat Con-* 
cord hatb Cbriji witb Belial? So that, con- 
lidcring how inconfiftent thefe Things are, 
the Hopes which Men conceive of compound- 
ing their Sins by the means of Charity, are in 
3 great 
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great Danger of bting overthrown by thui 
Conduiion^ That where there is Charity, 
there will not be a Multitude of Sins; and 
where there is a Multitude of Sins^ there can 
hardly be true Charity to hide them. 

If you think that the Text, according to 
this Interpretation, holds forth no great Com- 
fort or Encouragenient to Charity, fincc the 
Benefit accrues to others, whofe Offences 
are covered by Charity, and not to the chari- 
table Perfon, who grows rather indolent thin 
happy through an Excefs of Goodnefs ; it 
muft, on the other Side, be confidered, how 
blefled a State it is to enjoy a Calm, whilft 
the World around us is failing in a Storm ; to 
lit free from the Torments of Anger ^ and 
Revenge, whilft others burn with Rcfent- 
ment and Indignation ; to have the Mind at 
Liberty to, look into itfelf, and to look up 
with Plcafure to its great Creator, whilft 
others facrifice both their Reafon and their 
- Religion to the Tranfports of Paffion. It is 
this happy Temper alone, that can bring us 
to expevft our great Change with any Satis- 
fadtion. How happy a Condition will it be 
to be found at Peace with ourfclves and the 
World, when our great Mafter fummons us 
to appear ! And who would not dread to be 

called 
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called from Quarrels, Contentions, and Strifes^ 
to ftand before the Judgment-feat of God ? 

Secondly, There may be Reafpns for ex-* 
pounding the Text of the Judgment of God^ 
and yet the Apoftle's Affertion may ftill re- 
late to the Sins of others, and not to the 
Sins of the charitable Perfon* But what^ 
you will fay, may one Man's Sins be covered 
in the Sight of God by another Man's Cha- 
rity f Yes, they may ; and in this Senfe the 
very Expreflion of the Text is made ufe of 
by St. James : Brethren^ if any of you do err 
from the T^ruth^ and one convert hirri ; let him 
know J that he which convert eth the Sinner from 
the Error of his Way^ Jhallfave a Soul front 
Deathy and Jhall hide a Multitude of Sins^ 
Where it is evident, that the Sins to be 
covered are the Sins of the Soul to be faved 
- from Death i that is, the Sins of the Per-* 
fon converted froni the Error of his Ways, 
and not the Sins of the Converter : And the 
doing fo great a Good to a Brother, as the 
faving his Soul, and hiding the Multitude 
of his Sins, is propofed as an Incitement to 
every charitable Perfon to labour the Conver- 
lion of a Sinner. Join other Cafes : It is very 
plain, how much Sin and Folly proceed 
from the mutual Paffions of Men labour- 

VoL. III. M ing 
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iag de^tcfull]^ )tif(^^vex. ttod proiK>k^ each 
other; and hoiwr:much might be prev^nt^ 
OQ bodi Sidest had one of them .ooly Rie%ibQ 
and Difoffitioo eoough. to put an end to.Strii^ 
This Part the charitable Mm is ever read; 
to a<^i and when he doesj^ \ua paffionate Ad^ 
yerfary owefirit to his GopdAe&> that in hit 
Anger he did not fin againft God. This the 
Prophet D/fvidfaL^, and acknowledged in hi,; 
own Cafe^ and blefTed the happy Inftrameat 
which prevented his Hands from ihedding 
Blood : He had fworn in his Wrath to de- 
ftroy Nabal, and all his Family with him; 
but the Wife of Nabal with gentle In- 
treaties put a Stop to his Revenge^ and faved 
him from committing the greajt Crime* 
David no fooner recovered himfelf from his 
Paiiion^ but he faw how much he was vsh 
debted to his Petitioner; and cried ,o.utf 
Bleffid be the Lord God of IfraeU wbicb^nt 
thee this Day to meet me; and bleffsd be /^ 
Advice^ and blejjed be tbou^ which baji kept me 
this Day from coming to Jhed Bloody and from 
avenging myfelf nvitb mine own Hand. This 
Speech every paffionate Man may have 
keafoa.to make to his charitable Neighbour, 
who gives way to his Wrathi and by gentle 
and kind Treatment faves hiin from the Ex- 
.\ . travagances* 
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htffty him inWw i And is it uotia great En-^ 
cowagement to put on Ma^kacit and Cha- 
rhy, finceby bfekring with the light Oflfenccs 
of our Brcthrttl dgainft ourfehes, we may 
poflibly five them from inuch greater Of- 
fences againft God^ ah4 he inftrumental in 
delivering them from that Judgment* which^ 
by their own Bitternefs of Spirit afid Thirft 
after Revenge, they would certainly draw 
upon themfelves ? 

Were We to go through the feveral Worki 
of Charity, and confider it inftru^ng th# 
Ignorant, encouraging the Weak, rebuking 
the Prefumptuous, in a word, giving an 
helping Hand to every good Work ; it would 
ippear, in many Inftances, how inftrumental 
Charity is in covering the Sins of others. But 
I'haften to the 

* Third and laft Inquiry, What Encourage- 
ment we have from Reafbn and Scripture to 
expeft, that by Charity we may cover oiir 
own Sins. ^ 

In the Verfe before the Text the Apoftle 
gives us this Warning— -T'ift^ End ofalll'bings 
is at hand. To this folemn Notice he fub- 
joins a proper Exhortation : Be ye therefdre 
fobery and watch unto Prayer*, and above all 
M 2 Things 
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Things have fervent Charity among your/elves. 
The Reafon of the latter Part of this Exhor- 
tation he gives in the Words now under our 
Confideration, For Charity Jhall cover the 
Multitude of Sins. ' Thefe Things laid toge- 
ther create a Prefumption, that the Apoftlc 
rnight mean to inftrudt each Man how to 
cover his own Sins, and to prevent the ill 
Effeds naturally to be feared from them, 
when the End of 'all Things fhould come. 
When we think of Judgment, of whofe Sins 
do we think, or for whofe Offences do we 
tremble, but our own ? When the Preachers 
of the Gofpel warn us of the great Day of 
the Lord, it is a ftrong Call to Repentance, 
and for whofe Sins but our own ? Since there- 
fore the Apoflle calls on us to ufe the beft 
Means to cover the Multitude of Sins, in 
Expectation of the great Change that is at 
hand, whofe Sins can we more naturally 
think on than our own ? ' And if this be 
indeed the Cafe, then is Charity recommend- 
ed to us, as a proper Means to cover or excufe 
our own Sins in the Sight of God. 

Befides, the Exhortation to mutual Cha- 
rity being fubjoined immediately to the Men- 
tion of Prayer, may be a farther Argument of 
St. Peters Intention to inftrud; us how to 

hide 
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hide our own OfFences. He well knew 
upon what Condition our Lord had taught 
us to afk Forgivenefs of our Sins : Forgive 
us our ^refpajfes, as we forgive them that 
trefpafs againft us. This being the Condition 
upon which the Pardon of God is promifed, 
what have we to cover our Sins in the Sight 
of God without Charity ? that Charity which 
beareth allThingSj endureth all Things ^ which 
hideth the TrefpafTes of our Brother from our 
Eyes, and for thatReafon will cover our own 
OfFences, when the Lord fhall come to judge 
the Earth. 

But farther : The Nature and Extent of 
Charity confidered, there arifes a farther Ar- 
gument to confirm the charitable Man in the 
Hopes of Pardon for his o\vn Tranfgreffions : 
For Charity is tht fulfilling of the Law ; it is 
the Royal Law y as St. James calls it, ^hich 
nohofoever fulfills Jhall do welL And in this 
View, ^t. Peter's Advice, 'to have fervent 
Charity i that it "may coiner the Multitude of 
SinSf is equivalent to Darnells Advice to 
Nebuchadnezzar : O King, let my Counfel be 
acceptable unto thee, and break off thy Sins by 
night eoufnefsy and thine Iniquities by Jhewing 
Mercy to the Poor. Charity is indeed the 
breaking off of Sin ; it is Righteoufnefs arid 
M 3 Mercyi 
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Mercy ; it id 4i)6 dftnHal Part of tbat Ro- 
pentance to vridch the YTatmSe& of Life aw 
mide in the GofpcL 

For thefe Reafons it msy be allowed* that 
the Apoftie meant to eAioft ns to Chari^, 
as a proper Means to obtain Forgivenefs of 
our Sins at the Hands of God. But* to 
prevent Miftakes in io mooientous a Coocem 
to ourfdves, I beg leave to lay a few Obfer- 
vations before you» whidi may help to &t 
this Matter in a clear Light. 

Firft, We muft not fo expound this Textf 
as to make it contradid the general Termsof 
Pardon and Reconciliation propofed in the 
Gofpel of our Saviour : And therefore, iinbe 
the Gofpel allows no Licence for continuing 
in Sin, nor gives any Encouragement M 
hope for the Pardon of Sin, but upon Re- 
pentance and Amendment of Life, we do 
but deceive ourfdves when we give .iwyjf ><o 
other Hopes, and, by the Help ofajftivf^ 
Imagination, wreft the Woriisi of St- JVAftr, 
and other like Paffages of Striptorey to the 
: Service of our Inclinations. Ydu faave^ieph 
that the Words of the Text are capable 6f 
divers Interpretations, and th^efore tfaey 
cannot be fo ftrong in any oneSefife, as to 
^ontroul the Meanbg of more plain and ex- 
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prtfs Declarations of Holy Writ : Nor can 
wc reaibnably imagine, that the Holy Writer^ 
forgot or neglc(fted to atq}iaii>t us with qur 
1)eft Adraritage, and left it to afingle Ex- 
preffion in an Epiftlc of St. jRf/^r, ^ta inform 
lis of fomcthing more corofcv^table and be- 
neficial to us, than die general Terms, as 
propofed in the Gofpel, do contain. . 

Secondly, We muft not fo' expound |hi§, 
or any other Paflage of Scripture, as to raife 
up a Dodrine contumelious and reproachful 
to God, or inconfiftent with his Attribptes 
of Holinefs and Juftice. Now ther^ . is 
nothing more reproachful to God, than ip 
. deal with him, as if you could purchafe a 
Pardon or an Indulgence at his Hands, as 
•if you could compound Sins with him, and 
•bargain for (b many Adls of Charity in lieu 
• of fo many Afts of Extortion and Opprefllon, 
iiK^hich yoii have been, or do intend to be, 
'jtngaged in. Confider, with the Almighty 
. dwcUeth Truth and Juftice, and in the Court 
of HeavcQ there is no Commutation for Jqi- 
' quity ', no Excufe for it, but forfaking it ; no 
:Pardc»i for it^ but by renoancing.it. Go, 
and ^-m more, fays our Saviour to the 
Woman taken in Adultery. You fee here 
the Condition of Pardon for Sin j fo cflpntial a 
M 4 Condition, 
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Condition, that no Indulgence, no Charter 
tan be good, that wants this Claufe, 

Under thefe Limitations then, let us cx^n- 
fider Jiow far we may apply this fovcreign 
P^emedy of Charity to our own Sins, 

We may confider our Sins as paft, prefent, 
and to come. With refpcdt to our paft Sins, 
it is out of our Power to recall them : With 
refpedt to our prefent, it is in our Power 
to forfake them : With refped: to thofe to 
come, it is in our Power to prevent or avoid 
them. To begin with the laft : No Sort or 
Pegree of Charity can fo far vacate the 
• Duties of Virtue and Jleligion, as to make it 
unneceflary for us to avoid the Occafions of 
Sin for the Time to come. To reform Man- 
kind is the End of the Gofpel ; and it is the 
conftant Call of God to us, Ipeaking by the 
Voice of Natur-e and Revelation, TAat deny- 
ing allXJngodlinefsy we.jhould live rigbteoufly 
and fiber ly in this prefent World. It is abfurd 
therefore to fuppofe, that either Nature or 
Revelation can diflblve our Obedience to 
Cod, or ihew ys 4 Way* how we may fafely 
give fcope to Sin, and promife ourfelyes the 
Pleafures of Iniquity with Security, Nay^ 
Charity itfelf, could it poffibly entertain fo 
pialicious a Thought agaiqft God^ as to lay 
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up for itfelf an Opportunity of linning againft 
God with Impunity, would ccafe to be 
Charity 5 and our very Remedy, fo applied, 
would turn to Poifon in our Hands. 

Secondly, As to oiu: prcfent Sins : As it is 
in our Power, fo it will ever be our Duty, t9 
forfake them ; and nothing can difpenfe with 
this Obligation. We muft not therefore 
pretend to balance our Good and Evil to- 
gether, and fondly imagine, that our Virtues 
do fo far exceed our Iniquities, that wtf 
may fafely enjoy them. Our Saviour tells us, 
that when we have done our utmojiy we mujl 
fay that we are unprofitable Servants. Where 
then is our Claim to fo much Merit and 
Righteoufnefs, as may render it proper for 
us to do lefs than our utmoft, and may 
entitle us to the Reward of the Servants of 
God, whilft we wilfully continue the Ser- 
vants of Sin ? Such a Pretence once allowed 
would render Repentance unnecefTary, would 
vacate the Terms of the Gofpel, and, by 
fetting up one new Remedy for Sin, would 
render inefFeftual all that ever Nature or 
Revelation prefcribed. 

Thirdly, As to our paft Sins : It is not 
in our Power to recall them. Here there- 
fpre. the Goodaefs of God has provided a 

Remedy, 



Digitized by 



Google 



17© DlStKHJJlCfirE m. 

Remedy, that we may sot periih everlaft*- 
ingly. This then is the only Cafe in which 
we have any Enooorageiticnft to feek for a 
Cover for our Sin$. If we are indeed fihcere 
in defiring to ferve God and fave onrfelvefi/ 
we may forfake our prdent Iniquities, aftd 
avoid them for the future ; and therefore to 
propofe After-remedies would be to encou- 
rage Sin: But, for our paft Offences, we 
cannot recall thems here therefore a Re* 
medy is neceflary, and here the Goodnefs 
of God has provided one. Repentance and 
Amendment of Life is the Remedy pro- 
vided ; and fince Charity is the Perfeftion 
of the Law, to fotfake Sin, and to live by 
the Rules of Charity, is the furcft, the moft 
effedlual Way to obtain Pardon. Under thefe 
Reftraints let not the Sinner be difcouraged 
in his Hopes, that Charity Jhall cover the 
Multitude of Sins j for his Hope (hall be 
confirmed to him by Him, who is true and 
faithful, and cannot deceive. 

But even in this Cafe there is need to 
guard againft Miftakes : For, though return- 
ing to our Duty, and the Works of Charity, 
is the beft Amends we can make for the 
Guilt of paft Offences ; yet Charity wiH not 
be accepted of God in lieu of Juftice. If wc 

have 
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hive injured anti)defnaided'0Wi^aigfa 

doiclDebt talliid wMl net be^paidby Charity 

to another. ^ An hoodrcd Pouadk given to 

thr^Fooivwill octt atone for .a thoufand, nor 

eveti;fw<an harttlr^d^ gained by Extortion or 

Oppreflion. We muft do Juftice before we 

preoefld. to be diaritablei even in this Senfe^ 

and. tefumd our wkked and ungodly Gains^ 

before any Part of our Wealth can be made 

anaccqplable Sacrifice to God. It is too 

conimon for Men to compound fuch Debts 

as tbefe, and to imagine they fandtify their 

Extortion by laying out Part of it for the 

Glory of God, as they love to fpeak; but it 

is the higheft Infolence and Affront to God 

to think to bribe his Juftice, and to obtain 

his Pardon, by fuch a Piece of Corruption 

<as any human Court Mrould condemn. Go 

4So any Court of Juftice, tell them that you 

ii&ve by Fraud and Extortion got a thoufand 

•Pounds frorii one Man, but you are willing 

to give an hundred to another who is ia 

great Want : What would they fay to you ? 

Would they not tell you, that your Charity 

was Hypocrify, a Pretence to cover Iniquity ? 

And fhall not God judge righteoufly, who 

knows your Fraud, whether you will own 

it, or not ? 

In 
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Iq a word: Charity will not atone for 
Want of Jufticc. Owe no Man any Thing, 
fays the Apoftle, but to love one another^ 
Firft pay the Debts of Juftice, and then 
think of Charity; at leaft^ till the Debts of 
Juftice are difcharged, do not imagine that 
your Charity wiU cover the Multitude of 
Sins. 
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Galatians vi. g. 

Aid let us not be weary in well-doing : For in 
due Sea/on wejhall reap, if we faint not. 

3*^|*«^2^E Text, and other like Paf- 
% ^ ){(^ ^agcs of Scripture, are founded 
; ^ )J(J in thisknown Truth, That God 
g^^^ does not ordinarily difpenfe the 
Rewards and Punifhments due 
to Virtue and Vice in this Life ; but that he 
has appointed another Time and Place, how 
far diftant we know not, in which all Ac- 
counts fhall be fet right, and every Man 
receive according to his Works. What Force 
the Objeds of Senfe have upon the Minds of 
Men, how far they outweigh the diftant 
Hopes of Religion, is Matter of daily Expe- 
rience, The World pays prefently 5 but the 
I Lapguage 
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Language of Religion ii^^fTiJball reap^ if 
^e faint ndt. ' it iMiy be thought perhapis; 
that it woidd'havfe been better for the Caufe 
of Religion^ if the Rewards of it had been 
immediate, tod more nearly related to our 
Senfes ; and, the Cafe being otherwife, proves 
in fa<9: a great Prejudice to Virtue. But, if 
yft can take leave of our Iniaginations a 
little, and attend to Reafbn, we (hall fee, 
that this Difpenfation of Providence wai^ 
ordained in Wifdom. Were the Cafe other- 
wife; were Men to receive a due Recom«^ 
pence of Reward in this World for the Good 
th^ do, there would be no Reafbn why they 
ihould grow nioeary in well-doings no Cau& 
for their fainting under the Work, which- 
would fo abundantly and immediately repay 
all their Labour and Pains* 

It is natural for Men, when they h^vd^ 
before their Eyes flagrant Inflances of Wicfk^' 
cdnefs and Impiety, to make a fecrctDcma»d^ 
upon God in their own Hearts, for Juflii^e 
againfl fudi notorious Offenders. - If their 
Demands are not anfwered, (and they rarely 
are) but the Wicked continue to flourifh, 
and the Good to fuflFer under their Oppref- 
fion ; they, rightly judging that they were 
Oi^ftaken in their Expcdtations, and not 

righdy 
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lightly judging wiere po chN'ge ihe Miftafae^- 
aiTi^ ^pt to cjoodttde^.th*! thj^y have c/eanfed 
tkeir Hearismv^*^^^ W Tainhave they 
Iff ajhed their Hands in Inn^tnfy. 

Whenevi^ the Hopes, ^nrl Expedations 
are raifed beyond all Probabililyiof being an- 
fwered in the E\rent, they caa yield nothing 
l|ut Uneaiinefsy Anger and Indignation againil 
the Gourfe of Things in the World : And 
yet^ who is to blame ? Not he that appointed^ 
this natural Order, but he who underftood it. 
io Uttle^ as to expeiS; from iu what it wasi 
neyer intended to produce. Would you pity 
the Huibandman, (hould you iee him la« 
Hunting his Misfortune, becaufe he could not 
reap in Spring, when all the World know$ 
the Time of Harveft is not till Summer? 
The Cafe is the fame in all other Inftances ; 
If Men anticipate the Reward of their La- 
bour hy the Eagernefs and Impatience of 
thgir Hopes, they will be difappdnted in?-, 
deed ji but not becaufe their Labqurisiavaiaji 
which in due Time will bring its IjLewaxd, 
but becaufe their Expedatio^s are va^n f^^; 
unreafonable, and outrun the Order of ]>fa-^ 
turc, which cannot be ti?anfgreired. . . 

You fee then of what Confequence it is^to 

«s rightly to balance our Expedattons,^and 

2 to 
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to adjuft them to that natural Courfe and 
Order of Things, which Providence has efla- 
bliflied in the World. We may eafily lofc 
the Fruit of our well-grounded Hopes, by 
giving ourfclves up to the Delufion of falfe 
ones. If we grow fick of our Work, be- 
caufc our untimely Wiflaes are difappointed, 
we fhall forfeit the Reward, which patient 
Continuance in well-doing would, in the 
natural Courfe of Things, bring with it. And 
this I take to be the Foundation and Ground 
of the Apoftle's Exhortation in the Text, 
Let us not be weary in well-doing : For in due 
Sea/on we Jhall reapy if we faint not. 

It is no uncommon Thing, I know, to 
prefs Men to a virtuous Behaviour, in Pro- 
fped: of the Rewards which fuch a Beha- 
tiour is entitled to in this World ; and there 
isi as well Experience, as Scripture, to juftiiy 
the fo doing : For, if Peace and Tranquillity 
of Mind here, and Hopes full of Comfort 
with reipedt to hereafter, are Ingredients in 
human Happinefs ; and furely they are the 
greateft ! thefe are to be had, and only to be 
had, from a Confcience void of Offence to- 
wards God and towards Man. But this Ar- 
gument is fo little concerned with the exter- 
nal Good and j^vil of the World, that it is 
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fepplicablc to Men of all Fortunes aiid Coii* 
ditions. Thus vre preach to the Pritice, andt 
thus we preach to the meanefl: of his Subs- 
jedts: One cannot' cnjdy his Greatnefs^ not 
the other bear his Diftrefs, without thofe 
SupportSij which Innocence and Virtue caii 
only adrilihitte^. 'f he Pliafures of Life are 
a joylefs Fruition to a Mind lick of Guilt j 
and the Evils of.it aft too ifharp to be en* 
dured by a wounded Spirit. 

Thiis far we tread fafely in J)roBiiiihg a 
prefent Reward to Virtue; w6 exceed not 
the Order appointed by Ood^ who> if he 
has given us fotne £)efires^ which, iii our 
prefent State of Degeneracy^ often prove 
Temptations to Iniquity, has given us alfo fo 
much Reafbn and Underftattding, that we 
cannot be wicked and happy in ourfelves 
at the fame Time : Mow much farther than 
Ais we may go, ihall prefendy be Cbnfidered* 
But if Men* when thiy hear of an Happi-, 
nefs due as thfe Reward of Virtue in this Life, 
will conceive Mopes of obtaining Honour, 
Power^ and Riches fhDm' God in Recom^ 
pence of their Obedience* they raiie an 
Expeftation which Was nevef yet generally 
anfwefedi and, I fuppofe, for very good 
Reafons, never willi and whilft they purfue 

Vol. m^ K this 
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this Shadow^ they arc in great Danger of 
lofing the Subflance, the real Reward of 
Obedience, whichfhalloneDjty be bellowed' 
on all, who cap be contented to wait: for 
Glory and Immortality. 

To clear this Point will be well worth 
your Attention. In order to it we muft 
inquire what Reafon or Authority w^ have, 
to affcrt the Ihtcrpofition of Provicfencc in. 
the private Affairs of Men, with, a view cfi 
proportioning to their Virtue or Vice proper 
Rewards and Punifhments. 

If we view, the whole Frame of the World, 
and confider the great Laws of Nature by 
wliich it is, and has for Ag^& paft been,, 
prefer ved in Order and Beauty ^ we can no 
more queflion its being fuftained by a a)n-> 
ilant and immediate Influence of God's Pro-* 
vidence, than we can of its being at firit 
brought into Order by him^ If we coniider * 
ourfelvc$,;and how we live, move, and have 
our Being, it is evident, that we are upheld 
every Moment by. the Hand of Goct I. 
fpeakf . and, would be undernx>od[ to mf^p 
lij:erallyr . If there, be any thing in the, Coa>. 
p^fs of om Knowledge certain,, it is thi«, that^ 
v^fp ow? oux Life to that Power, by thei Iin- 
s&ience. of |wiiich.the.Fuo<aion3 oJ^ Life aw. 

ptrrforx^qd: 
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jicrfomied: Searfch dJligently for this Powers 
fehd y oil will -rfdt fail of finding God. IF any ^ 
Mart be otHerivifci niiihded, let hini account 
for the firft Principli^ of Motion irl animal; 
Bodie«i ahd he fliall have Ifeave to dotibt of 
all therefti Biit tHisis ndt'oar Point : Thcf' 
Qutftion riowi*/ firiceGod^as rriide Man a 
i-cafonabk Gfedtufe, dnd endowed hira vt'itH ' 
a liiberty of ading, -How far Ke ha* thought 
fit to leate him to his Liberty, and to give 
btni up here" to tHelffues and ConfcquehceS' 
6f his own Doings ? Of his Power we doubt 
not; we kriov^ he cih overrule every Adioh 
of Man,' and -e^ery Tliought of his Heart : 
Ojar Search is not what he tari do, but what 
be has b^n pl^ed to d6,' and what Method ^ 
he has pfefcribed to hraifelfi^ with refpccft to 
the ' A(3:ioiiS of Men, and the Confequences 
which floW frofri thhn in this Life; To 
come-atany I^novvledge' in this Cafe; there 
ate but thefe three Ways; to confider, what 
Reafbn requires^ what Experience teaches^ 
*^hat Scripture confirms; 

Let us confider what Reaft>n fcquirieS; It 
kas pkatfed God to make us reafonable Crea- 
tures, that isj t6 endovv usr with d Power of 
jiadging,' and a Liberty of adting. Why 
W^rc thefe Powers given? Was it that we^ 
N a might 
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might ufe and excrcife them, and give Proof 
of our Virtue or Vice in fo doing ? Or was it 
that God might overrule them, and fender 
them in every particular Inftance ofelefs and 
iniignificant ? If this is the Cafe, had be not 
much better have made us Machines at firft^ 
than have created us free Agents, and then 
make us Machines by an arbitrary Interpo- 
fition of Power ? Who can account for the . 
Wifdom of God in making fo great a Thing 
to no Ufe or Purpofe ; in filling this lower 
World with free Agents, and then excluding 
all Freedom by immediate Adls of his Power ? 
Now this would in great meafure be the Cafe, 
were Rewards and Puniilunents to bepunc* 
tually adminiflered in this World ; and that 
for this plain Reaibn : The temporal Pro- 
fperity of Men depends upon their own 
Actions, and the natural Confequences of 
them, and upon the Aiftions and natural Con* 
fequences of the Aftions of others, with 
whom they live in Society. Now, to fecure 
the Happinefs of a Man, not only his own 
Aftions, but the Adlions of all others, with 
whom he is any way concerned, muft be de- 
termined, fo as to confpire in making him 
profperous; that is, he and all about him 
muft lofe the Freedom of adting, in order 
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to fecure his Welfare here. If a righteous 
Man muft never fufFer in this World, all the 
Wicked al^ouf him muft be reftrained from 
doing him Violence. If a wicked Man muft 
be puniflied according to his Merit, all who 
would do him more Harm than he defer ve3 
to fuffer, muft be with-held ; and if none 
defigned him Harm enough, fomebody muft 
be employed to ilo the Work. Carry this 
Refledtion abroad into the World, where the 
Fortunes and Interefts of Men are mixed and 
complicated fo varioufly together, that one 
Man's temporal Profperity depends upon the 
Adlions of many befides himfelf^ and it will 
be very clear, that there muft be an End o£ 
all Freedom, upon Suppofition that Rewards 
and Punifhments are to be equally difpenfed 
in this World, 

This Confideration leads to another of ftill 
greater Weight : For, if the Freedom of hu- 
man A<Skion8 cannot be maintained upon this 
Suppofition, neither can the Diftindtion of 
Virtue and Vice. There is no Morality or 
Immorality, where there is no Choice or 
Freedom : Confecjuently were the Aftions of 
Men under an abfolute Controul, they would 
no more be anfwerable for their Doings, 
than a Clock is for its Motions : And there- 

N 3 fore 
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fqre tp call upon God to^ake all tilings- work 
by immediate Interppfitioo qf hi§ Power, for 
the prefent Reward of Virtue, and tPunifti^ 
meat of Vice, is a Rcqueft t\ot confiftcnt 
^with itfelf ; it is defiring Gqd to dc>;ihatfor 
the fake pf Virtue, which woi^(i d^ftfpy 
Virtue, and leave no rootp for the iEx^Sfcife 
of it, no Ground upon ^hich to diftinguifli 
it from yice.and .Iniquity, 

jBut, to lejiye thefe Confi4erat.ipns, \q% us 
obferve farther. That wa$ Virtue to be 
cohftantly attended with Saccef$ jp. worldly 
Affairs, and Vice certainlv purfued witfe 
Mifery, there would bd no roorn for that 
Trial of our Fa^th and Obedience, which 
is requifite to prepare us fpr the greater 
Bleflings of another Life. Upon this Suppo- 
fition. Virtue would not be what it now i? } 
it would be a kind of feqfual Thing, arifing 
often from Ambition, Avarice, apd an inor- 
dinate Love of worldly Enjoyments : Reafon 
and Judgment, the Lpve of God, and a ju{|; 
Seme of our Duty to him, \voul(J hav^ little 
^fficacy in the Bufincfs. Now, fince C^o^ 
has placed us here in order to oqr fitting 
ourfelvesfora better World, and ha$ ordainecj 
this World for a State of Trial only, it is 
abfuf d to expe(a from his Wifdom and JufticQ 
' , * fuch 
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fiich a "Procedure^ as wouH contradidl this 
great and taain End of our Creation* The 
Pleafures and Affliftiorls of Life are orddned 
for Trials of our Virtue ; and, according to 
the vifible Courfe of Providence, they really 
are £o: But if you Introduce a new 'Order, 
and, by another Difpehfation of Good and 
Evil ?n this Life, convert thefe Trials into 
Rewards and Puniflimerits, you invert the 
Order of Providence ; this Life will no longer 
be a State of Trial, nor the next a State of 
Rewards and Punifliments; for all future 
Expectations would be in great meafurc 
fuperfeded by the immediate Recompence 
beftowed in this Life. 

Upon this Confideration we may go farther, 
and fay. That the Condition of good Mea 
'would be really worfe than it is, were this 
World a Place of Rewards and Punifhments 
for Virtue and Vice. Were this to be the 
only Place of Rewards and Punifhments, 
th.e Aflertion would be too evident to be de- 
hied by arty, but fuch mean wretched Spirits, 
as would be content to give up their Hopes 
of Immortality for the prefent Enjoyment of 
fhe World, ,But take the Cafe as it now 
(lands with us, fuppofing only this Altera- 
(iofli that Virtue and Vice received their due 
N 4 Portions 
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Portions of Good and Evil here» would not 
good Men be Sufferers by lofing one great 
Support of their Hopes and Expedations ia 
another World? The Notions we have of 
Good and Evll> the Conceptions we form qf 
God by the Exercife of Reafon, joined to the 
Experience we have of the unequal Diftri- 
bution of Good and Evil in this Life^^ con? 
fpire to prove to us^ that there is another and 
better State^ in which the Sufferings of the 
Righteous (hall be fully coxnpenfated. Now 
break this Chain of Reafoning, by introdu^ 
cing Rewards ^nd Punifhments into this Life» 
and you deface the great Hopes of the Righ- 
teous, and prefcnt him with an empty Scene 
of worldly Pleafure, inftead of that Weight 
of Glory which he, upon fure Grounds, ex- 
peded. And what is it that you give him in 
lieu of his Hopes ? Honoijrs, Riches, Power: 
But do you not l^now how little Value true 
Virtue has for fuch PoiTe^o^s? Together 
with thefe you give him new Fears of Death^ 
your Honours and Riches will not purchafe 
Life, or Length of Days ; and if he receives 
his good Things here, what Security can you 
give him, that he (hall have any Thing due 
to him hereafter? Upon the whole, good 
Men are in a much better State, taking, as 

they 
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tSejdo, their Chance in the World, andrc- 
Jying upon the Juftice and Goodnefs of God 
forajuftRecompence of their Labour; they 
have more true Comfort and Satisfaction in 
this Condition, than if they had the World 
dt Command, and no Hopes, or but faint 
Hopes, of future Happinefs. 

Thefe Reafons fccm to me fufficient to in^ 
duc^ i}S to think, that it is confonant to the 
Wifdom and Goodnefs of God to leave Men 
freely to ufe the freedom he has given 
them ; That haviijg beftowed on them aft 
Underftanding to know him, and to diftin- 
guifh between Good and Bvil, and km them 
into this World, as a Place proper for the 
Trial of their Virtue, he has left them in the 
plain to the Condudl.of theirown Reafon to 
improve the uncertain Events and Cafualties 
of Life, and to glorify him cither through 
jtlonour or Piihonour, through Riches or 
Poverty, or whatever other Condition of 
Jl/ife may fall to their Share. 

Though thefe Reafons teach us not to 
pxpedl from thiB Hand of God the good 
Things of this World in Reward of Virtue 
?^nd Obedienpe; yet they ought not to be 
carried, nay they capnot be carried fo far, as 
(o exclude the Providence of Qqd from the 

Carc^ 
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Care and Government of the moral Part of 
the World. It is one Thing to turn a State 
x>f Trial and Probation into a State oJF Re- 
wards and Puniihmcnts, by difpcnfing Good 
and Evil to every Man according tohis Work j 
and another Thing to exereife Adte of Go^ 
vernment fuitable to the State, and fubfervient 
to the Ends of Creation. If God thinks fit 
*o profper any Nation, or to affid any Peo- 
ple, he has a thoufand Ways o£ doing it, 
without interfering with the Freedom and 
Ijiberty of one Man. Years of Plenty are 
a great Bleffing, but the Fruitfulnefe of the 
Scafon is no Rcftraint on you or me ; it is a 
general Blefling, but it makes no Diftindion 
between Good or Evil. Plague and Pefti* 
ience are general Calamities, they tnay and 
ought to awaken all the World to a fober 
Senfe of God and themfelves: But their 
Rage is not fo direfted, as to tquch the 
Sinners only $ the Good perifli with the Bad^ 
and he that called both out of the World will 
foon make a Difference 5 though in the Sight 
of the World the End of both was taken to 
be Mifery, The fame holds trqe with re- 
fpedt to private Perfons: God can correct 
them without breaking in upon ^he ordinary 
Courfe of bis Providence. If a Ma,n wants 
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to be bowed down by Afflidtions, Fevers 
|ind AgiieSi and all the Tribe of Diftempers, 
^and ready to qbeyithe Order of Providence : 
^ut there is no Mark to know a Fever fo 
/^nt ;ffqin another ; there is no Appearance 
pf the Execution of Judgment upon a Perfon 
fo Mifited ; the Phyfic may be feat, becaufe 
it is wanted, bjit the Hand that adminifters 
it doesjiQt appear. 

Thu§ much is faid to prevent Miftakes : 
But the forementiooed Reafons remain. ftiU 
in force agairift the Expedations, which Men 
f re too apt to raife, of fome immediate Re- 
pompence to be beftowed on them by the' 
|nterpofition of Providence upon accpunt of 
their Virtue and Goodnefe. 

Let us now proceed to confider what Expe- 
rience teaches in this Cafe. That Good and 
Evil are not difpenfed in this Life in Propor- 
tion to the Merits of Men, appears fo plainly 
fo all Men of Senfe and Reafon, that the 
Faift, I think, has never been difputed. The 
World has never been without Complaints 
^pbn this Head, The Righteous in all Times 
have lamented their Cafe ; their Hearts have 
been even ready to fail under the Opprefr 
^iQXX of the Ungodly. On the other Side, 
' the 
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the Wicked, feeing their own Profperity, have 
been hardened, and grown fecure in their 
Iniquity, upon thefoolifli Prefiimption, that 
God regarded not them, nor their Doings. 
To abate thcfe Prefumptions on one hand, to 
filence the Fears and Clamours on the other^ 
has found Work for good and wife Men in 
all Ages ; yet none of them called in queflion 
the Truth of the Cafe, though all con- 
demned the perverfe Ufe made on all Sides 
of this Adminiftration of Providence* B&^ 
taufe Sentence^ fays the Preacher, againfi an 
evil Work is not executed fpeedily^ therefore the 
Heart of the Sons of Men is fully fet in them to 
do evil. That the Cafe was fo, he acknow- 
ledges : For all this I confdered in my Heart 
even to declare all t his ^ that the Righteous and 
the Wifcy and their Works, are in the Hand of 
God: No Man knoweth either Love or Hatred 
by all that is before them. All Things come 
alike to all i there is one Event to the Righteous^ 
and to the Wicked i to the Good, and to the 
Clean, and to the Unclean ; fo him that Jacri- 
Jiceth, and to him that facrifceth not : As is 
the Good, fo is the Sinner ; and he ihaffwear-r 
eth, as be that feareth an Oath^ But this is 
indeed a very plain Thing, and needs not to 

be 
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be infilled on f we may leave it to every Man 
to judge for himfelf by what he can obferve 
in the World, and he will Toon find, that in 
fa£t God has not made this a Place for diflri-^ 
bating Rewards or Punifhments, but that tf;»^ 
!Event happenetb alike to alL 

Laftly, Let us inquire how far this Expe- 
rience is confirmed by what the Scripture 
teaches us to expe£t. 

There are fome Faflagcs of Holy Writ, 
which, at firft hearing, and before they are 
duly weighed, may feem to promife more to 
the Righteous in this Life, than we have 
been ablp to find either Reafon or Experience 
tojuftify. Let us hear the Pfalmift : I have 
been youngs and now am old, yet have I not 
feen the Righteous forfaken^ nor his Seed beg^ 
ging Bread. How ! his Son Solomon faw a 
different Scene in his Days ; then there were^ 
jujl Men unto whom it happened according 
to the Work of the Wicked. Again, there 
were wicked Men to whom it happened accord^ 
ing to the Work of the Righteous. In the Days 
of our Saviour and his Apoftles, there were 
ibme Righteous in Ifrael, who begged their 
Bread by the Way-fide, and at the Doors of 
the Temple. Among thefe we find fome, 

who 



Digitized by 



Google 



tgo DISCOURSE ViH 

who had Faith enough, ih the Son^ofdodfd' 
be made whole of their Infirmities c An Evi-K 
dence, I think, that they were not ift a-worf^f 
Condition than others, becaufe they were 
worfe Men. The Truth is, that this Paflage 
in the Pfalms relates not to our prefent Piir-' 
pofe; it defcribes a general Cafeof Provi- 
dence, over good Men in providing them the' 
NecJeflaries of Life, whilft they endeavour tcr 
ferve God, but of a juft Reward for thent in 
this World it fays nothing : The Seed "of tbi 
Right ious, fays the V[?Xm\%Jhailnotiegtb€if 
Bread. Take it literally^ and make the moft ' 
of it, it will bear no FLefemblance to a juft' 
Reward for their Goodncfs : For; if the' 
Righteous and the Wicked were to be diilin- 
guiflied in this Life by temporal Profperity 
and Adverfity, we might expe<ft*td hear of 
much better Promifes to the Good than this,- 
That their Seed Jhould not beg their Bread i we' 
might exp&a to hear of Crowns and Seep-- 
ters to be given them : But of this we heaf 
pothing. As to the providential Care of' 
God over the Righteous in fupplying.lheir'' 
natural Wants, our Saviour has given u^ 
great Reafon toexpedlit: Seekyefitft^ fay^*' 
hfe, the Kingdom of God f and bis iktgbieoufnefsi 

end 
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and edit befe T^nngs Jball be added unto you* 
Upon;whofe Authority likcwife St. PW tells 
us, that' Godlinefs has the Promtfe of the 
Life- that now is^ and of tbatnvhtch is to 
come. Nay, farther, thereisgreat-Reafonto 
think,, that God often blefles tjic honeft En- 
deavours of the Virtuous in this World T Bat 
then there is no Appearance that the Rules 
of Jufticeareat all concerned in fuchDifpen* 
fationS"^ for the Righteous often fuiFei:, nay,/ 
under the Gofpel they are called to fufFer 1 ' 
for which Reafon the Invitation to us is, 7J? 
t^ke up our Crofs^ and follow Cbriji: But, to 
come tq the Point of Rewards and Punifh- 
ments^ the Parable of the Tares in the 
thirteenth of St* Matthew is decifive. The ^ 
Mtonifig of which Parable our Saviour has 
expounded: It reprefents to us the State of 
the .World, in which the Good and Bad 
fl0ariih\ together 5 and though Men cealc- 
not tacall :upon God for a Diftinflion to be 
x^ade hetween.thefp^^ yet He, whofcethnot; 
as Man fees, has other wife determined. Iii ' 
this World iie pernaits them to flourifh and' 
liyc together ^ but tbe Time is coming, that ^ 
great Harveft of the World is approaching^ - 
when a fullDiftindion ihall be made; when 

the 
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the Wkk<?d*Mri)e cajft into a t'urnacc o/ 
Fire> and th6f J^i^hteous (hine forth as ti;ie 
Sun in ithc-Klnj^dom of their Father. 

Thus> yoa fee, Reafbn, Experience, and 
Scriptare, all' confenting to teach us not to 
look for the Reward of our Labour in diis 
World, but to wait with Patience God's ap- 
pointed Time, when the Great Judge of the 
World will do righteoufly, and recompenfb^ 
to every Man the Things which he has 
done. 

Let us look back then to the Text, and 
take from thence the proper Exhortation ari^ 
fing from this Conclufion : Since we plainly 
fee, that this World is no Place of Rewards 
and Puniihments^ let us not be fo foolifh a^ 
to look for our Reward here, and be dif-' 
couragcd if we receive it not. If we raifc in 
ourfelves fuch idle Expedations, and ima-- 
gine that to be good is a certain Way to be 
rich, great, or prolperous, we lay a Founda- 
tion for great Difappointments, a|id ihall be 
in danger of growing fick of our Work, 
when our Hopes forfake us. But if we 
look to the appointed Time of Reward, and 
give ourfelves up contentedly to the Provi- 
dence of God in this World, and to that Lot, 

: be 
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be it what it will^ which he has provided for 
us, our Hopes will never fail 1 we (hall bt 
ftedfaft arid unmoveable, knowing that oUr 
Labour, however difficult here, fhall not bt 
in vain in the Lord : For in due Se^on we 
Jball reapi if we faint noti 
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DISCOURSE VIII. 



PART 1 



Matthew xiiu 2§. 

SufJbeJaiJfNay; /^, muhiie ye gather Up the 
^ares^ ye root up alfo the Wheat with them. 

V^fi^^^O Underftand the Td5ct Wfe muft 
MIk^^«^ look back as far as the twenty- 
^S ^ )J(|° fourth Verfe of this Chapter, 
W^e^il'^^W ^^^^^ ^^^ Saviour puts forth a 
Parable^ comparing the King- 
dom of Heavdin to a Man vfhofowed good 
Seed in his Field i hut while Men Jlept, his 
Enemy came and/owed Tares among the Wheat. 
When they both fprung up and appeared in 
the Field, the Servants, under a Surprize at 
the Pifgppointmcnt, report it to their Mafter; 
O a Sir, 
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&r, ^idjl not iboufowgooSSeed'in thy Field f 
from whence then hath it Tares ? Se faid tiirtcy 
them, j4n Enemy hath done this. The S^t- 
vants reply, Wih thou then that nve gi^arii 
gather them up? In Anfwcr to which follow 
the Words of the Text, But he faidy Nay^ 
lejiy nvhrle ye gather up the Tares ^ ye root up alfo 
the Wheat with them. 

Take away the Drefs of Parable, and 
what eur Saviour here delivers amounts to 
this : There will always be a Mixture iii the 
World of good and bad Men, which no 
Care or Diligence can prevent ; and though 
Men may and will judge, that the Wicked 
ought immediately to be cat off by the HaiMl 
of God, yet God judges otherwife, and de- 
lays his Vengeance for wife and juft Rea(bns ; 
fparing the Wicked at prefent for the fake 
©f the Righteous; referving all to thit great 
Day in which the divine Jnfticc ihall be fully 
dif^layed, and every Man fljall receive ac- 
cording to his own Works. 

The. View of this Parable has, ht fon* 
Parts of it, I think, be^n mi&pprehenyed. 
It i^ intended to reprefent the nece^ryCot^ 
Amoa of Maxikind, fome being godd,. Ibhie 
bad; a Mixture which, from Ae verj^ Na- 
tuire of Mai^ind, is ^ways to be ^xpeded; 

and 
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«id to juftify God iri .delaying the Punilh- 
Hiient o£ thpfe.Sins;^ whidi j^l the World 
ihipk aire ripa|qr Vengeaaqe., .This being 
tl^ View of vthe Parable, it k going out of 
*he. Way to confidcr the particular Caufes to 
which the Sins of Mm may be afcribed; 
for the Qiieftjbq is not, from whence the 
Sins of Men strife, but why, from whatever 
tCaufe they fpring, they are not puniflied ? 
la the Parable therefore our Lord affigns only 
a. general Rcafon of the Wickednefs of the 
-World, ^n Enemy hath done this. But there 
Are, who think they fee another Reafon 
afligncd in the Parable, namely, the Carelefs- 
Befs of the public Governors and Rulers, 
intimated in thofe Words, But while Men 
Jl^pff his Eiiemy came and /owed Tares among 
the Wheat : And this Text always finds a. 
tPJiaceJn fuch Complaints. And there is in- 
deed no.I)Qubt, but that the Negligence of 
governors and Magiftrates, Civil and Eccle- 
fiaftical, may be often oneX^aufe of the Ig- 
'Sorance and Wickednefs of the People:, But » 
th^t it i& Affigned ^s a Caufe in the Parable 
cannot be proved ; for theie Word?, whi{e 
M^^J^fi^f inilead of charging ^the Servants 
wi$h Negligence, plainly ihew, that no Care 
or Diligence of theirs could prevent the 
., O 3 Bncmy. 
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Enemy. W^Wrfh^A^p^pwakje, tj>^ 
was awake zljpy a^^i th,? j^nepay had 719 ^ftf 
ccfs : But deep i thpj. fW^. 1 Nature rcgj^ff j^ 
it i and thm it ,wa^ ;|^ EJng^yr did thp,|^ 
chief. H?d it been faifJi lyhjile jVIca pla^^^ 
or were carele(3i OF/iotoij3, djiat would h^ 
been a Charge upon them y bujt to fay, w^ 
Menjlept^ is fo. far from proving that ^hc,ir 
Negligence caufed it, tha,t it plainly provcp 
their Diligei\ce could not prevent it* Far, 
what will you fay ? Should Hufbandmea 
never fleep.B It is a Cpndition upon whic|| 
they cannpt live, and therefore th^ir ileeping 
cannot bQ charged as their C^ime. Thj| 
Circumftance therefore in thp Parable i? ;^ 
fliew, not the Fault of the Hufbandmen, hut 
the Zeal and Induftry of the Enemy to, (|p 
Mifchief. Watch him as narrowly a3 yott 
will, yet ftill he will breal^ through ^1 JKW 
Care and Diligence. If ygiu do S^t^fte^ 
aiide, cotfipelled by the Call of Nature,^ to 
eat) to4?ink, qrtpfleep, hei^ ready to ta^j 
the Oppprtunity to fow his TarieSji^ and,th^ 
Gfopi^,. which will i^ot anfwej: the Hul^ 
bandjaaan/^ Hope without hif Toil, ,and,La- 
hour, and Coft, will prpduc^ the i]l Seed of 
its own accord, apd yield but too plentiful 
a Crop. Farther, the Chara(5ter of the Hub' 

bandmcA 
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bandftidi tWdtf^SAai^'tli^WiA^ agfefes to 

fprfhgtip; ih^hdiiitfhdii60^cm(ne&o{ 
Odilt or N^I^nccVt%^d^h6ttbn&€ with 
ExGufts to theit^ Mafter; bdt tvUh 4 Queftioh, 
Whffch plainljrf^eafe how little tbeymiftraft- 
ed thcnifeWei? : 5/V/ ^/^ ri^ rioujhw g&od 
Seed in thy Field? From wbenbe then bath it 
^ares ? Would any Servant, who had fufFer- 
cd the Field to groW wild by his own L^zif 
nefs, have expoftulatcd the Cafe irtfuch a 
manner ? The Mafter, far from charging any 
of his Family with the Fault, lays it at ano^ 
ther Door, An Enemy h^th done this. Upon 
which the Servants, not fparing of their own 
Pains, were defirous to go to work immc^ 
diatbly/ and to root out all the Tares at once; 
What is thepe in all this, that fuits with the 
Cfiiaradtet of a lazy, idle, negligent Servautt 
What is there that does not fpeak a Care and 
t?Qncern for their Mafter's Affairs ? As fboa 
^^:tiiey difcbver the Tares, they go difedl^ 
to their Maftei^, and inform him, amd ofei!' 
their Service to root them out. In thii PaN 
ticular h^ coirredls their Judgnient,^ though 
he does not condemn their DiligeiifceV Aiid^ 
in truth, pne riiain View of the Patablfe'is to 
correct tie Ze4 of thofr, who Canftot fee tho 

Q /^ Iniq^uity 
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^In cfic*te'hW^o*ra Cai/fei fey -^fciiig;titoMat 
ter to hifjifefr, atid (>uriii(ftTng^tfee WilDieW. 
The Men ^^ho have this Zed' irid WkAifH 
kgainft Iniquity, are not cbnlmonly theicOe, 
bcgligent Rulers ; nor can wc fuppofc AA 
our Saviour would paint the fame Men ft 
fuch different Colours in the Campa& of a 
ifiort Parable, reprefenting them idle and 
carclefs at the twenty-fifth Verfe, adite «il 
2ealous at the twenty-eighth. Befides^ "sft 
was obfcrvcd before, to charge the Wicked*- 
ncfs of the World upon the Negligence of 
this or that Part of Men anfwers no Purpdfc 
of the Parable, which is to juftify thc'Wif* 
dom of Providence in permitting the Smfittf 
Men to go unpunilhed for the prdcdt : Bik 
the Juftification docs not arifc from confi^efrr 
ifig the Caufes of Iniquity, but from- febS- 
lidcring the Effedl which immediate Punflll- 
riient would have. In the other Way, now 
explained to you, this Circuinftancc, tB^ 
iphUe Menj^ept the "Tares nverefaobn^ promotes 
the main End of the Parablei ' and completes 
the JuftiBcation of this Provide Ac€ of Gbd : 
For this fhews, that Offences mufi needs cotfitki 
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<teiingtbc?!Ci9r<JoMri45^^ without 

lSod/& in&n-]i9()«g^i«iirsic«»Iop|fly to, ikipeod the 
W^ddogs, o£ feookni CaDfefs^^fiaAc all Care 
«](«f<;ilfed in tn^hnmzn WayJs too little» for 
i^Yf^ wiie«Mea<;(lcepf andcflcop they mufi, 
^e Ewroy will fi)w hb Tares. Since there* 
fqr^ the Parable flicws, that Iniquity can 
neither he .prevented, nor immediately pu- 
jiHhedy confifleiitly with the Wiidom and 
iGoodncfs of God, it fhuts out every Com- 
l^laint, and forces us to acknowledge^ that 
iGod is juft in all his Ways, and righteous in 
dl his Dealings with Mankind. 
; The Scope of the Parable being thus ac- 
counted for, let us now proceed to confider 
the Text more particularly ; which contains 
•the Rca(bn, . Why God delays to punifh the 
Sins of Men in this World, rcferving theoi 
^:.t1ie Judgment which fhafl be hereafter. 
There are $wo Ways in which we may co^;i- 
fi(fer the Words of the Text : ': . 

Firft, As they regard the particular Cafe 
in View, and account for the Juftice of God 
ift fufpending his Judgments. 

Secondly, As they furnifh us with a Prin- 
pplc ^f Reafoxi and Ec^uity applicable to 
fliany.Qther Cafes* 
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.. l?Wt :iAx)(i|e3^rcgtir*i^ pwtictriirf Cafe 
ia Viewv i aittdi account ftfr tbd JufticctbPGttB 

foil Fofcfe o£-the''ReAfon'in thferefpea^'^Wft 
iy6cc&c^4duidedlaiid whM fert t)f Sihh^ 
are fpokcniof :-For tbi« Reaibn is noeafp^^if-^ 
cable to all Os&s, many Skindf^^afb' iQ>lt^ 
qpon otbeF Accoufits than tbi^' whkh is givtih 
us in the Tevt^ The Sinndri infeended in 4Ht 
Text are i^ced merely on;Acc6upt.of the 
Bighteous, that they may not beinvolved iri 
the Punishment due to the Sins of other^; 
But fome Sinners arc fparcd out of a Mercy 
which regards themfelves^ in hopes of thfeir 
Amepdment, Thus St. Paulh^s taught as, 
that the RicAes ofQoSs Goadnefsy dndForbearr 
ancey and Long- fufferingf kad t a Repent ante. 
The Sinners, who arQ reprefented by the 
Tar^s in the Text, are fuch of whofeR^ji' 
pentance and Amendqient there is jifo Hope V 
for Tares, let them grow ever^fo long, wJli 
ftili.be Tares, they can never turn to Wheat, 
And .our- Saviour has told us in the Glbft of 
the Parable, that thcfe Sinners fliall ccrtiinl^ 
be puniflied at the laft 5 which caiindt cerr 
tainly.be :fsiiU of anybu^ ineofrJgiblt Sinners, 
for be that ripmtitbx andforfakJ^hlhe^Evihf 
bfs iVja^y Jhalljave his Soul (dive. - ' ' 
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]i^r(fy^plQq^^ YiffifiXi^MAikthii^ Circmxahr 
jOj^mf^ > 4b;: if th^ itiCQVvipHo Sinner. be> thip 
Qhj9.^ qf JVJerfry,. na Smjier need fear Punifh-r 
|}^t. J pur Saviour thercfoire .gives them up 
gl^tirj^ly, ,^4\jufltififi5 the Wifdom and Good^ 
^fs^ of God iafparing th^m from other Mo»- 
tjyf^, . Thelnterefts of good and badMeH 
aif^ fo, united io this World, there is: fuch:g^ 
|p9nm«dion between them in many Refpe^ 
^hat .po fignal Cal^imify can befal the WicJ&^ 
ed, but the Righteous muft h^ye his Share itx 
iU It is put of Mercy therefore to the RighT? 
teous that God fpares the Wicked, left, whilft 
Ije ga^thers.upthe Tares, he fhould root out 
th/5, .Wheat ?^llb..* This wa? Abrabqtji^ Plea 
wliea he.iijt^rce^ed with the Lord for tlie 
I^^n of S^adomf Will thou alfo dejiroy the Righ^ 
tepus. 'vpithtbe Wicked? The Reafon of which 
Plea was fo ftrong, that had there been itei^ 
rightQOUS PerfoAsiiix the City,, the whofehad? 
been pref^ved ftcxa Ruin* ^n public Cala-? 
milieus, it is^.^i^ent that aU muil be SufFeter^. 
withqqt Diftinift jon : Fire gnd Svw>rd, Far 
mii;e and Peftilf nee, rage indifferently in th? 
I Ponders 
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Borders of the R^t^oii* siofl^tli? SiAQ/^i ««i 
ft^p aw^owe^wdH a^ the ocHet^ . Thm 
Ux tUn ib^ Rea(<Mi of th^T^ist vb^^miffi 
tatjtily ^t^n^)^ atid d)f w« U9 the great Mtnxy 
of Qod in foflnwfbglta appear a^oftj^ 
nffs m fuch tifiWe ind e:5cfemJJArf PimiAi^. 
mcntSy which: would deftro/ whole Cqiuh 
trie$, and bring even iifibii the heft of O^eo 
the Puniihinenta due pnly to the worft. ., 

But arc there not, you wUl fay, XRtny 
Ways of punilhlng Men without including 
others in the Calamity ? Do not FeverSrriHid 
m^iy other Diftcmpcrs, carry off fingleP^^T'* 
fons without fprcading farther ? hj^A wQij^d 
ijot thefe be proper Meflengers of Providence 
to fingle out defperate Sinners, in whji^li 
Cafe there would be no Danger of inyolyjip^g 
the Righteous in the Punifhnjent 0^7^ 
Wicked? And if the Wicked aceir^ge^ 
only for the fake of the Righteo\j5i- wt\3([f|}| 
Jthey exempted from thefe Punifhmenl^fTrM 
which the Righteous have no Coftcers)£fi| 
Cpnine<3;ion with them ? . : . • r* - c>a.: 
.. Im Anfwer.to which feVej^db Tbin^. ISM^ 
he : iaid ; Aqd, Fir ft, to him . th at afkis . d» 
Qi^lVlon, an Anfwcr may be rctttmedcbyi* 
lifcc Qn^ftion; How do ypu Iknbwibut thai 
ihe Wicked afe often ^nd oomgiojfly thJUi 

punifhed ? 
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D*^/ which ycMr tomplain 6f &* iifcVfe# done ? 
Wickfcd Men die «ki^ Difr ^A^eiS the* 
W^y yottfpi^ofi fottieby^^^^ by 

odier Diltonper^ or AccldtefUsJ ^Cah you 
diftidginfh which of ibetii fall i»4he coniiw 
mon Way of Nature, and which are f akert 
iway by the fecfet Judgments^of God ? Can 
you tell by tb« Fulfc when a Fever is to be 
tetfeoned among the cofnmon Accidents of 
Life, and when to be afcribed to the Ven^ 
geiince of God ? If not, how can you tell 
but 'that every Hour may produce fuch In- 
Aaftces, a* ydVL cotnpi^m are very rare and 
fcarce to be found, and the Want of which 
yoH think fo great an Objedlion againft an 
overruKhg Providence? As to outward Ap- 
pearance, the fame Cafualties attend both the 
Good and the Bad ; but he has thought very 
Kttle, who caAnot fee that the outward 
Jftippikrance is no Rule to judge by in this 
Ck[t. Lazarus died, and the rich Man died 
alfo : Thus far there was no Diftindtion in 
Acir Fate; Ac Lookers on could riot fay 
which was taken away in Mercy, and which 
in Judgmolt : But the very next Scene clear-^ 
ed up all the Doubt, and fhewed how ter- 
jible ar Judgment Death was tq the rich Man, 

how 
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God ' dote exirt^inahy' juf^mfeii t^^^iP^e 
Wicked »» tiiis'iiltnt iriadnti^, •tlS»<5iigfe";iiPjs 
not in out Power to poiilt otrt the pdr^cma^ 
Inftances, or pi'oiiotmce tipon fingle PCTJfonsi 
who arc under Judgments, and whp'qptj 
Now the Objeftion from the Want bifVucU 
l^unifliments can have no morejPorce,", )^kti 
the Objeftor has Certainty that thei^ ^ire 
no fuch Punifhmentsj ahdfince thei^e^s'^nl^ 
Certainty in one, there can be no P6rc6'*/tf 
the other. ;\^;'; 

But, Secondly, allow the Matter of tli^e^ 
Objedion to be true, that there are j^teat 
Numbers of wicked Men ripe for 'D^ftruG-^ 
tion, who yet efcape all thefe Piinifhiiippte^ 
who live and flourifh in the Worl(l,''^M^a£; 
laft die the common Death of Meh,! iii^, as . 
far as we can judge, go down in Peffece^'tp* 
their Graves: Yetftill, though this, bfe kilo w-^^^^ 
ed^ the Reafoning of the Objection will iiofe!- 
be go0d> becaufe our Saviour's Refolufio^ of 
th^. general Cafe extends to thefe loifences 
alfo; and the Wicked are often, ^ernptedy 
even from private Judgment^ that the RigJw 

teous 
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leou^ may not Ipq^ ay^r^h^l/i^JB ib^ir, Ruiili 

g^^^fpcrpiijSj^^^ arid 

K^piroacli, tp.^^^^ What 

would yoii,haKf,jd9RP t/.Y?^c,W:9uW ^^ have 
God jram. F^e,?L^dBrimfto9^,»pon the City 
for th^j fake pf, this great Offrndcr^, fince 
irtany Jnnocjept Perfons , T^quld lineceffarily 
fuffer in ^hcRuiA? No; bwyflu^ould ba«e 
Uod take bim away fuddenly by fo«w fccfel 
and filent Method; or you would; have him 
puniflied in his Fortune, and r*dac«l to 
tl^at Poverty which his Sins deferve. This^ 
you think, would be very juft and rea* 
fbn^ble, and highly becoming the Wifiiom 
of God. But pray, has your wicked Man 
no Friends nor Relations, whofe Happincfs 
dejpends yp^n his , Profperity ? Has he no 
Childrenjj ;W^ with .him when. 

he tJiills intp^./^^verly and Diftrefs;? There, 
is^'nb gr?at JJijIai^^ who is not related to: 
otIier^;in.:fqmfj|,.if not in:?U thefe Ciroum-fh 
ftancqs., If.;tl^^(you allow, in geiJieral.thi.- 
^g^uity of.fp^jjng t;he Wicked fgr the fakt^of ' 
the Righteo||5^iyoa muft confidcf tbdr Gafe- • 
oyer again,^ apd:anfw.er thcfefew.QiieftioDsr- 
Arcf alTthe Relations and Dependents of this 

great 
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great Sinner as wicked as himfclf ? Is there 
not one good Man the better for him ? Are 
his Children all Reprobates ? Or, would 
you turn out a Family of innocent Chil- 
dren to feek their Bread in the Streets, 
rather than let the Iniquity of the Father go 
unpunished for a few Years ? Till you can 
anfwer thcfe Quefttons, you muft not pretend 
to arraign the Wifdom and Goodnefs of God 
in (paring this Offender; for you know not 
how many innocent, how marty virtuous 
Ferfons may be crufhed in his Fall; and 
when you can anfwer them, you fhall have 
Leave to judge. Now thefc Confidcration^ 
plainly fliew the Equity and Goodnefs of 
God in delaying the Punifhment of the Widk> 
cd for the prefcnt, both with rcfpedl to th<? 
public Calamities which tlie general Cor- 
ruption calls for, and with refpedt to tht 
private Puni(hments, which the Sins of par- 
ticular Men, if confidcred alone, and by 
thcmfclvcs, do richly deferve. In both Cafe^ 
Mercy triumphs over Juftice, and the Guilty 
is preferved for the lake of the Innocent > 
which is fuch an Adl of Goodnefs as na 
Man furely has Reafon to complain of. As 
to the Juftice of God^ neither will that fuffcf 
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in this^ Account. The Day is coming vjrhich* 
will dUiTolve all the prefent Relations between 
Men^.whcn every one will ftand fingly by 
himfelf to account for the Good or Evil he 
has done. In that Day the Wicked ihall not 
efcape, nor ihall his Puniihment afFe£t the 
Rigfateon9» but his Iniqpity ihall be on his 
own Head only. When the Hanrefi comes, 
the Mafter will order his Servants to/ef arate 
tie Tarts frMi tbi Wheat 5 the one he will 
gather into his Barm, the rthcr he will give 
up to be burnt with unquenchable Firr. 

Upon the whole then : This Method of 
God's dealing with the Children of Men is, 
in all its PartSr without Reprdach. Even 
this Complaint, w;hich is ib commonly made 
againft the Adminiftration of Providence, 
that the Wicked are permitted to live un* 
puniihed, is itfelf a great Argument how 
little Reafon we have to complain, fince it 
(hews the Lenity of the Government we are 
under j and furely it i& our Happinefs, that 
we are more to feek in accounting for the 
Juftice of God than for his Mercy, Were 
God to be as rigid in the Execution of Jufticc, 
as fuch Complainers feem to require he fliould 
be, what fliould you or I get by it ? Wliat 
we get by his Mercy we know, or ought to 

Vol., UL P know. 
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knowi lamfurc, if we undcrftand ourfelvc? 
and our own Condition : And for Sinners 
to upbraid God with want of Juftice againft 
Sidners> that is, againfl: themfel^es, is a 
Crime which carries with it fo much Folly, 
as I hope may in feme meafure excufe the 
Infolcncc, fince nothing elfe can. 'Were the 
Cafe to be altered^ and God to appear as terr 
rible in Juftice, as he is wonderful in Mercy, 
how ipuch more ihould we be puzzled to 
^ccpunt for his Proceeding ? As wc fee many 
now fpared whom vfc account great Sinners, 
we fl)Quld then fee many puniihed whom we 
pfteem good Men : For all are not good who 
fctrti to be fo. And how then ihould we be 
failed on to juftjfy the Severity of God; a 
Severity \yhich, to Qur thinking, fell alike 
upon the Righteous, and the Um-ighteous ? 
]For whatever Way God takes, the Thing 
puft appear myfterious to us ; for the Faces 
and the Hearts of Men are often at Variance, 
and we, who c^n only judge by the outward 
She\y, fhould often be at a lofs to difcern the 
JEquity of his Proceeding, who judges by the 
Heart. Should. Gqd therefore proceed to 
puniih all who defcrvc it, we fhould ftili 
have the fatne Objection, that Punifhments 
^nd Rewafds were npf equally adminiftered; 

. . and, 
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and, fince we tnuft be in the Dark, how mudi 
happier is it for us to be in fuch a Cafe, where 
we think we fee too little of the Juftice of 
God, than in a Condition, where we ihould 
foon think we faw too little of his Mercy? 
The Advantage which our prefent Situation 
affords is fuch -a Balance on the Account, 
that we fdfely defy every bold Objeftor, and 
enter into his Reckoning without Fear or 
Danger ; for in every Step the Goodnefs of 
God fhines forth as bright as the Sun at 
Noon-day, and let thofe call for his Juftice; 
who are willing to abide the Trial by it. 

I obferved to you, that the Argument in 
the Text /extends to one Cafe only, to the 
juftifying the Wifdom and Goodnefs of God 
in delaying the Puniihment of incorrigible 
Sinners. It is true indeed, ihzt if this Cafe 
can be defended, all others may ; and there- 
fore this Argument is by Confequence a full 
Defence of the Providence of God, as it 
relates to the Punifhment of Sinners : But, < 
as other Cafes have their particular Reafons, ' 
give me leave to clofe this Difcourfe with 
prefenting to you a fummary View of tlic 
Cafe in its fcveral Circumftances, 

That Men are Sinners is fuppofed in the 

Objei^ion againft the Juftice (if God for not 
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punifbing Sin jf and therefoi^ in Stri/£bicr$ of 
Reafoningt it belongs not to this Queftion to 
account for the Wifdom of Gpd in permits 
ting Sin : And yet this Inquiry is fo nearly 
allied to the prefent Cafei that our l^ord ia 
the Parable has incidently cleared this Point« 
JVIfiJe Menjlept^ the E^emyfowed his %ares^ 
Such is the Condition of ^uman Naturet fucl^ 
the State of the World, th?it no Care or Di- 
ligence can prevent the Growth of Vice: 
And as every body i^t% (his to be the Cafe, fq 
it is confelTed by thofei who demand a Rea-^ 
fon why Cod does not interpofe to prevent 
Iniquity ; for, as the C^ftion f efers the pre- 
venting Vice to the overruling Pqwer of God^ 
fo it fuppofcs no other Remedy tp be fufivs 
cient to the pvjl. But v^hat is it that thqr- 
demand, who rec^uire that Qpd {hould by 
his irrefiftible Power prevent sjl Evil ? 
Nothing lefs, thaq that he (hould d^ftroy aljt 
L^w and Religion, and diveft Men of thatij 
which is at prefent their diftinguiflung 
Charadter, Reafon and Underftanding ; For, 
if every Thing is to be done by a fuperior 
Force, there is an End of all Law, and of all 
the Ule and Exercife of Reafon. It i? iaid 
to be a Crime, in feme Eaftern Country^/or 
the Subjcdts to look upon the Prince ;- an^ 

thereforcji 



Digitized by 



Google 



bisc6tJRS'E Vlii. 213 

ij^crcforc, when he appears, they f^ll down 
and hide their Faces. Now this Law or 
Cuftom neceifarily fupjiofes that the Siibjefts 
have Eyes ; for fhould the femperbr blind alt 
his SubjedSi it would be ridiculous to charge . 
them not to look on him. The fame would 
bd the Cafe with refpe<3: to all Laws in 
jgenerai, fhould God neceflarily overrule thd 
Wills of Men ; for to bid Men riot do that^ 
Which it is impoffible they ever flioiild doi 
is abfiird and ridiculous. 

Since then Offences mitfl needs come^ the 
Qugflion is properly afked. Why are not Mert 
ds ctrtainly diftinguifhed by Rewards arid 
PuriifhmentSi ae they are by Virtue or Vice ? 
Irhis would be a mighty Encouragement td 
Virtue, and what is to be cxpeded from the 
Juflice of God* iThe firft Return to thi« 
Qucflion is to let Men know> that they in- 
quire ncJt wifely concerning this Matter, for 
the Thing is too high for them : Foti fincc the 
Defcrts of Men muft nceefTarlly be eftimated 
by a Rule which they are not Mafkrs of, 
that is, by the SiiiGerily of their Hearts^ they 
dn never judge when Rewards and Punifh- 
ments are duly adminiflered : And therefore 
their Reafon fails ; f6r a due Adminiflration 
of Rewards and Puriifhments in this World 
P 3 would 
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would not tepd, as they fuppofc, to the En- 
couragement of Virtue, becaufe Men cannot 
judge when there is fuch an AdminifbratioDy 
' or when not ; and poffibly too they naay be 
miftaken in thofe very Cafes, which they 
think deferye to be made fignal Examples of 
vindidive Juftice. The next Return to the 
Queflion is, that what they require is incon- 
fiftent with the prcfent Condition of Men, 
and the Goodnefs of God. As to the Con- 
dition of Men, they are in a State of Trial 
and Probation, and therefore it is fit they 
fhould have Time to fhe w themfelves ; which 
they would not have, were every OflFence to 
meet with its due Recompence of Reward 
immediately. As to the Goodnefs of God, 
It would ill become him to deftroy Men, as 
long as there are Hopes of their Amendtlient, 
and therefore to bear with the Sins of Men, 
in Profpedt of their Repentance, is both juift 
and mercifuL Thus to bear with the Sins of 
Men is Inconfiflent with puniihing the Sins' 
of Men, as foon as the World thinks they 
defervc it;, for who can fay when Men are 
paft all Hope ? But farther, even as to incor- 
rigible Sinners, though nothing can be faid 
for them, yet much may be faid to fhew^ 
that this World is no proper Place for their 

Fahi£bment : 
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l^urtifliment : For the Good and Bad are hei^e 
fo united together, that it is not poffible^ to 
feparatei them in temporal Punifhment^ ; and 
therefore God bears v«^ith them out of mere* 
Mercy to the Righteous^ 

Thus then the Gafe ftatnds : And now con- 
fider who has Reafon to complain. Examine 
your own Gonfcience ; if you are a Sinner^ 
it ill becomes you to call for Vengeance ; if 
you are rightecrus, or think yourfelffo, why 
ihould you murmUr^ fince it is for your fakd 
that the Wicked are preferved from immedi- 
atp Ruin^ that you may not be overwhelmed 
in their Deftrddion ? Gonfider alfo, which 
is the Gonclufion of the whole Matter, ,^Aaf 
God hath appointed a Day in the which he will 
judge the W'orldin Rigbteoufnefs ; in which all 
the fceming Inequ^ities of Providence fliall 
be fet righti and every Tongue (hall confefs, 
that the Lord is juft, and righteous^ and holy 
m all his Ways< 
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DISCOURSE VIII. 

/ 

PART 11. 



[T now remains that we con-* 
fider the Text, as furnifhing 
us with a Principle of Rcafon 
and Equity applicable to many 
Cafes. 

It is the. more nece^ary to make diis In^ 
quiry» becaufe the Rule in the Text is liable 
to be mifapplied^ unleis we carefully attend 
to the Reaibns upon which it is founded^ 
from which ^y we can learn in what Cafes 
the Rule is applicabkf in what not. Ths 
Mercy of God is the beft Pattern that we 
can copy after^ and oar Lord has recommend-* 
ed to us. To be merciful^ epm as our beavfnJy 
Father is merciful * Since therefore God fparet 

Ihc 
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the Wicked who defervc Puniffemcnt, hayy 
who are ripe for final Deftrudion^ for the 
fake of the Righteous, that they may nef 
partake in their SufFeringSy what (hall w6 
fay ? Is it reafonable that Men fhould zSt 
in like mannel' ? (hat Magiftrates> tvHo zft 
Difpenfers of temporal Punifliments, fliould 
releafe the Guilty, becaufe of the Innocent 
who are nearly concerned in the Fortunes of 
the Guilty, and who muft (hire either in the 
Shame or the Lofs of the Punifhment ? At 
firft Sight perhaps you may imagine there is 
a Parity of Reafon in thcfe Cafes ; and yet 
upon farther Confideration yoii will find, that 
the fame Reafon which juftifics God in de- 
laying the Puniihment of the Wicked, would 
condemn the Magiftrate ihould he perniit 
the Guilty to live unpuniftied* 

To come at this View clearly, we mud 
attend to the Difference between the Reafon 
of Juftice, and the Rules of Juftice. By the 
Rules of Juftice, I underftand the general 
Principles and Maxims of Juftice by which 
the Laws of all Countries are goveriied and 
dir^aed. By the Reafon of Juftice, I tfndefr-^ 
fland the Fountain from* which all MsLxiihi 
anji all La^ws are 4crived,- which is ncy other' 
than right Reafon itfeif ^ For- Laws are ftoi- 

juft. 
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juft, as partaking of the Authority of the 
Law-giver, but as partaking of his Realbn. 
And hence comes the Diftindtion between 
good and bad Laws, though both derived 
from the fame Authority; which ihews, 
that Authority, though it may make a valid 
Law, yet it cannot make a good one, unlefa 
adting upon the Reafon of Juftice. Now 
between the Reafon of Juftice and the Rules 
of Juftice there is this great Difference; the 
Reafon of Jtiftice takes in all Circumftanccs 
of every Cafe, and therefore cannot err in 
its Judgment ; but the Maxims of Juftice 
have no Relation to the particular Circum- 
ftances of any Cafe, but are formed upon 
general abftrad:ed Ideas, and confequently 
they often may and do fail, when they arc 
applied to fingle Inftances : From whence 
it often happens, that the Reafon of Juftice, 
and the Maxims of Juftice, ftand in diredl 
Oppofition to one another. And this gavQ 
Occafiod to that proverbial Speech, Summum 
jus^/umma injuria i for the Words in them- 
felve3> unlefs. you have rcfped to the dif- 
ferent Rules to which they ref^r, are a plain 
Co|atrf(iii9ion. For it is not to be affirm- 
ed, ,t^t what* hjummtm jus according to 
this .|-»s^w, i§, . aveOrding to the fanxe Law,. 
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ftmma injuria: But the 1"fttth of thi Proverft 
is to be underftood by ttftnlng the Farts of 
it to their proper Rules. Summtm Jus 
regards the written Law, fumtria injuria 
regards the Original Reafon of all Law. 
And then in many Cafes it happen^^ that 
the Letter of the Law contradids the Reaibn 
df the Law : And the Gaufe of this I before 
obferved, becatrfeLaws and Maxiilis of Law 
have no Regard to the Circumftahces of 
particular Cafes, which Cireumilances never-" 
thelefs do fometimes entirely alter the Naturef 
€^ the Cafe* 

Hence it plainly appears, how liable we 
are to niiftake, as long as we form our Judg-' 
ments by applying general Rules of Law of 
Equity to partictdar Cafes. Thus, for In- 
ftance^ it is a right Maxim of Juffticei tha« 
all Sinners Should be puni/hed; aiicf tht 
Maxim is derived from tfatf certain Difference 
Af Virtue and Vice, from the Ends of Re- 
ward and PunilEhment, which are adapted to 
promote. Virtue^ and difcourage Vice. Place 
then before you a particular Sinner : By the 
Rule of Jtiftice he muft die ; btk what if i^ 
ihould appear, from the CircumftanceS of hi^ 
Cafe, that you canitot punifli him confiftehdy 
WithlhABAd&^Juftice^ that k, you can-'' 

not 
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^t proimtfe Virtue, or difcourag^ Vice, jroa 
CgOfiQt diftingiii(h Good from Evil ia liit 
Cafe, but muft afBia both alike ? What will 
you fay? Shall the general Maxim prevail 
crontrary to the very Reafons upon which tho 
Majcioi itifelf is founded ? Or (hall the Rea^^ 
^ns of Juftice and Equity prevail to fuper fedo 
ft general Law, which is not applicable to thd 
prcfent Cafe ? 

Now there is the iame Difference between 

the Judgments of God, and the Judgments of 

^en> as there is between the Rules of Law^ 

and the Reafbn of Law : For Men are tied 

down to judge by the Rules which the Law 

prefcribes ; but the Judgment of God d6cs 

aot arife from any Rule or Maxim of Law, 

but in every. Inftance follows the Reafon of 

^e Thing to be judged of; otherwife hi* 

Jud^ents would not in every Cafe be rea- 

j&)nable. It is mere Weaknefs that makei 

Men go by Rules ; and bccaiife they are not 

able to judge accurately upon all emergent 

C^P»> therefore tliey have general Rules fof 

t^ir Pire<^ion. But how abfurd would ii 

^\tohxx^giti^ God as a<3:ing by any fuch 

l^jflfs, as having. recourfe to ftatcd Laws qf 

JV^^ip^/qr thQPirei3:ion of his Judgment in 

^jlt^jicuUr ^i^ft4«j^s^? 4? ^?#R is >^ ^ 

CM?* 
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Cafes the Fountain of Juftice^ and of all 
Laws and Principles of Law, fo the Divine 
Reaibn, ^which is perfed, is in every Cafe 
the true Mcafurc of Juftice. From hence it 
evidently appears, that fince the Judgments 
of God are not formed upon the general 
Notions and Principles of Juftice which we 
are converfant in, thofe Notions can be no^ 
fafe Rules for us in the Examinatibn of the 
Ways of Providence, becaufe our Rules do 
not always extend to the Reafon of particular 
Cafes ; but the Judgments of God do always 
regard the Reafons and Circumftances of 
every Cafe. 

Farther : Thefe Confidcrations will help 
us to form diftia^ Notions of Juftice and 
Mercy, and difco\^r to us, if not what they 
always are, yet at leaft what they always 
fhould be. Juftice is thought to be a Thing 
fixed and certain, and to have its proper 
Bounds and Limits, which it cannot tranf- 
grefs without lofing its Name : But Mercy 
is taken to be of a more variable, uncertain 
Nature, to have no Rule to go by, but to 
arife from the Will of the Governor : And 
cohfequently we ufually fpeak of Juftice and 
Mercy as Oppofites to each other, and fup- 
pofc that Mefcy C4» have no Place, unlefe 

Juftice 
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Juftice recedes to make room for it. What 
does^or may happen iri the World we are 
not cbcicerned to inquire; our Bufinefs is to 
Search after the true Notions of Juftice and 
Mercy, not tl^e corrupt Pradtices in either* 
Now Mercy and Juftice would not be diftin- 
guiflied, were it not for the Intervention of 
geijeral and particular Laws, which often 
fajl very heavy upon particular Perfons; 
yvhenpe it is that we complain of the Rigor 
and Hardnefs of the Law : But were Men 
perfe(3: both in their Rcafon and in their 
Wills, fo that they could neither judge amife 
nor adt.^mifs, they would then do that which 
is exadjy right and r^afonable in every Cafe, 
and there vvould be no room to corred: the^ 
Rigor of Juftice by the^ Interpofition of 
Mercy; for there is no Rigor in that which 
is perfedlly right and reafonable. . For con- 
Ifider vvhat are the Pleas for Mercy.; Dp 
they npt arife from the Circpn^ftances of the 
Perfon, or t)ie A^^Q^j vyhich fhew that the 
Jyaw is too hard in his Cj^fe, and thgt he 
ought in Reafon tp be eafed againft the Ex- 
tremity of the Law ? Bi|t had all thefe Cir* 
cumftances been weighed in the firft Judg- 
ment, and Juftice adapted to the very Me- 
rits pf t^ Cafe^ all the Pleas for Mercy had 
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been prevented, and cooiequently there had 
been no room for Mercy ; for Mercy witb« 
out Reaibn is a mere EfFeA of arbitraiy 
Power, and not of Goodoe&. But now that 
all Cafes are judged by Laws made long be- 
fore the Cafes happened, and which cannot 
consider the Alleviations or Aggravations erf 
particular Fadts, itcomes topa&fometimeSji 
that the Law is a very« inadequate Rule of 
; JuiHcc in Cafes that fall under it. Shall the 
Perfon then fuffcr according to the Rule of 
Juftice againft all Reafon of Juftice ? No 5 
he ought to have the Benefit of Mercy, and 
10 be relieved againft the Rigor of the Law. 
What then, bccaufe the Pu'nifhmcnt of the 
Law is too heavy for his Crime, ought he 
therefore to go unpuniflbcd? becaufc this 
Punifhment is u^reafonablc, ihall he there- 
fore efcape that which is reafonablc? Noi 
for though Mercy ough^ to take off the Ri- 
{;or of Juftice, yet it ought not to deftroy 
Juftice itfelf. It is evident then, that it is 
the proper Work of Mercy to corrciS the 
Rules of Juftice by the Reafoq of Juftice^ 
and, confequently, were all Judgments forai- 
cd upon the true Reafons of Juftice, JufticQ 
aad Mercy would fee cwc and the fame 
Jhing. 

^ tJcnceji 
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]|lencev perhaps, we may be able to ac- 
bount for a Difficulty; which is apt nrightily 
to d^urb Meii when th*y pbrfder the Judgi- 
ments of God t They confider hiw as fefferi- 
tially j^i and effciitially itierciful, ^ from 
t^hence they rightly conclude; that he can 
never be otherteife than merciful/ never 
otherwife thin jttft j and yet hot<r td recon- 
tile thefe Attributfcs in evfcry Gafe they fee 
hot. Iif human JridgmcntSi it is plain, v^rherfe 
Mercy prevails^ Juftice fleeps) vrberejuftice 
ads, Mttby is filent : fiut this cannot be thb 
Cafe in divine Judgments, becaufe God cah 
neither ceafe to be juft or merciful. But, 
if we confider that the Ads of Melxry arid 
Juftice, a8 they are diftinguiihed from one 
another^ are relative to ftated Rules and La ws^ 
and that tfa^ are both the fame with refpeft 
to the Reafoit of Juftice ^ we fhall eafily dif- 
cerri how God^ wh6 always ads by the 
piireft Reafon, that is, by his own, nlay be faid 
in every Judgment to' do juftly and merci- 
fully. For wh<gn God does that which is per- 
ft&iy roafonable^ all Gircumftances weighed, 
in every Cafe, there Js no Cafe in which any 
lone can complain for want either of Mercy 
or Jttfticej fori if there be arty Rettfcm to 
complain, it muft be becaufe tbe Thing, in 

Vol. IIL Q^ fomc 
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feme ^k£ptGtp is not rcaibiiable j vod therc^ 

fotCp when the Reaibn of Juftice ii exi^y 

l^urfued, you have the trae Points where 

Mercy dnd Juftice meet together : And thi» 

ifi the Point in which all the Judgments of 

Goddocentre. Ifpedkhereof thejudgocients 

of God properly fi> called ; for thofe A£U of 

Goodnds which he exercifes in Right of hh 

iupreme Sovere^nty and Dominion are not 

wtthin our prefent View. And that ^i» 

Account is trw^ yott may partly colled froid 

the Inilance in which the Text is concerned c 

Our Saviour does not juftify God for delaying 

the Pimiihment of the Wicked, by di&m^ 

guifhing between the Merey and Ji^tice of 

God« and ibewing Irow Meicy triumphed 

over JuilJce in this Dday ^ but he appeals to 

the Reaibn of the Cafe, and ihew3 that God 

did what waifit and l>ecolning a witi: Jodge 

and Governor ^ ^d that the Thing coniphtin** 

ed of as a Dfefed of Juftice, was^ ati its Cir- 

gumftaiices confidere(^ the Height of Ji^ice 

and Equity : And this- will plainly appear iil 

the^p^ication we are to make of what has 

been fald'to' this particular Cafe, 

The Parable^ of which the Text is Part, it 
evidently intended as an Anfwer to the eonoK 
mon Objection againft Providence,^ drawa 

Irott 
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froth the Profperity of Sinhcb; or rathcf , iri 
ihe prefent Gife^ from the Impiinity rf Of- 
fehdeirs; If you examine npon what Pxin- 
tiples theObjedlion proceeds, and iipdn what 
Principles the Anfwer, yoii will find that the 
•Objediioii i^ founded upon one of the com- 
hioil and gerieral Maxims of Jiiftice, whichi 
as I have already fhcwn; do often mifguide 
biir Judgrtients in particular Cafes ; artd that 
tour Saviour's Anfwer is dtawfi from the 
Reafoii of all Law arid Equity^ which carl 
lifever fail; Afk the Man, who makes thi^ 
Objediori againft God's Government^ why 
he thinks it unbeconriing the Wifdota of God 
iti delay the Puniflioierlt of Sinnefs ? he will 
readily Jirifwef, bec^ufe it is cbhtfatry to hi^ 
Juftice ; and; to fupport his Rcafori, he will 
farther add,- that it is an undoubted Maximi 
of Juftice, that aiD Sinriers defefvc Prinifh- 
ment. And here, I think, he muft itop } for 
lie canndt etf ter into pfarticular Cafes, ^nlefi 
he knew mOre of Meri than he dee^, of can 
know. In Anfwer to this; oirr Savioiir ofwnsi 
the Truth of the general Maxim, as far as it 
relates to the Defert of Sinners; and thcfe- 
fbte teiches ris, that Ood haS appointed af 
pay in which he will judge the Worfd : 
But then he fhews; from fuperior Reafons of 
Qj^ Juftice,' 
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Jufticc, that the Application of the Principk 
in the prcfcnt Cafe is wrong ; for though it 
be juft to punifh all Sinners^ yet to puniih 
them immediately would deftroy the very 
Reafon, which makes it juft to puniib them. 
It is Juft to punifh them^ that there may ba 
a Difference made between the Good and 
the Bad according to their Deferts^ that their 
Punifhment may be a Difcouragemept to 
Vice, an Encouragement to Virtue. Now 
our Lord fhews in this Parable, that the im- 
mediate Punifhment of the Wicked would 
quite deftxoy thefe Ends of Jufticc ; for the 
Righteous and the Wicked, like the Wheat 
and Tares growing together in one Field, 
are ib mixed and united in Intereft in this 
World, that, as Things ftand, the Wicked 
cannot be rooted out, but the Righteous muft 
fufTer with them : Confequently, the imme- 
diate DeftruSion of the Wicked, iinceit muft 
inevitably fall upon the Righteous alfo, would 
make no proper Diftinftion between the 
Good and the Bad ; could bo no Encou- 
ragement to Virtue, for the Virtuous would 
fufFcr ; could be no Difcouragement to Vice, 
for Vice would fare as well as Virtue : And 
therefore it is not only reafonaWe to delay the 
Punifliment of the Wicked, but e^en neccf- 

fary 
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fitty to the obtaining the Ends of Jufticc, 
fince they cannot be obtained in their im- 
mediate Deftrudion. 

This then is a full Juftification of God in 
his Dealings with Men ; and fhews his Juf- 
tice, as well as his Mercy, in not executing 
'Wjath and Vengeance as foon as Sinners are 
sipc for them. But if this be the Height of 
Juftice in God, how is it not the Height of 
Injuftice in Men to deal with one another 
quite otherwife? Temporal PunilhmentSt 
«ven thofe which are capital, are executed 
immediately i though often it happens that 
many Innocepts fufFer in the Punifhment of 
one injuriouis .Perfon, The I-»aw docs not 
coniider who fhaU maintain the Children^ 
when it feizes the Father's Eftate as forfeited ; 
nor does Juilice relent for fear ihe ihoul4 
make a miferable Wldpwji ^nd a\f ny wretch- 
ed Orphans^ by the fevcre Blow which cuts 
off the guilty Huiband ^d Father- Nay, 
farther ; This very Method of Juftice is or- 
dained by God, anid Magiftrates are not at 
Liberty totally to fufpend the Execution of 
Juftice ; and how comes God to purfue one 
Method of Juftice himfelf| and to prefcribe 
another to his Vicegerents ? The plain An- 
fwer k^ bccaufe the Reafon of thefe two 

(^ Caf^« 
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Cafes is very d jfiercnt. The PunHhments cfi 
this World are not the final Puniihmeiits of 
Iniquity ; but are Means ordained to fecufc 
Virtue and Morality, and to prot;c<9: die In^ 
nocent from inmiedjate Vioki^e. Offence^ 
which diflurb the Peace of Spcie^^ and the 
Security of private Perfons^ will not bear a 
Delay of Juftice; for the End oE JuAki^ i^ 
this Cafe, is to fecure ]?eace : But this Em} 
can never be ferved by permittin|[ Thieves, 
and Murderers, and Rebels^ to go unpa<* 
niflied ; and though, whenever they Aiffer, 
many Innocents may fufFer with them^ yet 
many more would fufFer in their Impifnityi 
and this World would be fcarcely habitable, 
were fuch Crimes as thefe to wai^ fof their 
Punifhment till another World fucceeded 
this. Our 5aviour'j5 Reafqning, when ap- 
plied to this Cafe, leads to another Con- 
cli^fion ; that the Rightepus may not fufFer, 
God delay? the final Punifhment of the 
Wicked; for the fame Rcafon, that the 
Righteous may i^ot fufFer, he has command- 
ed the Magistrate to cut ofF all the S^pns of 
Violence, all Diflurbers of the public Peace 
and Quiet, And, in fo doing, he has fol- 
lowed the fame Reafon in both Cafes, 
namely,- that the Righteous may be preferved 

and 
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and proteded : In one Cafei preferved froni 
the Violence of the Wicked ; in the other, 
irom the Contagion of their Punifhtnent. 
In ^ Word, Offences againft Men muft be 
correded and dilcouraged by prefent Puni&«- 
inent, or elfe this World will be a Scene of 
great Woe and Mifcry to the bcft Men: 
Violence will prevail, and the Meek^ Ar 
from inheriting the Earth, will he rooted 
out of it. Offences againft God, though 
of a deeper Dye, yet have not in them the 
iame Call for immediate Vengeance: For 
Crod fuffers not from the Wickednefs of 
Men ; the Ends of Juftice are beft ferved by 
the Delay, and his Goodnefs i$ at prefenjt 
difplayed in his Forbearance $ and his Ho- 
nour will ibon be vindicated in ztnQtc pub^ 
lie Theatre than that of this pp^fept World, 
In the Sight of all (he Dead^ as w«ll as of all 
tljeXiving^ 
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Matthew xxvi 41. 

Watck and pray, that ye enter not intoTemp^ 
tation: Tke Spirit indeed i^ npiUin^y bu^ 
th Flejk is pe^tlj;, 

jp««8*eSj^OR the better underftanding of 
15 5^ thefe Words, Imuftdefireyou 
WS:: ^ 5a to rcfle<a a little upon what Oc^ 
l^^aS^fi^^ cafion they were fpokcn, an^ 
. • ' in what Circumftances our Sa- 
viour wa^, when he roade this Exhortation 
to his Difciples. The Time of his Crucifixion 
was now neajr at hand, ^d he had foretold 
his J>ifciple§ thft they {boi^ld all be ojfFended 
hecai^fe of him ; uporj which St, Peter madq 
^ very forward Profeifion of Qonftancy, a$ 
did likewife all the Difciples. But it do^s 
Iiot appear that they clearly underftood our 

§aviourj^ 
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Saviour, or were apprehcnfivc that they (hould 
fo (bon loie their Mafter ; if they hzd^ diey 
could not have been fo fupinely negligent and 
unconcerned for hi^ Welfare, as immediately 
to fall afleep, as we read they did. But our 
Saviour, as he had a different Senfe of what 
he was to undergo, fo was he differently af-- 
feded : He began to be forrowful, and very 
heavy; and exprefied himfelf to his Difciples, 
fbat bis Swl was fxceeiing firrawfuU even 
untQ Peatb. He began to feel the Weakneis 
and Infirmities of human Nature upon the 
Approach of Death, and the Terror anci 
Apprehenfion of it increafed fo fail, as to 
draw that Petition from hini» O my Father^ 
if it bepqff^ie^ let tbis Cup pafsfrom me. In 
which Prayer he was to eameft, and hjs 
Agony fo great, that the Sweat fell from bim 
like Drops of Blood. 

No one was ever morp willing to fulfil th« 
Will of God than he was : He came into the 
World to do the Will of his Father, and wa? 
^eady to finifh the Work fet before him. But 
yet, in this lafl and fliarp Trial, he found 
how great the We^knefs of the Flefh was, 
and how powerful Impreflions it had ijpoij 
him : From whence probably arofe the IRct 
fledion mentioned in the TTe^t, The Spirit 
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indents wilUngy but the Fkjb is iveak ; which 
he makes the Groupd of bi$ Exportation to 
his Difciplcs, fVatcb and pray ^ t bat ye enter 
pot into ^<mptation. When he returned frpm 
Prayer to them, he found them afleep, and, 
after cxpoftulating with them for the Un- 
concernedncfs it betrayed towards him in his 
Diilrefs and Affliftipn, he exhorts them ra- 
ther to employ their Time in watching and 
praying; for, though they had made a very 
forward and bold Refolution rather to die 
with him than deny him, yet he knew that 
a Refolution and Willingnefs to obey were 
not a fufficient Support againft the Weaknefs 
of human Nature, but that they flood in 
need of aU the Advantages that might be 
reaped from Watchfulnefs and Prayer, If 
Ke himjfelf foi^nd E)ifitcnlt|es from the ^eak- 
nefs of the Flcfh, he might well conclude 
how unable his Difciplej would be, when 
their Time of Trial fh^uld cpme. So that 
the Words of the Text, "The Spirit indeed is 
wHiingy but tie jp/ejh is weai, feem rather 
founded on vfhzt our Saviovtr pxperienced in 
}\is late Agony, than from any' thing tha^ 
was criminal in his Difciples. ' They were 
afleep indeed, whic^ was an unkind Part^ 
when they faw in hpw great Diftrefs their 
^"^ ' ^ ^ ' " ' - J^a%. 
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Mdlerwast but other wife it was hot faulty 
in itfelf. They did notapprehend the immi« 
nent Danger their Lord was in; if they had, 
their Fear and Anxiety would have inter-r 
pofed to diilurb their Reft. Ncm- did our 
Saviour blame their Sleep otherwife than as 
unfea£>nable at that Time, when the Danger 
that attended them required them to be other- 
wife employed. There was a great Storm 
ready to break, in which he forefaw they 
muil bear a Part, as well as himielf ; and 
therefore there was a NecefHty they ihould 
arm, and prepare themfelves againft it. 
IVatcb andprajt that ye enter not into Tewr^- 
tation: Which is a Warning for them to 
, ftrengthen themfelves againft future Evil; 
and he does not much blame their Carriage 
as yet, but rather tacitly acknowledges the 
great Forwardncfs they c^fpreffcd to jftiiFcr 
with him, and for him; Tbe Spirit indeed ix 
willing* But then he knew the Grcataefs of 
the Temptation they were to undergo, and 
had lately hiqifelf experienced the Weak-* 
nefs and Inability of human Nature, and 
therefore recommends Watchfuihe& and 
Prayer to them, becaufe tS^ F/^J is weak. 

The Words thus explained ewtam a very 

proper and fuitaWt^}(hortati^n to ^^^oa 
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In which they were fpoken, and to all Mea 
in general : And the Reafon of them is a 
powerful Excitement to us to pray continu- 
ally for the Grace and Ailiftancc of God's 
good Spirit^ knowing, how ready and wil- 
ling foever wc may be to ob^, that we are 
befet with too mapy and too ftrong Enemies 
to permit us long tc continue in our good 
Refolutions ; which . ihould make us' look 
about for Help, and, if I may foipeak, enter 
into new Alliances with Heaven, for greater 
Supplies of fpiritual Strength to oppole tho 
common Enemy of Mankind. 

But this Explication of the Text, how 
worthy foever of its Author, and agreeable 
to the Circumftances ia which it was deli- 
vered,, will not ea01y be dige^ed ; becaufe it 
undermines the Foundation of the favourite 
Doftrine of 9ins of Infirmity, which, upoii 
the llender Encouragement of this Text of 
Scripture, has thriven wonderfully,, almofl: 
to the Exclufion. of all other Sins out of the 
World. For Men are yery willing to, lift ali 
their Sins under the Colours of Infirpiity^ 
and fo leave them to fliift for themfelves: 
Which, whatever elfe it fignifi^s, has thi* 
prefect Effedl, it rids them of the Trouble 
and Pains of Repentance and Amendmept, 

and 
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«nd cafes them df rfie Tcrrofr and Appfc- 
•henfion of Guilt, which would othcrwife be 
-very unwelcome Companions to Ae P!ei- 
fores of Sin. 

The Text, when ufcd to this Pdrpbfc, irf 
thus explained : The Difciples afe fuppofed 
to have committed fbme great Fault, for 
which our Saviour rebukes them ; Wbatt 
toutdye not watch with me ontHour t WatcB 
and prays that ye enter not into Ttemptiition : 
But thenf checking himfelf> he makes this 
Excufe for them, I'be Spirit indeed is wHlingi 
but the Flejh is weak : Abfolving them for 
the Willingnefs that was in them^ and throw- 
ing all the Blame and Guilt of Sin upon the 
Weaknefs of the Flefb. Now to make the 
moftof this: The Fault which thiDifciplcsf 
were guilty <s{i could be no other thart 
falling afleep, and that after Ibng and tediou9 
Watching J fo that if the Weakftcfs of the 
Flefh was applied as an Excufc to the Apofflesr 
Cafcj nothing elfe can be undcrftood by it/ 
but the natural Wants and Cravings of Na- 
ture, which are neccflary to the Support of 
Life 5 fuch as Sleepinefs, Hanger aftd lliirrt/ 
vhich no one doubts but may ht fb rfrong/ 
without any Fault of ours, as to intfefrupt US' 
when we might be better employed i and,- 

vvhencvep 
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whenever they are (o, ire without qoeftiom 
veiy pardonable Infirmities. But^ if this were 
the only Ufe made of this Notion^ no one 
would think it worthy of a Difpute. 

But, as fomc Men of melancholic Tem- 
pers and Difpofitions have fancied every Sin 
.they have been guilty of to be the Sin agdnft 
the Holy Ghoft, and thcmfclves irrecoverably 
^ejeded, and incapable of the Mercy and 
Favour o£ Godi fo others of a different 
Temper have reckoned all their Sins to be 
Sin« of Infirmity, and themfelvcs fecure 
enough from the Anger of God, and Danger 
of Punifliment. The one pays dear for his 
Miftake in this World, by the Fears and 
Apptehenfions under which he continually 
fuffers : And the other will have no Reafon 
to be proud of h^s Contrivance, when hh 
•Errtir corned to be re<9:ificd by the impartial 
Judgment of God in another. It is a falfc 
Security Men gain to themfelvcs by theie 
little fliifting Tricks in Religion ; and there it 
jttft a6 much Policy in this Conceit, as in his, 
who (hut his own Eyes faft, and. thought no 
body eUe could fee him. For, however Men 
darken and blind their own Judgment, there 
is, who fees through all their Pretences, and 
will judge a righteous Judgment, 

I But, 
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Bat, the better to entble us to judge of 
this Matter, it may be proper to inquire, ^i4iat 
are Sins of Infirmity, and what Value there 
is in the Excufe. And though diere is no 
Ground in the Words of the Text for this 
Diftindtion, yet, fince they have been fo often 
applied to this Purpoie, I hope it will not be 
thought an unfeafonable Deviation to endea^ 
Vour to redify the Miftakes in this Cafe, 
which are but too general, and of too fatal 
Confequence to the Souls of Men. 

In this Inquiry I (hall confine myfelf tb 
the following Method : 

Firft, To confider what is the Seripture 
Senfe of Infirmities* 

Secondly, What Sort of Sins they tro, 
which will admit of an Excufe, becaufe <:£ 
the Infirmity from which they proceed* 

The State of human Naturo is fueh,- 96 
to be liable to many Pains, Difeafes, and at 
lafl to Death : And though all are not equally 
af!edted, fome having a lefs Share of theft 
Evils thin others, yet all, by the Wcakncfi 
of Nature, are eq.ually liable and exppied W 
thefe Miferies : This is the firft and proper 
Notion of Infirmity. In this Senfe Ghrift is 
faid to bear our Infirmities s being, by the ne* 
«eflary Law o/ his human Nature, fubjeibto 

the 
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Ihe like Miferies and AfBidtions with ns. 
St. Paul faysi Jbe was crucified through Weak^ 
nefs ; that is^ he was by the Gondition of his 
•Humanity liable to Death> which expdfed 
•hini to the Death of the Grofs^ through the 
Malice and Power of his Enemies; Under 
this Seilfe $re containedi as Particulars in a 
Generalji all the natural Wants aiid Weak- 
•neffes of Nature ; fuch a6 Hurigcr^ Thirfti 
•fileepinefe, the Fear and Dread of Pain> arid 
the Averfion and Horror tif Death : Which 
Infirmity our bleffed Saviour hioifelf was 
ilot free from> as appears by what has beeli 
already faidi 

Bttt Men ire not niofe A^^eak and imper* 
ftdt in their Bodies than in their Minds, nor 
more expdfed to bodily Pains than to the 
Impreilions df Sin, which is oiir fpiritual 
Difeafe: And though all are not Sinners - 
dikei yet all are alike wbafc, and fubjeft to 
•flie Temptations cff Sin i Arid this is the ge- 
neral Senfe of Infirmity, when applied to 
^ bixr fpiritual Condition. St. Pau/ tells uS> 
fJ!>e Law was weak ibrongb the Flejh: And 
ihe Author to the Hebreivs to the fame Senfe, 
^berB was a dtf annulling of the Gonimandment 
giving befoNi for the Wtaknefs and Unprojit^ 
'lablenefs. tbet^eof: For the Law ntade. nothing 
..Y©L. III. R perfeSf. 
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perfe^. WhichisBottobcundcrilood, asif 
the Law was weak^ carnal^ and unprofitable, 
confiiiered m itfelf ; for, St. ^^ul fays, tbe 
Jaav9 u bplyf and the Commandment i>ofy, jufi, 
'4tnd good: But Men were fo weak and car- 
mlly minded, the Difpofition to Evil was fi> 
gre^t, for which the Ldw had not provided 
« fufficicnt Cure, that the holy, juft* tnd. 
j;ood Comnxandinent was made ineffe&ual. 
Agreeable to this, St. Paul, in the Perfon 
of an uQregenerate Man, fays, Xb^ ^^^^ ^ 
fpsritua/, but I am carnaU fold wider Sin ifor 
in met that is, in my Flejhy d^elUtb nq good 
^bing : por to will is prefent vntb me^ iut 
how to perform that which is gooj I find 
not. This, and nK>re to the fame P\irpcife, 
yon will find in Rom. vii. This Incapacity 
St. Paul calls the L<fW of Sin which is in (be 
Members, which rules and governs m the 
Unregenerate, and from,wl?ich wi^ar^ freed 
by Chrift, as he iotmediately deckures ; STisf 
Law of the Spirit of Life in Chrift Jefnshatb 
made me free from the Law of Sinjimd^eatb. 
For what the Law could not dQ, in\ that it was 
weak through theFleJb, God fending bif own 
Son in the Likenefs offinfulFlefh^mdfor&n, 
condemned Sin in theFJefo: I'hatjhcKRigl^e- 
mfnefsofthe Law might kit fulfilled in us^ wh§ 
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W}k 'tiof aft:er th Plefh; hut afttr the Spirit. 
80 that nbw the Wcafcnefs df the Flefh is 
dorie aWiyj iihd We; hayirlg' received the 
fipirit Of Bifc ^d df Chrift; muft fulfil the 
Rightebiifriefs df tHe Liw i dhd tiiay> if we 
^alk icbDrding to the Spirit we hdvb re- 
bel ved; 'Nothirig is plairifcr, Ihari that St; 
Paul dpjiofes the Law bf Sin, and the LatV 
bf the Spirit bf Lifei ahd the Cohditibri o£ 
'him whb Wafi under the Law of Sin> iii 
tvhbm is the Weaknefi of the Fleffi, and 
bf him Who i« tinder the Law of Lifei in 
whom is the Spirit of Righteotifnefs; 3 Yet 
Tome will have St* Piiul fpeak iti hisi btvri 
.it^erfori withdiit a Figure^ that is, in the 
i^rfdri df a regenei-kte Chfiftiani wheri he 
^efcfibeS the State of the Law of Sin j and 
ha*e leariicd to make Grace and Sin cbn^ 
^ftcriti liid taiight that Grace once received 
'iran never be effaced by adual Sinsi of what 
i^iiniber dr Quality fodveri Or the Sinner, 
hiade iefs the Child df Gdd. A Doftririe, 
bf which it \^ hard io fiy^ whether it has 
iefs df €hriftianity or cbmrtion Scnfe; 
^ Ini tiais Argtiment St. Paui more than once. 
■" ipeafcks thus : If IS that I nvouid not; it is m 
more I that doit^ but Sin that dwelletb in me. , 
WhicH h thbught by fome to come very near 
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. to the Cafe of Sins of Infirmity : For the E*- 

cufc from Infirmity is made up of Wifiiftg-' 

ncfs, and Want of Power/ WiBiftgncfs to 

obey, and Want of Power to withftand th« 

Teniptations and pbwerful Impreffions of Sin* 

In all moral Adlions there is a Proportion 

between the Ability to perform, and the Guile 

of not performing; and the one muft be 

cftimated by the other : But, if we confider 

ourfelves as Chriftians, who do not depend 

purely on our own Strength^ but likewife 

on the Afliftancc of God, die Meafure o£ 

whith depends on the Application we ufe to 

obtjain it, the Terms of the Proportion wiK 

be altered, and the Guilt of dur Difobedience 

will be meafurcd by the Ability we might 

have had to perform our Duty-r For, if we 

fail in Ability tbrotigh our own Defeult in 

ufing the Means ptefcribed by God to enabte 

us, the Guilt of our Sins will be according to 

the Ability we might have had ; and thereforef 

the Excufe may be true, and yet infignificant* 

It may be true, that you had not Power td 

withftand the Temptations you fell under; 

and yet this may be no Juftificatlon, bccaufe 

it was your own Fault that yotr had hot 

Power. The not obferving which, is the 

true. Foundation of Men's relying (o much 

/ ^ for 
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for Excufe upon their Infirmi^e^. They arc 
iX)nfcious to themfelves.hpw Violent the 
Temptatiqii JO Sin wa$, and how much it 
overpowerc4 their Strength; upon which 
they ground their Excufe; But then they 
leave out of the Confideration, how much 
more Strength they might have had, if they 
had not ncglefted the Means of obtaining it, 
St. Pauli^lls us, fTe are not in theFle/h^ but 
in the Spirit ^ iffo be that the Spirit of God 
dwells in us; and therefore we {hall be judg- 
ed, not according to the Strength of the 
Flefhf but of the Spirit, which we have, or 
may have, if it be not our own Fault. A 
Man may as juftly be puniflied for not being 
^ble to perform his Duty, when he had it 
ia his own Hands to make himfelf able, as 
for not doing his Duty when he was able. 
And there is not much Diflfcrencc between 
thefe two; for it i$ one Part of our Duty to 
enable ourfelves to perform our Duty^ and 
all the Confcqiiences of our Weaknefs and 
Infirmity are juftly chargeable upon the Neg- 
ItQ, of it. This is but little more than what 
all Moralifts have agreed in the Cafe of vici-* 
pus Habits ; It \^ hardly to be imagined, how 
great a Neceflity an ill Habit brings us un-^ 
46ri yet ^O Man ever urged this as an Ar- 
R 3 * gument 
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gqmcnt to ofcufc Sin ; but thought (he iirl| 
Ncglcft in fuffering the Habit tQ grow up, ' 
entitled Men very j\iftly to the Guilt of all Aa 
Sin confequent upon it. If we know bow 
to remedy our Infirmities, why do we ftilV 
bbaft of them, or place opr Security in them ? 
St. Paul complains of a Tf^ortf given him in^ 
the Fhjhj for the Removal of which he thrkc 
prayed ; to which he had no other Aufwer 
from the Lord, than my Graqe isfnffiqfntfor 
t bee ^ for my Strength is made perfeB in Weiakr 
Tfefs. ' Upon which St. Paul triumphed an^ 
gloried v\ his Infirmity. But how ? Not a$ 
we glory in our Infirmities, ufing theni as aq 
Excufc for Sin ; but, becauje through bis Iftz 
Jirmity the Poiper of Cbrijl rejied Qn bim. The 
Law of the Spirit of Life having then fo; 
plentifully provided againft this Wcakn^/san^ 
Depravity of the Flefh, there can no longe^ 
jgiy Colour of Excufe be had from it. 

Nejft to this general Senfe of Infirmitj^ 
coipe the particular Infirmities included in it. 
As every Difcafc of the Body is called ar^ 
Infimiityj; as our Saviour, when he healed 
the Sick of their particular Diftempers, is 
faid to cure their Infirmities j fo, by the 
fame Analogy, every particular Sin may be 
galled aa Infirmity. Thus David, Ipeuking 
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of hts Diflrail of GocTs Goodnefs» cails it his 
Infirmity^ So the Author of the Htbrews^ 
faking of the Jewijb High-Pricfts, fays. 
the Law f^ahtb Men Hi^b^Priefis which 
bavi In^rtnitiii. But in the Scripture it is 
no whjsre uifed in this Senfe as aa Alleviation 
of Guilt. 

But the Senfe of Scripture is the leaft thing 
regarded in fetting up this Pica of Infirmity, 
which has been invented and uied to (helter 
fomc particular darling Sins, and ieldom or 
never for the univerfal Imperfedion of all. 
even the beft of our Ad:ions, in which Senfe 
only it can be reafonably ufed ; but that 
IVf en think not worth excufing. The Bofoni 
Sin is the Thing to be defended : In which 
Cafe two Things are generally urged, a na- 
tural PaiJion, and the Violence of the Paf- 
0on. A natural Paffion has the fame Author 
with Nature, and belongs to us as we arc 
Men, and therefore not to be avoided. For 
the Violence of the Paffion, the particular 
Coriftitation and Temperament pf Body are 
alledged, which expofe fbme more to this or 
that PafUon than others perhaps are liable to. 
But it is the Misfortune of fome Arguments 
ta prove too much, and, like an Arrow too 
itrongly drawn, mifs the Mark by going be-» 

R 4 yond 
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yond itl What ^In is there that may notr 
thus be excufed ? St. Ptauf reckons amoi^ 
the Works of the FIe(h> Adultery^ Fornka'^^ 
tm, Unele^nnefs, I^afcwmfnefit Hatrtik Va^, 
riance, Emulations, JVrath^ Strife, B^tsyrngs^ 
Murders^ Drunkennefs, Revdlings, and the^ 
like-, thea adds, they which do fuck ^bin^^ 
Jhali not inherit the Kingdom of God. Now 
try thefe round, they all immediately, oc 
by Confequcnce, arife from Paffioiis which 
are called natural, and, as they naeet with a 
fuitable Temper, fome may prevail in onc^^ 
fome in another; and then either the Bxcufe 
is vain, or. the Apqftle's Jtidgmcnt is vain, 
that they which dofuch Things Jhall not inherit 
the Kingdom of God. 

The Scripture ufes Weaknefs in anothep 
Senfe, as oppofcd to Kno\yledge; asi weak 
^hrijitans are thofe newly converted, andnpt 
yet confirmed in the Knowledge and Myfte^i 
f ies of Chriftianity : But this Senfe is nothing 
%6 our Purpofe, 

So liJ^ewife Weaknefs is applied to .them 
who have weak and tender Confcienceg, 
ea.rily pfFended, who fcrupled eating Meat <if* 
ferecl to Idols, the' life of which the Apaltie 
allows to fuch as h^d Stenfe enpugh not to b» 
offended at it. Their Infirmity was a nicp 

anc\ 
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fod fcrupalous Fear of Sin, where there was 
iloRjeafoa to fear ; A Weaknefs we are prctt;jr 
iwcll got over* 

- Thefe arc the moft ufual, if not all the 
Scripture Scnfcs of Infirmity ; and I think it 
appears^ that none of them have Infirmity 
enough in them tcr be an Excufe for Sin • All 
Ski is Weaknefs i the more perfed: any Crea- 
ture is, and the nearer it approaches to Hinx 
who is all Perfbftion, the more remote is it 
from a Poflibility of finning. It was our 
Weaknets made it feceflary fbr the Son of 
God to come to pur Afliftance, to refcup us 
from the Law of Sin and Death ; which he 
did by condemning Sin in the Flcfli, and by 
the powerful EfFufipn of his Holy Spirit, But 
to what Purpofe is the Holy Spirit promifed 
or given, but to overcome pur Infirmities^, 
that the Strength of God mav be made per-? 
feSt in Weaknefs f 

But yet, after aU thefe Helps^ we are not^ 
nor cannot be, perfeft Creatures. St. Jamei 
fays, In many Things we offend all. How fhall 
|Kefe Errofs be excufed, which the beft of 
Men: are liable to ? Is there a Foundation for 
an Excufe, or muft all alike perifli in the 
Error of their Ways ? This will receive ai^ 
Anfwer, if we confider^ 
•I ge^ondl^, 
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Secondly, What fort of Sins they iBtiT 
which will admit of an Excufe, becauie c^ 
the Infirmity from which they proceed* 

And here you are not to expert a Cataloguer 
of Sins, for I know no kind of Sin tfa«t cai| 
be otherwife excufe4 than by Repentance and 
Amendment ; and at beft there is an Impro^ 
priety of Speech in Sins of Infirmity. The 
peceffary EfFe<f^s of our Infirmities are not 
i^nful ; Where they are not neceflary, thejr 
may be finful ; but why they are called Sin^^ 
of Infirmity in Diftindion to other Sins it 
hard to fay» There is an Imperfedion in 
the Obedience of the beft of M«n. The five 
Wife Virgins flumbercd, and their Lamps 
grew dim, and wanted trimmings when the 
Bridegroom came : But yet they foon made 
ready, and were received to the MarriagQ 
Feail : And, without queftion, God wilh 
favourably look upon the Failings of goo4 
Men, and accept ^eir fincere, though no^ 
perfcift Obedience. This, I hope, we have 
Rcafon to allow ; But yet the common No** 
tion of Sins of Iqfirmity gains nothing by 
it ; for let any one fay what is the Sin of In-» 
firmity that aU good Men are guilty of. There 
is an Imperfedion which flows from th^ 
Weaknefs of our prefen t Coftdi^on^ and fh? wa 
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|rf^, not regularly, but in various Inftances. 
Many good CWiAims have cdrnplained of a 
Coldnefs fometimcs in their Devotion^ and 
pf wandering and foving Thoughts j; which 
is^ without doubt, one of thofc Weakneffes 
that (hall be forgiven to pious and fincere 
Chriftians. Will you then make thjs one of 
your Sins of Infirn^ity, an Evil that carries 
|ts Excufe always with it ? Surely no : For, 
fhough it {hall bp forgiven fome, it will be 
^n Aggravation pf th^ Gu^lt pf others, who 
have not ^the fair^e i^ncere Obedience and 
good Difpofition to ple^d in their Excufe, 
Some are troubled with impious and blaf«- 
phempus Thoughts, unworthy Conceptions 
pf Go4 an4r Chrift, and fqjffbr a prodigious. 
Tormeiit an4 Anxiety of Mind becaufe of 
them, who ^r^ ObjcllS of Pity and Com- 
paflion both ^o Qod and Man : And whea 
this is the Cafe of well-^ifpofed Perfons, who 
are no ways cqnfenting to them, there feem^ 
^ be as little Quilt iq them, as in a Fever ox 
an Ague, 

I^^pon the whole then : Since there is fo 
|itfle Reafqn to depend upon this Excufe, and 
iince all Meq in forne Degree ftand in need 
pf it, I will fhew you the Way, and I know 
\>m one AYay of entitling ourfelves to this 
'^" - * *' Plca^ 
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PJea, which is by endeavouring finceri^j^smg^ 
univerfiJJy to obey the Will of God^ i^c|r 
ihall we be in the Number. of thofe^ ^^1^^ 
Infirmities for the f^e of Chrifl ihall bt 
fprgiveot ' ^'i 
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Isaiah liii*. 3.- 

H? « ^5^ j/&/ tf «</ r^.?<5??^ 2/* ^^> a Man of 
Sorrows, and acquainted with Grief , 

i HEJ^ our Lord was led away 
to be crucified, and the Wo- 
men bewailed and lamented his 
Mifery, he turned about to 
them, and faid. Daughters, of 
Jerufakm, weep not for me, but loeep for your* 
felves. Words, which we may very pro- 
perly apply to ourfelves for the Direftion o£ 
our Devotion on thia Day of his Crucifixion : 
A Day it is of Sorrow and Mourning, but not 
for his fake, who, cfowned with Glory and 
Honour, is fet down on the right Hand of 
the Majefty on high ; but for our own, whofe 
^ios brought down this Load of Woe and of 
' '" ' Mifery 
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hiikry upoh our btefled Redeemer. If we 
tonfider with how unbounded d Ixxre he 
enlbraced us in our lowcfk Stitc df Weak- 
hefs, and with how cool an AfTedion wed^Iy 
approach to himi hovtr much he gladly en^ 
dured upon our Accouhti aiid hdw tinwil* 
lingly wc fuflfer any thing upon his,* if we 
refk^ how earneftly.he laboured ixi &fc our 
8ouIs# and how carelefsly and wantonly we^ 
throw them away ^ what Paind-and Sorrows 
he underwent to ptrfeA our Redemption^ 
And to what empty Pleafures we facniice aU 
hi6 SufieringSf and our own ^t^rlital Happl- 
nefs, it will fhew us whefe the true Caufct)f 
pur Grief lies, and how vainly ^t fe&mpliment 
our Lord, by venting our Indignation agaliifi 
his anticnt Crncifiers, which ought to be fpent 
ttpon Ourfelvesi who. are daily renewing his 
Shame, and crucifying bim afrejhi 

Whilft therefore I reprcicnt unto ^dtl this 
Scene of" Woe, and endeavour to place before 
you tbh Man of Sorranbi acquainNd mth 
Grief f let every Chriftian Heart fuppty *his 
jieceiTary Admonition^ AH this he ftilfe^ed 
for my fake y then caft one Lo6k ivpon ybur- 
felves, and fee how you have deferved -ail thii 
Love : This will teach you h6w to divkid 
your AfFedionsy to admire and adore the mH 

Ibounded 
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Bounded Qoodaofs ofyour Redeemer^ and to 
Japaent and weep only for yourfclves* 

Maciy Prophecies there are relating to our 
Lord* which regard only ibmc particul^ 
AiStions and Circumftances of his Life; but 
this, in the Text points at no fingle Calamity 
jthat befcl him, but is a general Defcription 
,of bis Condition during his Abode on Earth : 
It begins at his Cradle, and ends with Ms 
Crofsi purfuing him in every Step, and dif- 
icovers to us the Son of God through die 
darkeft Veil of Sorrow and AfHidion* 

Known unto God are all bis Works from the 

Beginning of the JVarld: In Wifdora.hc or- 

^dained them all, and in Mercy he has to- 

ytealed fome of theni to the Children of Men, 

How gracious was it in him to forewarn 

the World by the Spirit of Prophecy of the 

mean Appearance of their Redeemer, that 

tbqir F^ith might bi^ arn^d agiainft the Rer* 

^foach.. and Contempt which attended his 

Poverty, and the great Scandal of his Crofe ! 

J% human Reckoning a mean Condition be-> 

/psaks a mean Man ; but, here the Cafe is 

Otherwife ; Fa*, when God had foretold the 

fineao; Appearance of , his Son, his Poverty 

beOAme a Proof of his Authority, and the 

«£^2waei& of his Condition- ihe wed the £x« 

...j^ cellency 



Digitized by 



Google 



2^6 m^COvMU jf* 

cellency of his Perfon. He was a Man o^ 
Sorrow f and acquainted with Grief ^ and bad 
he not been fb, we could never have believed 
him to be that glorious Redeemer, who, as 
the Spirit of Prophecy foretold, (hould be 
deffn/edandreje^edofMerii. The Coofidera^ 
tion therefore of our Saviour's Sufferings is, 
:nut only an Argument to inflame our Love^ 
. Init Xo ftrengthen our Faith likewife; flxew'^ 
ing as well that he is our Redeemer,, as how 
much he underwent for. the £dfe of oar 
Redemption. 

There are three Things then which may 
-deferve your Attention in this Sul:{}e<5t : 
. Firft, The Wifdom andGoodnefs of God 
in determining to fend his Son into the Worl4 
in a State of Poverty and AfHidtionj 

Secondly^ The Evidence of Prophecy, thai 
he fhould fo appear in the Fulnefs of Time^ 

Thirdly, The hiftorical Evidence, that he' 
, did fo appear, and that in him the Proph^ 
cies had their Completion ^ 

Firft, The Wifdom and Goodnefs of God 
in determining to fend bis Son into the Worlii 
in a State of Poverty and AiBi<aionw 

The Sufferings of Chrift we find often in^^' 
fifled on t>y the facred Writers, as an Evidience 
.^f the Mercy of God towards Maafciiul. 

;, Thw 
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Thfls St^ Pauh He that flared n(^t his 6Wi 
Bon, butdelhxredbmupforusaU, homjhati 
he not mth hipt nlfifretly give us all "Things ? 
Apd agairti God commend^tb his Lovt towards 
^s, in t^qt njobile ive weri yet Sinners Chrijl 
died for us. So likewife Stt ^obm Hereby 
perceive we the Love ofGodi becaUjlt beJaii 
.down bli Life for usi Thil? indeed waS i 
great Demopftration of his Love ; for, as btir 
.bleffed I^ord himfelf hath tdd us, Greater 
Love bath no Man than thisi that a Man 
Jay down bis Life for bis Friendh Were it 
tiieii ever fo hard to render an Account of 
Chrift's Sufferings to the Inquifitive, to the 
Reafoners of this World ; yet> firice it Is 
|>lain his Sufferings were upojn oiir Account, 
if we ronfider them as an Argument of 
God's Goodnofsi and oiir Redeemer'^ Love . 
. to lis, it ftands clear of aU Difficulties what- 
ever^ and plainly fpeaks how njuch our Sal- 
vation was the Gare of Heaven* Perhaps wtJ 
tannot fee theReafons that made it nfeceffary 
for Chrift to die, thajtthe World njaght live : 
But this we certainly kftow/ that if Ghrift 
^ed^ that the World might livey he had m 
exceeding great Ten^crneft for the World* 
ind we are bound to him ini the firideft 
Bonds of Gratitdd^ and Lov&^ And> finee 
Vai/.IIL S this 
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this Scene lies &> optn toour View^ itfllevr^ 
great Perverfen^fk of Mind, and a bafe^ ungdr^ 
nerous Difpofition, to fhkt oar Eyes tpen 
sty and to harden our Hearts againft ihe 
Impre{Iion$ of fb much Kindiie^, and to 
amufe ourfelves with corioas Inqtiims iniD 
the hidden Reafon of this myfterioas Ldve^ 
What is it that your Lord requires of you^ 
but to love and to obey him ? What greititr 
Inducement can you have to both than this^ 
that he firfl loved you, and laid dowir Ins 
Life for you ? Could you give ten thon&Oji 
Reafons for the Expediency of his fo doing, 
yet ftill your Love and your Obedience would 
(land upon the fame Bottom, that Chrift 
died, that you might live. What PurpCf^ 
then of Religion would it ferv^ to Jsinoir 
thefe hidden Things of God ? KnowMigt 
win fave no Man. And who wo^ldrnqt 
chufe rather to be found in the S^jufaqr of 
the moft ignorant Lovers of Chrii^^ i«bd;^ 
his Word, than among the profouodefti^lii}. 
qujrcrs into the fecrct MyAeries of HPmvif 
dence ? Would you fee the Goodaefsof God/ 
Nothing plainer, Chrift died for you.* W^mU 
you encourage yourfelf in dac Pra£ti€ie 0f 
Virtue by the Expedhitionof God's AiftftflaOB 
and Favour? Or would yottiCooafortyeHrfi^ 
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fo'3^rRepetttaLOoeif and be gl^d^to knpTRf 
tbatGod will receive 5^0u> if ypu remm from 
the Evil of your Ways ? Ga> leara to rcafon 
o£ St. Paul: If God Jj[iared mt hu onvn Sen^^ 
hit idroered' htmupfar us 4lJ, how wUlbe not 
'nfiitb Urn djofrtely givi Uj dU things ? , . 
•' Tlius far * then^ that is, as far as we sisp 
concerned to go^ our Knowledge is clear suid 
diftinft, and' the Sufferings of Chrift afford 
us fuch an Argument for Love and Gbedi* 
ence, as the weakeft Man muil: underftand^ 
and the wifeft ihuft adore^ 

Bm farther: Though we cannot enter 
Imo the hidden Wifdom of God, and fee 
&e Reafons which made it neceffary for 
thrift to fufE^f } yet if we confider his Suf^ 
firings^ with rcfpedl to ourfelves, we may 
tii^e!tn many wi&Ends of Providence in this 
-DKpenfation. 

* Firft> With regatd to his being a Teacher, 
feis -Sniftrings fet him above the Reach of 
fitifpicJortS; What Ends could he have to 
ier*e Iby his Doftrihe, who met with no- 
thing tbut Mifery and AfflidtioUi as the Re- 
HVftfd of his Labour? Rdigiops> we know, 
ha*& been inftituted to ferve the Ends of 
Fdficy, and hew Kingdoms have fprung out 
c^ new Doctrines s Thus the Empire and 
^ ^ ; S 2 Alcoran 
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Alcoraft of Mahomet have the (ame Da^« 
But what room is there for thefe Jealoufies 
ivith refped to the Chriftian Religion ^ What 
Advantage 4id Chrift, or his FolIower$> make 
of the Gpfpci ? The Maftcr lived in Poverty, 
and the Difciplcs in Diftrefs : He ended hi* 
Life upon the Crofs, t|icy theirs by fnndry 
Kinds of Death. Nor was he dirappointe4 
in meeting with this Ufage : He knew before 
that it was ordained for him ; and it was one 
great Part of his Bufinefs to prepare his Dif^ 
ciples to follow his Example^ by acquainting 
thetp long before of the Affiidions which 
both he and they were to. endure* Some 
perhaps will fafpedt there was no Wifdomin 
this; and all I think ,niufl: pwn, that there 
was no worldly Wifcjom in it. Had our L.onl 
conie in the For^ of a temporal Prince, fur'* 
rounded with Power and Majefty, often had 
|ve heard before now of his .Cunning and'lm 
Policy, and been told, that our Religion was 
more nearly allied to this World than the 
other. But now the Gofpel ftands dear of 
.all thefe Objedions, from which perhkps 
noUilng could have purged it but the Blood 
of its Divine Author, ^ 
. Secondly, With regard to our Lord's be»* 
ing sin Example of Holineis and Obedience 

fQ$ 
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fet before us for our Infttuftion and Imita^ 
lion. His Sufferings render the Pattern per- 
fect, and ihe# his Virtues in their truefl 
JL>uftre> and at the fame Time filence the Plea? 
which Lazihefs or Self-Love would otherwifo 
halve foggefted. Had he lived in worldly 
Prolperityi and found all Things eafy about 
himf let his Virtues have been ever fo confpi- 
cuous, his Example would have been extend^ 
cd but a little way. Perhaps poor Men, and 
unfortunate, would have upbraided the rich 
and prolperous for not following the Copy 
fet before them; but they would have 
thought their own hard Circumftances a fuf* 
ficient Excofe for not attempting it. But 
what Pretence is there now left for any 
Mortal ? Are you more wretched than your 
Maftcr? Are you poor, and therefore difcon- 
tented ? Look to him, who had not where 
to l^y his Headr and yet was eaijr, and paid 
a chcarful Obedience to his God, Are you 
povo^ed by ill Ufage to forget the peaceful 
i)uties of Charity ? Are you hurried to. Re- 
venge by uncommon Injuries ? And can you 
at the fame Time think yourfelf aDifcipleof 
the bleffed Jefus, who even upon the Crofs, 
and under the bitter Agonies of Death, pi-ay-^ 
cd for his Perfecutors ; Fatherfforgive tbem^ . 
\f9f tb^ know not what they do I 

5 3 Thirdly, 
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262 DISCOURSE X. 

Thirdly, Witb regard to his Divoie M^ 

!fion. Hie Sufferings vnere an evMentTojEOii^ 

that (he Hand of God was with hko^ He 

only can prodiice Strength <>ttt of Weaknci^ 

and knows how to confound the «ii^i^ 

Things of the World by Things which ifc 

of no Account. Power, we^knbw, efpepi^ 

if attended with happy Iabidents> can pro* 

' duce great Things ; but a weak poor Man 

is fo eafily oppreiTed, that this bcdfore xisiis 

perhaps the oply Iiiftance in which a whc^e 

^ Nation ever rofe to fupprefs one. And what 

was it that enabled him to withftand the 

Rag? of the People, and the Malice of the 

Priefts,' fupportcd by the Power of the Qo- 

vernment ? When his Life was ibttght# he 

was hid in the midft of the CrQwd, and VP 

covered with D^rknefs at Noon-fday $ but, 

• when his Time was come, he fell m r&i£y 

yidin) : But his Death, like Sampfon's^ w»s 

^ more yjdtorious thai) his Life i in diis only it 

differed, Sampjbn biy his Dea^ deftroyedtbis 

Eneiiiics, but the Enemties pf Qhxiit were by 

his Death redeemed, 

Add to this the Evidence of Prapkedy, 
which is fo much the ftronger, by7lww 
much the weaker Chrift was : . So admaraWy 
has the Wifdom of God difplayedi^cifuii 

thiJi 
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4m Myftcry aP Faith. , Ha4 the Prophets 
£>retold that a great Man (hpuld do great 
Thing9 ^ whenever that great Man had come, 
in migbthave been doubted whether he was 
\die Pcdbn foretold^ and whether hi$ mighty 
Deedfi were npt the common EfTeifb of iiich 
JMligfat and Power as he was armed with ^ 
But when the Prophets declared, that all 
they foretold ihpuld be accon^pli(hed by 'a 
mean and wretched Man, oppreiTed with 
Sorrow, and worn out with Griefs this was 
a Cafe that could not be miftaken, hardly 
two fuch Men could come s and whenever 
he came, he would be eafily diftinguifhed 
by the Greatnefs of his Works, and the 
Meannefs of his Condition, And this leads 
me to confider, 

. Secondly, The Evidence of Prophecy con- 
^ cerntng the mean Appearance our Lord was 
to make. 

I (hail not need to carry you far in Sej^i^ch 
of this Evidence j the Chapter of the Text 
alone is fo full a Defcription of this ?2if t of 
our Saviour's Charafter, that it looks more 
like an Hiftory than a Prophecy, and may 
with more Reafon be fufpefted to be a Copy 
ikawn from his Life, than not to be a De- 
fcription of it. Yet this Scripture was in Be- 
' S 4 ing 
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ing long before our Lord was born, was i^ 
the keeping of his Enemies, of thoie whfai 
hated and defpifed hinii and at laft pat hiii| 
to a crijel Deaths and were at once the Pre4 
fervers and the FulfiJlers of this Prophecy, 
Here you find him reprefented as void of 
Form and of Cpmelinefs ; as having no Beaut j^ 
that wejhoulddefire him ; one dejpifed and fer 
J€6te4 of Mem a Man &f Sorrows ^ andac-^ 
quaint ed with Grief i from whom we bid a^ 
it w£re our Faces \ he Was dejpifed^ und wm 
ejieemed him not. Yet this is He, of whoni 
before the Prophf:t had prophefiisd : JJntous 
a Child is ^orn, t^nto us a &on is given, and 
the Qovfrnment Jhall be upon his Shoulder i and 
his Name Jh all be called JVonderful, CounfelloY\ 
the Mighty Gody the Everlajiing Fat her i the^ 
Prince of Peaces of the Increafeofhis Govern-^ 
ment. and Peace there Jhall be no End tip^ 
the Throne ofDavidy and upon his Kingdom j rt> 
order it, and to eft'ablijh it with Judgment and 
with Jtfjiice from henceforth even for evef^ 
What ^Enigma's arc thefe ? Shall he be a 
piighty Prince, and yet defpifed and reje<a<si 
of Men ? Shall he be encompaffed with the 
G\oviz&o£ David's Throne^ and yet be void (rf 
Form and of Comelinels ? Shall he reign fc* 
ever, and eilablilh Juftice and Judgment for 

^vermorei 
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icjvcrmore, and*flialj he yet be taken from 
Prifon^ and cut off from the Land of the 
Living ? Where can thefe Contradidions 
meet, and in what Manner of Perfon can 
they be reconciled ? But to go on ; After this 
general Defcription of his low Eftatc, the 
Prophet proceeds to point out fome of the 
pioft remarkable Calamities of his Life. He 
<iras not only defpifed and rejed:ed| but he 
was opprejfed and affliSiedy yet he opened not 
his Mouth. He was taken from Prifon and 
from judgment y and cut off from the Land of 
the Living ; for the Tranfgrejion of the People 
he wasjiricken. And yet he had done no Vio^ 
lencej neither was any' Deceit in his Mouthy 
Ifet it pleafed the Lord to bruife him, and to 
put him to Grief His Soul was an Offering 
for Sin. A^nd yet after this, when, the Pro- 
|>bet had killed and buried hipi, he adds, 
ffe/hallpro/ong his P>aySy and the Pleafure of 
the Lord Jhafl profper in bis Hand. He /hall 
fie the travail of his Soul, andjhallbefatisfied^ 
py his Knowledge Jhall my righteous Servant 
jujiify many; for he Jhall hear their Iniquities. 
Where are we now ? Muft he die a wretched 
©cath, and be numbered with the Tranfgref- 
ibrs ; and yet fhall he prolong his Days, an4 
|ee the Work of the Lord ptofper in his 
1 • * ffands \ 
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Hands ? How Ihall .wc cWr tlicfc Thmgti? 
Look into the Gofpcl, and there you will 
find the Scene opening apace : There you 
will find your Lord defpifed and rcjeded of 
Men, perfecuted and afflided, and pet to a 
cruel Death and open Shame, and yet rifing 
to Glory and Honour, There you may fee 
this Prifoner of the Grave afcendingto the 
Glory of his Father, giving Gifts unto Men» 
and leading Captivity captive. 

Let us then, in the lail place, confider the 
hifiorical Evidence we have for the Com^ 
pletion of thefe Prophecies, which defcribe 
the calamitous Condition of our blefifed. Re- 
deemer. 

' The Way was prepared before he was 
born. His Conception led to it; fince the 
Meannefs of his Parentage could pronxife no- 
thing for the Child but Labour and Sorrow :^ 
rAnd fo it proved. This mighty Prince of 
,Feace made his firft Appearance in a Man- 
ger; and we may well fuppofe the other 
. Conveniencies he met, upon his firft coming 
Joto-the World, were anfwerable to this. No 
^ner was he born, but his Life was fought 
after : The diftrefled Parents fly their Couri- 
:f jfeiy, and the Child is carried into Baniflinient, 
.hefocehe knew to diftinguifli between Gobd 

and 



Digitized by 



Google 



DISCOURSE X. 267 

fod Evil. His YiJuth was fpent in the Diffi- 
culties of Poverty, and his Hands employed 
in the Works of it ; and when the Time 
jCaine that he was to be made known unto 
^^^,/and flood forth in the Power of the 
Lord, confirming his Dodrine with mighty 
Signs and Wonders, the Oppofition to hin> 
jncreafed, and every Adt of Charity he did 
to Qthers brought new Sorrow and Mifery to 
himfelf. During this Time, in which he 
went about doing Good, Jbe bad not y. as he 
himfelf ha$ told us, where to lay bis Head. 
Whfcn he caft out Devils, he was immedi* 
.fitely charged to be in League with the Prince 
of them. When he healed the Sick of their 
^nfiripities, and forgave their Sins, then he 
jjy^s a Blafphemer, an Incroacher upon the 
prerogative of God. When He reftored the 
withered Hand, and cured the Lame or the 
Blind on the Sabbath-day^ then he was lio 
longer fit to live : Thefe were fuch QiFencef, 
;gs nothing but his Death coiild expiate. Com- 
jQd^r what he fuffered, and he was the loweft 
, of the. Sons of Men : Confider what he xiid, 
-and he appears, as he truly was, to be the 
. §pn pi God. 
^ . But ftiU there remains behind the gloomieft 

; gceae of SQrrow. When the Powers of 

• ■ ■ ■ 
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Darkncfs prcvaacd, and the Time afhkhei 
ing offered up drew near, all Things cof^fpi^ 
red to make his Death bitter and terrifying* 
In his Life he had chofen Twelve to be hi^ 
conftant Companions^ and they at leaft zd^ 
hered to him, and willingly partook in hia 
Afflictions : But now one of thefc Boiom-** 
Friends confpircs his Ruin, and fells him for 
thirty Pieces of Silver. The reft, though 
they were guilty of no fuch Bafendfs, yet 
prpved no Comfort in his Diftreis. 

As the Danger drew near, our blefled 
Lord, who was in all Things tempted Ukt 
unto us. Sin only excepted, felt the Pangs 
of Nature at the Approach of Peath, and 
retired to Prayer, the only Support of aQ 
afflided Spirit. In this his Grief he choiQ 
Peter, and the Sons of Zebcdee, to be his 
Companions, that they might watch with 
him in his Sorrow: But even here tbeyfor^ 
fook him, and, infenfible of their Mafter'sf 
Agony, fell afleep. Tliey were foon awake-* 
n?d ; buf they awpkc only to fly, and Chrift 
was left alone, P^ter followed, but it was 
afar off; and he only followed him to deny 
him. Thus betrayed, and thus forfaken, hQ 
is carried tq Judgn^ent. When h^ is filentu 
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Jhc is reproached with SuUennefs : When he 
ipeaks> he i« charged with Blafphcmy . Some-* 
tiroes he is buffeted and fpit on ; by and by^ 
in truel- Sport, they pay him the mock, 
Honours of a Prince, he is crowned with 
•Thorns, has a Reed put into his Hand, arid 
in Derifioii he is faiuted. Hail, King of the 
yews. And that nothing might be wanting 
-to (hew. how vile and contemptible he was 
to the People, the Queftion was put between 
him and a Murderer, which fliould be re- 
lea&d; and with one Voice the People an- 
iwered, Releafe unto us Barabbas. Thus was 
Jbc de^ifed and reje^ed of Men. 

Follow him but one Step farther, and you 

wilt find him hanging upon the Crdfs be** 

tw-een two common Robbers, groaning under 

the bittereft Agonies of Death. Nor yet 

can all this Mifery create in the Lookers on 

any Pity or Compaffion. See how they fhaka 

^leir Heads, and fay. Come down from the 

Crofs, Son of God, come down^ and we will 

believe tbe&. But neither the Pains of the 

Crofs, nor thofe Pangs which drew from him 

that Complaint, My God, my God, why hajl 

thou forfaken me, nor all the Malice and 

Scorn of the Crucifiers could make him one 

Momept 
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Moment forget his Love ahd t^ondern^fi ^ 
wards them. You hear no Complaint "Ji:^ 
.him, no Appeals made Jtgainfl: diehf 16 a 
future Judgment : Inftead of this, with lateft 
Breath he pkads their Caufe, cxci^fas diwr 
Weaknefs, and begs for their Pardon^ i4- 
tJber, forgive tbeniyjor tbey know not nvbat 
they do» 

And here let us clofe this Scene, and re- '^ 
turn to ourfelves with this Qucftion, Wb^a 
Reward Jhall I give unto tbe Lord for all the 
Benefits tbat be batb done unto me f Let m 
alfo anfwer for ourfelves in the Words of die 
Pfalmift, / will receive tbe Cup of Sahatton^ 
and call upon tbe Name of the Ltnrd. We 
have nothing to return but our Lovefiofit 
Obedience, and nothing elfe is required^ 
«s. He batb borne our Griefs , and carraJ^f^ 
Sorrows; let us not call for them agt^i^^fe 
our Iniquities : Let them be buried for e^dl^," 
but let us arife to a new Life of Rtghte^^t! 
ncfs in Chrift Jefus, that wben Cbrjfist^kiiif: 
our Life^ Jhall appear, we tnaynplfit apfi^^ 
with bim in Glory. a ; ?uoq 



PISCOURSB 

Digitized by VjOOQ IC 



f ^wwiwffla fti 






DISCOURSE XL 



jnf jg c^ cf jp ja jp CpgJ flP «y cflTc 

CoLOssiANs iii. t. 

J^ ye then he rlfen voitb Cbrifi,.feek tbajk 
. %bk^s which are abwe^njobereGbrjftJittetb 
on the right Hand of God. 

^OW much the metaphoricat 
_ TT-»-' La"guag€ of Scripture has been 
2f^^*? '^'ft*^«n> and what Errors an4 
g^^g Abfurdities Men have Mltn 
into,' under Pretence of ad- 
hering to the Kteral Scnfe, is well known. 
The Words of the Text are hardly ca- 
paUe of being fo abufedj for it is not 
poffible to imagine that St;^tfM?-'fliould 
intend to tell the ColoJJianst or that the Co- 
loffians ihould believe him if he did, that 
they lived no longer in this World, but were, 
\fk ,the literal Scnfe, Men raifed from the 

Dead* 
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Dead. But^ as our State add Coadltbh iri 
this World is often fct forth in the Scriptures 
in metaphorical Language, it has not fared 
fo well in all Parts of it, but Men have fome-^ 
times loft $ight of the Metaphor,, and rai£bd 
very abfurd Notions from a literal Interpre- 
tation, as I fhall have Occafion to obierve 
to you in treating upon this Subjed. 

The Words now read to you are an Infe-* 
fence from what had been before faid, as i% 
evident from the Manner in ,which they are 
introduced: If ye then he rifen with Cbr^. 
Jt is plain likewife that they muft refer to 
fomething which had beet) faid of our Refur* 
re<aion with, or in Chrift : For this Conclu-^ 
iion fuppofes that Dodrine already laid dowit 
and eftabliihed. To find this Connection/ 
we muft look back as far as the Middle qi 
the foregoing Chapter, where the Do^ine? 
jeferrcd to in the Text is pUinly declared. At 
the tenth and following Verfes thus you will 
jejd: And ye are complete in himt (that is, ixi 
Chrift Jcfus) which is the Head of ait PrSnci^ 
^ality and Fonder 4 In whom alfo ye ar£ cirr 
jQUmcifed with the Circtimci/ion made without 
Hands, in putting off the Body of the Sins (f 
theFleJh by tbeCircumciJionofGhrjJi. Buried 
with i^im in Baptijm, wherein alfo you mkc rir 
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fin lAth him through this Faith of the Operatidn 
dfGodi who hath raifed him from the Dead: ^ 
And you being dead in your Sins, and the Un- 
eircumcifion of your Flejh, hath he quicientfJ 
together with him, having forgiven you all 
^refpajfes. From this the Inference in the 
Text naturally follows: If ye then be rifen 
with Chriji^ feek thofe Things which are above i 
where Chrijiftteth on the right Hand of Gad. 
For the Explication of thefe Words, it will 
be neceflary to f*t before you the Reprefeh- 
tation which the Scripture makes of the Na- 
tural State and Condition of Man, and of his 
Gofpel State upon his becoming a Chriftian. 
In the State of Nature the Scripture repre- 
fents Men, Eph. iv. 17, 1 8. as walking in the 
Vanity of their Minds. Having the Under-- 
fianding darkened, biing alienated from the 
Life of Odd, through Ignorante andBlindnefs 
tf Heart. As walking according to the Courfe 
of this World, according to the Prince of the 
Power of the Air, the Spirit that worketh in* 
the Children of Difobedience, Chap- ii, 2. As 
Children of Wrath, having their Converfaf ion 
in the Luf of the Flejh, fulfilling the Defires 
oftheFleJhdndthiMind,vtT. 3. As Strangert 
to thi Covenants of Prothife, as having no 
Hope, andwithout God in the World, ver. 12. 
Vol. IIL T As 
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As Servants of Sin, yielding their Memieri 
Servants to Uncleannefs and to Iniquity, unto 
Iniquity, Rom. vi. 19, 20. And becaufe the 
End of thefe Things is Death, therefore this 
State of Sin is called likewife a State of Death : 
Tou bath be quickened, fays our Apoftle, who 
were dead in Trefpajfes and Sins, Eph. iL i. 
The fame he repeats at the fifth Vcrfe, 
Whilft Men were thus dead to God, and 
unto themfelves, they lived only to Sin and 
Unrighteoufnefs. Sin therefore is- faid to 
reign in tbem, to have Dominion over them. 
The natural Paffions and AfFciStions in this 
State of Corruption were but the Inftruments 
of Sin, in all things fubfervient ; and there- 
fore are faid to conftitutc the Body of Sin, 
that Body over which Sin, as the Soul or 
adive Principle, had entire Rule and Do- 
minion. Thus we read, Rom. vi. 6. ^he 
old Man is crucified witb bim, tbat tbe Body 
of Sin migbt be defiroyed, tbat bencefortb we 
fbould not ferve Sin. And in the fecond of 
the Colofjians, and eleventh Vcrfe, we arc 
faid to put off tbe Body of tbe Sins of tbe 
Fle/h. The Members, of which this Body 
, is made up, are in the next Chapter de- 
fcribed: Mortify therefore your Members 
which are upon Earth, FornicationfJJnclean^ 

, nefsf, 
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hep, inbrdinate AffeSOvn^ evil Concupifcenci^ 
iandCovetoufnefsy whlchHs Idolatry^ Eph. iii; j^ 
This Body is by St. Paul, in his Epiftle W 
the Romans, called the Body df Deatiii for the 
fame Reafon that the State of Sin is called 
the State of Death : wretched Man t bat t 
am, who Jhall deliver me from the Body ofthii 
Death i or, as the Margin renders it, front 
this Bbdy of Deaths Ch. vii. 24. The Body^ 
together with the Sou), which is the adtive 
Principle of Life, and. the Influencer and 
Diredor of the Body and all its Motions^ 
conftitutes the Man. From hence therefore^ 
by an eafy and natural Metaphor^ thefe de- 
praved Appetites and Affedtions, which are 
the Inftruments or Members of Sin, and 
which compofe the Body of Sin^ together 
with the evil i^rinciple ruling in us, and di- 
rediing thefe AfFedtidns in the Purfuit of all 
tJncleannefs and Iniquityi and which is called 
Sift, are faid in Scripture to be the Old Man ; 
the Man which only lived before the Regene- 
ration by Chrift Jefus. Thus, Rom. vi; 6. 
^fhe old Man . is crucified ii'ith bimi that the 
Body of Sin might hi defi'royed. And the 
Epiefiansi Ch. iv; 12. are exhorted to put off, 
concerning their former Converfatiofi, the old 
Man, which is corrupt according to the deceit^ 
Jul Lufisi This is the State of Nature, 
T o according 
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according to the Reprefentation and Lan-^ 
guage of Holy Scripture : And it is eafy to 
fee what muft become of this old Man, this 
Man of Sin, upon the Appearance of Chrift 
Jefus, who came ta deftroy the Works of 
the Devil, to give Light and Life to thofc 
who fat in the Shadow of Darkne(s and 
Death ; he and his Works muft be deftroyed 
to make way for the Spirit of Righteouf- 
nefs, and his holy Works. But thus to de- 
ftroy the old Man, to root out all the corrupt 
AfFedions of Nature, and to implant a new 
Principle of Life and Holinefs, to reftore the 
decayed Image of God, to give new Defires 
to the Soul, new AiFeftions to the Heart ; 
what is it but to new-make the Man, and 
by a fecond Creation to reftore him to the 
Rights and Privileges of the firft, which 
were long fince forfeited by Sin and Diibbe- 
dience ? For this Reafon the Chriftian is faid 
to be a new Creature : If any Man be in 
Cbrijly he is Or new Creature, 2 Cor. v. ij. 
In Cbriji Jefus neither Circumcifon availetb 
any thing, nor XJncircumcifon, but a new 
Creature, Gal- vi. 15. In the lecond Chap- 
ter of the Ephefans, wc are faid to be the 
IFoi^kmanJhip of God, created in Chriji Jefus 
mto good Works. And in the fourth Chap- 
ter, ver. 23 and 24, we are faid to be renewed 

in 
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in the Spirit of our Mind: To put on the new 
Man 9 which after God is created in Right e- 
oufnefs and true Holinefs. Nay, we are faid 
even to put on Chrift, from the Similitude 
of Will and AfFedions between Chrift and 
his true Members : As many of you as have 
been baptized, fays the Apoftle to the G^- 
latiansy have put on Chriji, Chap, iii. 27. 

From this Account it is eafy to underftand 
the Propriety of the Words or Phrafes made 
ufe of to exprefs thefe two Conditions, Some- 
times we read, that we were dead before the 
Knowledge of Chrift : Sometimes, that we 
died and were buried with Cbriji: Again, 
that we rofe with Chrift % and art alive in him. 
Now, to be dead before the Coming of Chrift, 
and yet to die with Chrift after his Coming, 
^nd yet flill to be alive in Chrift, may feem 
to be AfTertions incpnfiftent with refpedl to 
the fame Perfon ; And fo indeed they arc. 
But, if we take the fame View of Man that 
the Scripture does, the Inconfiftency. will 
fQon vanifli* Man was at firft created after 
the Image and Likenefs of God, with a Rjsc- 
titude of Mind and Will, with Inclinations 
adapted to his true H^ppinefs, and fubjed* to 
the Influence and Diredion of Reafon : This 
W85 Man after the Image of C5od. But, upon 
T 3 Difobcdieace, 
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Difobedience, Man became a quite different 
Perfon ; his Underftanding was darkened, 
his Will corrupted, his Inqlinations diflorted 
to the. Purfuit of Evil continually. This; 
Change was a real Death of the Man created 
jifter the Image of God > he could no |pngcr 
cxercife ^ny of the Fundlions proper to his 
Life, but lay buried under the Ruins of Sir^ 
and Iniquity : And this was thd Death of the 
World bejfore the Knowledge of Chrift. 
What then was the Life of the World at 
the Coming of Chrift ? It was the Life of 
Sin ; of the earthly Man, niade not in the 
Image of God, but after the Likenefs of the 
Son of Difobediencc. To deftroy this Man 
of Sin, Chrift came into the World ; an(f 
tbey that are Cbriffs bav^ crucified the Fhjh^ 
with tbe AffeSlion^ and Lujls^ Gal. v. 24. 
And thus, with refpedl to the Life we had at 
the Coming of Chrift, which was the Life of 
Sin, we are faid to die witb Cbriji^ and to be 
buried witb hirn y becaufe we renounce that 
Life, and the AiFecSions proper to it. Thus 
dying to Sin, we begin again to live unto 
God, and unto true Holinefs : And this is a 
Refurreaion of the Man made after the Image 
of God, vyhich before was dead in Tref- 
paffes s and therefore we are faid to be made 

alive 
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^ive in Cbriji^ and to rife together with 
him. 

Farther : This Change was what we had 
not Power fo much as to wifli for, or defire 
for ourfelves : It was undertaken and eiffedted 
by Chrift alone j he took our Nature and 
our Iniquities upqn himfelf, and underwent 
Peath in the behalf of all : He dying there-' 
fore upon the Crofs for all, all are faid to be 
crucified with him. He^ as the Apoftle to 
the Hebrews tells us, tajled Death for every 
Many Heb. ii. 9. And it is St. PauFs Infe- 
rence, that if one died for ally then were all 
deady 9' Cor. v. 14. And the Way to attain 
to the Benefits of the Death of Chrift, is, 
gs we learn from the fame Apoftle in his 
Epiftle to the Philippiansy to be conformable 
unto bin Deaths This Conformity confifts, as 
we have already feen, in dying to Siq, and the 
Affcdtions of it ; in putting off the old Man, 
in putting on the new Man, who is created 
after Righteoufnefs. This St, PauU in the 
iixth of the Romans^ ftyles, being planted in 
the lAkenefs of bis Death ^ and being plant edin 
the Likenefs of bis RefurreUion. To this like- 
wife he plainly refers in the 3t9th Verfe of 
the eighth Chapter : For whom be didfore^ 
kno^t be (flfo did predefLinate to be conformed 
T 4 /a 
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to the Image of his Son, that be might be the 
Firjl-born among many Brethren. There are 
many Precepts likewife in Scripture, founded 
upon this Notion of our Conformity with 
Chrift. The Text is one Inftance : Another 
you have in (he thirteenth of the Romans ; 
But put ye on the Lord J ejus Chrift ^ and make 
not Provifion for the Flejh to fulfil the Luji 
thereof And again. How Jhall we, who are 
dead to Siny live any longer therein ? And 
many other Places there are, which muft be 
opened with this Key. 

Nay, the very Eflence of Chriftianity con- 
fifts in this Conformity with Chrift ; and 
therefore Baptifm, which is our Admiflion 
to the Gofpel, is nothing elfe but a folemn 
taking upon ourfelves this Conformity. This 
we learn ffom St. Paul in the fixth of the 
Romans^ Know ye not, fays he, thatfo many 
of us as were baptized in Jefus Chrijl, were 
baptized into his Death ? Therefore we are 
buried with him by Baptifm into Death ; that 
like as Chrifi was raifed up from the Dead 
by the Glory of the Father, even fo we alfo 
jhouldwalk in Newnefs of Life, Chap. iii. 4, 
To w<ilk in Newnefs of Life is our Con- 
formity to the Refurreftion of Chrift, which 
w^s tp new Life and Glory. For thus the 

Apoftle 
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Apoftle preffes the Argument : Chriji being 
raifedfrom the Deady dieth no more : Death 
bath no more Dominion over him. Likewife 
reckon your/elves to be dead indeed unto Sin, 
but alive unto God through Jefus Chriji our 
Lord. Let not Sin therefore reign in your 
mortal Body 9 vef. 9, 11, 12. As theRefur- 
redion of Chrift was to perpetual Life, never 
more to be expofed to Death ; fo muft our 
firft Refurredion, according to this Pattern, 
be to perpetual Holinefs, and a conftant 
Freedom from Sin, 

If we bear in our Minds this Account of 
the Scripture Language, and of the Reafbns 
upon which it is founded, it will be a Key 
to open unto us the Meaning of many, other- 
wife intricate, Paflages of Scripture, For 
Inftance : We fhall not be to feek, when we 
find meption made of two Deaths which we 
muft undergo, of two Refurredtiona which 
we muft partake in : We fhall eafily diftin- 
guifh between the natural Death of the. 
Body, and the Death unto Sin ; between the 
Refurredion to Life eternal hereafter, and 
the Refurredion to Holinefs and Righteouf- 
nefs in this prefept World. . / am crucijied to 
the Worlds fays St. FauU and the World to me. 
Whofoever is bprn of God> fays St. "John^ i, e. 
\ " ' \v|i9evcr 
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whoever is begotten to this new Life In 
Chrift by the Power of God, overcometb the 
W^rld. St. Paul tells us, that the Spirit of 
God will quicken our mortal Bodies y as well as 
our dead Bodies. Which is not to be under* 
flood without having Recourfe to the firft 
Refurreftion, which is to a new Life of Ho- 
linefs here, and which muft be the Fore- 
runner and Introducer of the fecond Rcfur- 
rcdtion to Glory. The Apoftle to the Fbi- 
lippians tells us, that he willingly fuifered the 
Lofs of all Things, that he might know Cbriji 
and the Power of bis RefurreSiion. And this 
he defired to know, that be might attain ta 
theRefurreSiionoftheDead^ Phihiii. lo, ii. 
Where, if you remember what has been faid 
of our being made conformable to the Death 
and Refurredion of Chrift, by riling to Ho-^ 
Jincfs and Righteoufnefs, you will not be at 
^ lofs to underftand what it is to knowy or 
feel, the Power ofCbriJfs RefurreSlion ; or to 
underftand, how the knowing the Power of 
Chrift's Refurreftion (hould be a Means of 
attaining to the Rcfurredtion of the Dead. 
Such is the Power of Chrift's Refurreftion, 
that thofe who feel it have, as the Apoftle 
in the 20th Verfe informs us, tBeir Conver'^ 
fation in Heaven ; whence aljo we look for the 
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Saviour, the Lordjefus Chrift. This, which 
jSt. Faul calls knowing the Power of Chrift's 
Jlefiirredtion, and having our Converfation 
|a Heaven, the Author to the Hebrews calls, 
^a/iingthe Powers of the World to come, Heb. 
vi. 5. The Refurredion is indeed one of the 
Powers of the World to come, which all 
partake in, and tafte of, whofe mortal Bodies 
are quickened by the Spirit of God. In the . 
Verfe after this it is faid, that thofe who fall 
from their Faith, crucify to tkemfehes the Son 
of God afrejh, and put him to open Shame. 
How does he who falls away crucify Chrift, 
pr put him to open Shame? This cannot be 
\Miderftood, but by having Recourfe to the 
Scripture Reprefentation already explained. 
But, if we remember that all who are bap- 
tized crucify the old Man with his Deeds ; 
^hat they put on the new Man created after 
Holinefs i that the Apoftle to the Galatians 
exprefsly fays, that as many as are iaptized 
put on Cbriji ; it will readily appear, why it 
is that thofe who fall away crucify Chrift 
^frcfli: For, by receiving the Faith, they 
put on Chriftij and crucified the old Man 
and his Deeds ; but if they defert the Faith, 
and return to their former Deeds, and again 
put on the old Man, they do then crucify 
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Chrift again with his Deeds, and put him 
once more to open Shame. 

This Notion of the different States and 
Conditions of Man, of the Death of the old 
Man, of a new Creature in Chrift, runs 
through the Precepts, Exhortations and Doc- 
trines of the Gofpel, which cannot be un^ 
derftood but by Analogy to this Notion ; and 
therefore I hope I may be excufed in fpcndr 
ing fo much of your Time in the lUuftration 
qf it. You have heard already of our Death, 
and Burial, and Refurredion with Chrift; 
Bvit the Apoftle in the Text carries the Mci^ 
taphor ftill one Degree higher ; If ye be rifen 
with Chrijiffeek thofe Things which are above ^ 
inhere Chrijijitteth at the right Hand of God. 
As if h? had faid. It is not enough that yc 
are rifen from the Dead with Chrift, you 
muft alfo afcend after him into Heaven ;^ for 
there is your Life hid in Chrift, there arq 
your true Riches, and thither muft you go 
to take care of them. You are dead to the 
World, and can no longer live to it; your 
Life is fpiritual and heavenly: As is your 
Life, fuch muft be the Adlioqs which flow 
from it, the Inclinations that attend it. SincQ 
therefore you are dead to the World, alive to 
Qhrift through the Spirit of Holinefs, you 



Digitized by 



Google 



DISCOURSE XL 285 

muft aft like Members of Chrift, and fet 
your AfFedlions on ^Things above, where 
Chrift your Life is afcended. Hence it is 
that St. Paul often exclaims againft the Ab- 
furdity of a Chriftian's living in Sin. You 
may juft as well fay, that all the Actions of 
Life may be performed in the Grave, when 
a Man is dead and buried, as fay that a 
Chriftian may continue in Sin : For the 
Chriftian has crucified and buried the Body of 
Sin. How then, as the Apoftle cries ontyjhall 
we who are dead to Sin continue any longer 
therein ? Sin is the only Poifbn by which the 
Life of Chrift, which is in us, may be de- 
ftroyed. It is a Life which n6 Man can take 
from you but yourfelf. Thole who kill the 
Body cannot reach it : Not all the Powers of 
Darknefs, Sin only excepted, can feparate 
Believers and our Lord. But every unmor- 
tifiedLuft, every unfubdued Vice, is a Can- 
cer that eats into our very Vitals, and, if wc 
do not cut them off, will in the End deftroy 
us ^uite. Holinefs is as neceflary to our fpi- 
ritfual Life, as Eating and Drinking are to 
6ur natural ; and therefore the Apoftle's Con- 
clufion in the Text is juft, If we be rifen with 
Chrijly if we live with him, we mujlfeek the 
things which are above. 

DISCOURSE 
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James iii. ly. 

Hbe Wifdom that is from above isjirjl pure^ 
then peaceable^ gentle^ andeafy to be in-^ 
treat edi full of Mercy and good Fruits^ 
without Partiality 9 and without Hypoerify. 

jrW!)§«M^ H E Gifts of the Holy Spirit are 

^^ ^^ diftinguiftiable into two Kinds, 

i&^ ^ ^ii ^^^'^S either extraordinary, and 

k «a»*^6 P^^."^^^^ ^^ ^^^^ Times and 
JtWi'SSS^Ui Perfons; and given, not for the 

Sandification of the Men on whom they are 

beftowed, but for the Edification of t^e 

Church, which is the Body of Chrift : Or 

they are common to all Times of the Gofpel, 

and neceflary to perfed the Man of God in 

every good Work \ and therefore tendered to 

all 
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all, who undertake the Conditions of Chri^ 
ftianity, according to the Promife of God 
made through Chrift Jefus. Of the iiril 
Sort were thofe wonderful Gifts beAowedoa 
the Apoftles, and firft Planters of Chrifti- 
anity, by which they were enabled to coovfcy 
the Knowledge of the Salvation of God ta 
Men of all Languages, and to convince the 
World by Signs, and Wonders, and mighty 
Works, of the Truth of their Miflion ; and 
that the Word by them fpoken was the Word 
of Life, proceeding from Him, whofe Power 
was made ufe of in Confirmation of it. 

That the Gifts of this fort conveyed no 
fandifying Grace to the Receiver, is evident 
from what St. Paul has taught us, i Cor. xiii. 
though I /peak with the tongue of Men and of 
Angels y and have not Charity y I am become as 
founding Br afsy or a tinkling Cymbal. Though 
I have the Gift of Prophecy^ and underjland 
all Myjieriesy and all Knowledge, and though 
Ihave all Fait hyf) that I could remove Moun- 
tains^ and have no Charity j I am nothing. 
TiJbe Suppofition here made, that the Exer- 
cife of thefe Gifts may confift with a want of 
Charity, /. e. with the want of the moral 
Qualifications of a Chriftian, warrants the 
Conclufion, That thefe Gifts do not convey 

the 
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itie fanaifying Grace of the Gofpel ; and that 
they are given^ riot for the fike of the Re- 
ceivers, bilt for the lake of othcris, who. 
through then- Miniftry are to be coriverted to 
the Knowledge of thfe Trilth* For this Rea^ 
ion they Were giveni and foi- fofaie Time cori- 
tinued in the Primitive Church, td make wijr 
for the Acknowledgment of Chrift, and for 
the Convidtion of Unbelievers j and rtiay be 
again renewed, whenever God fhall think fit 
vifibly to interpdfe in the farther Prbpaga^ 
tion of his Gofpel in the heathen World. 

II is manifeft then, that the Scripturfe 
afcribes to the Spirit of God a twofold Ope* 
i-ation in th6 Woi-k of the Gofpel. The firft 
is that already nlentioni^d^ and is the ftipply- 
ing and furnifliing Motives of Credibility, 
iand prbper Means to cftablifh the Ddftrine 
and Faith; The feeond is that now to be 
confidered in explaining; the Words of the 
Text, td wit, the afFbrding Affiftance and 
Strength to all, whd undertake the Conditions 
of the Gofpel, td perform them, and to ren* 
der a Service worthy of the Gofpel, and 
Acceptable to dur God and Savioiir; 

The Wifdom mentiorted in the Text is de- 
fcribed to be the Wifddm thnt is from above^ 
that is^ which is given or communicated 
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from above. And in the firft Chapter th^ 
Apoitie inflruds us how to obtain it : If any 
of you lack Wifdomy let bim qfti ofGod^ fiat 
givetb to all Men liberally ^ andupbraidetb nof^ 
and itjhall be given bim ; But let bim ^ in 
FaitL And ibon after he (hews us upon 
what Grounds his Advice ftands : Every good 
and every perfeSi Gift isfromabove^ and comet b 
down from tbe Fatber ofLigbts^ with whom is 
no Variablenefsy neitber Sbadow of turning. 

The Inftrudion given^ that we ihoold aJflc 
this Wifdom in Faith*, the Rcafon afligne^ 
to fupport this Faith, that with God // no 
Variablenefsy neitber Shadow of turning i d^ 
fufficiently ihew, that the Wifdom which we 
are encouraged to afk for, is no other than 
the Grace promifed under the Gofpel : Fof 
the Declaration^ of God's Purpofc to give 
this Wifdom, which is no where declared 
but in the Gofpel, muft be fuppofed, before 
the Immutability of his Purpofe can be aU 
ledged, as a Ground of Hope and Aflurancc 
to obtain the good Gift by the Prayer of 
Faith. 

By the Word /r^/Zfe/v then in the Text 
we muft underftand the Grace of God pro- 
mifed in the Gofpd, and confidered in Scrip- 
ture as the ruling and governing Priaciple in 
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th(t Difciples of Chrift: That Principle of 
Holinefs by which they are enabled to mor^ 
tify the Deeds of the Flejh ; by which they do 
no Sin, and are alive to Right ioufnefs : Elfe* 
where fpoken of as the Spirit ofChri/i dwelling 
in them, and by which their mortal Bodies are 
quickened 'y and defcribed as fo neceffary to a 
Chriftian, that the Apoftle to tht Romans hajs 
affirmed^ If any Man have not the Spirit of 
Cbrifty he is none of his. 

This Grace is called Wifdom upon the fame 
Account that the l^ear of the Lord is faid to 
be the Beginning of Wifdom % becaufe the 
Wifdom of Man confiftcth in the Obedience 
of God, in whdfc Hand are the Ifliies of Life 
and Death, and hot lipon the Account of 
any Degrees of Knowledge, either facred or 
civil, which it is fuppofed td cdnvey. The 
Fruits afcribed to this Wifdom iti the Text 
are all moral Qualifications : It is pure, 
and peaceable, and gentle> full of Mercy, 
and the like i of the Learning and Know- 
ledge, which proceed from it, we read no- 
thing. The Knowledge of Myfterics, and 
Things facrcdi may be reckoned among the 
extraordinary Gifts of the Spirit, and are . 
mentioned is fuch by St. Paul in the Paffage 
of his Epiftlc to the Corinthians already al- 
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ledged : But he fpeaks 6f them as not necef^ 
farily inferring Charity, and confequently as 
diftindt Gifts from that Grace, or Wifiom, 
which is pure^ and peaceable, and full of 
Mercy. 

The Gifts of the Spirit, confidered with 
refpeft to the Author of them, and the Mo- 
tives inducing him to beftow them, are pro- 
perly ftyled the Grace of God i for of his own 
tVill begat be us with the WordofTruth, and 
of his own Will it is that he enableth us to 
run the Courfe that is fet before us : So that 
our Confidence is, to uie the Language of 
St. Paul, that be which hath begun agoodWork 
in us, will perform it until the Day ofjefus 
Chrijl. But, confidered with refpedb to their 
Influence on the Receiver, they arc, by St. 
James in the Text, ftyled Wifdom, as cor- 
redting the Depravity of Nature, and ena- 
bling Men to become wife unto Salvation. 

The Gifts of God are free, and he be- 
floweth them as feemeth beft to his Wifdom* 
If he gives to one more liberally than to 
another, yet he who receives leaft has Rea- 
fon to be thankful, and no Reafon to de- 
mand an Account of God of the unequal 
Diftribution of his Favour, Were the Gifts 
therefore of the Spirit to be confidered as 
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ipecial Favours only granted to fome, we 
fliould not be obliged, by the Term? of our 
Religion, to render an Account of God's pro- 
ceeding herein. But the Promife of the 
Spirit being general to all ChrifHans, and 
reprefented in Scripture as the Purchafe pf 
Chrift's Obedience to the Will of his Father, . 
and as a Principle of new Life, by which they 
who were dead in Sin are made alive to 
Righteoufnefs ; it is evident that we cannot 
account for our being Chriftians, without 
fhewing a Reafon for the Neceffity of Grace 
to render our Hopes and Affurances of Sal- 
vation efFedual. 

This is a Point in which there is an eflcn- 
tiatI)ifFerence between the Gofpel, and mere 
Natural Religion; and it is confequent to 
another Point of Difference relating to the 
State and Condition of Mankind before the 
GofpeL If Men were in that State of ori- 
ginal Purity in which Qod muft, in Juftice 
to his divine Attributes, be fuppofed to have 
made them, it will be hard to fay what Grajce 
was wanting to enable them to attain the End 
of their Creation. If they have fallen from 
that State, and contraded a Corruption not 
to be cured by natural Means, it will bt 
bard for any Man to difpute againft the 
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Grace^ of God, without having a Reafon U> 
produce, that (hall render it impoffible, or 
improper, for God to redeem the World* 
For, the Fall of Man fuppded^ it is more 
reafonable to tliink, becaufe it is far inore ho- 
nourable to God, that he fhould deilroy the 
Power of Sin by communicating a new Prin-r 
ciple of Holinefs, in order to the Salvation of 
the World, than that^he fhould honour Sin 
fo far, as to render Sinners both glorious and 
immortaL Since then there can be ho Re- 
demption, but either by deftroying Sin, or by 
granting Happinefs to Sinpers, uhrefomicd 
Sinners, it is cafy to judge which Method is 
moft fuitable to the Wifdomof God, who is 
of purer Eyes than to behold Iniquity. 

It will be one Means of fhewing the Ner 
ceflity of Grace, to (hew the Effedts afcribed 
to it in Scripture* For the Spirit of God i^ 
certainly given for the fake of thofe Effc(5ls, 
which were to be produced by it iu true 
Believers: And he that can prove that the 
fame EfFeds generally arc, or may be, at- 
tained by the mere Strength of Nature, wil| 
give the befc Argument againft the Neccflity 
of Grace in order to Salvation. For, if Mea 
are naturally inclined to Virtue and Holinefs, 
ihey will not. want Grace to make them fo* 
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But this has never yet been the Cafe; and if 
we may judge of thofe who fhall be after usi 
by ourfelves, and thofe who have lived before 
us, this never wDl be the Cafe. ' 

Now the Works of the Spirit are defcribed 
to us in many Places of Scripture* They arc 
in the Text fct forth to be pure, then peace-- 
able, gentle^ and eajy to be intreated, full of 
Mercy and good Prutts, ^without Partiality, 
and without Hypocrify. The Apoftle to the 
Galatians, Chap. v. 22. reckoning up the 
Fruits of the Spirit, places them in this 
Order; Love, jfoy. Peace, Long-fuffering^ 
Gentlenefs, Goodnefs, Faith, Meeknefs, Tern-- 
ferancei and continuing his Account, though 
varying his Style, he adds, And they that are 
Cbriji\ have crucified the Flejh, niotth the AffeC'^ 
tions andLufts. 

Were the Afanners of any Peopk to be 
defcribed in this Language, there is no one 
f6 little acquainted with human Nature, but 
that he would fufped: the Truth of the Re- 
lation. Where muft we go, to the Eaft or to 
t\it Weft, to find a People pure and peace- 
able^ full of Mercy and good Works, , with- 
oiit P^^rtiality, without Hypocrify, crucifying 
the FleJiJi, and the Affedtions and Lufts there- 
of ? No Hiftory yet has prefented us with 
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fuch an Idea of Mankind. But, if we. look 
into the ^^count whicli the fame Apoftle 
gives of the Works of th^ Flclh, we (hall 
find too great a Correipon^ence between^ 
theni> and the hiftorical Accounts ^ all Ra- 
tions: They are, j^JuItery^Fornicatio^, l^n-. 
cleannefsy J^f^fcivioufnefsy Idolatry ^ Witcicrafl^ 
Hatred, Variance , Enrnlations^ J^rath^ S^^jfix 
Seditions, Herefies, Etivyings, Murdfr{^ DrunrL 
kennejsy Revellin^s^ an4 fuch Uke. Thefe 
\York5 we know where to find, and are 
fure of not miftaking in what Country fi>: 
ever we feek them. You fee the Difier^ 
ence between the Works of Nature and 
Grace : i\nd tell m^% Was it a Work unwor- 
thy of God to fend his Spirit ^p make the 
Difference ? li you think it not yqt fo, fufr 
ficiently made as to anfwer the Pret^nfions 
of the Gofpel, yet you muft own that htrc 
is a V\fork worthy of God to undertake; and 
that if we have not the Spirit already to pro- 
duce thpfc Effeds, it were rr^uch tp be wifh- 
ed that we had : 3o that natural Reafon fhall 
be forced to give this, Tcftimony to the Cof-r 
pel, th it the Help it propofes is the Thing 
i(i the World the moll to bedefired, thcmpft 
honourable ior God to give, the moft advjin- 
t^gcous for Man to receive. If you aik us, 
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^hat Evidence wc have to fliew, that we 
j^avc received this Promifc of the Gofpel ; it 
^erc v^ell indeed if we had more Evidence 
^han vee have, and that every Man naming 
the Nanie of Chrift w?:re a living Teftimony 
q£ the Spirit of God working in him ; and 
yet, I truft, vv(? have enough to {hew that 
the Promifes pf God are not in vain. The 
Spirit is given ^o be a Principle of Religion, 
and not pf Force and Mechanifm; and con- 
fcquently if muf^ be pi^ntained to be con- 
fjftent with the Frpedom of Man's Will, 
without the Suppofition of which it is impof- 
fiblc to have any Notion of Religion : And 
if many, who by their Profeffion of Chrifti- 
anity are entided to the Promife of the Spirit, 
do fhe w no Signs of the Power of God work- 
ing in them, they will be fo many Proofs 
indeed^ that the Qra9e of God is not irrelift- 
ible : But no better Argument can be drawn 
from their Cafe to il^ew, ^hat the Pretences 
to Grace are mere Fidion, than may be 
drawn from the iinreafonable Adions of the 
generality pf Men to (hew, that Reafon it- 
felf is a Fi&ion, and that there is no fuch 
governing Principle in Mankind. 

We have indeed the fuUeft Proof, thar 
||iere is fucl^ a l^hing as Reafon and natural. 
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Underftanding in Men; and therefore the 
Abufe of Reafon creates no Sufpicion againil: 
the Being of it : But the Dcift ftts no Prdof 
of the Reality of Grace in any ; the Effefts 
we afcribe to it, and which art the only 
vifiblc Evidences for its Reality, are no other 
than what Reafon prefcribes ; and where- 
ever they are found, he claims them as the 
Work of Reafon, and demands of us to fhcw 
upon what Ground we afcribe them to any 
other Principle. If Men are meek, and cha- 
ritable, and good, void of Partiality and Hy- 
pocrify, they are but what their Reafon tells 
them they ibould be ; and fince thefe Virtues 
flow from the Dilates of Reafoni by what- 
Right do we impute them to another Prin- 
ciple ? The Apoftle to the Romans has taught 
WStheRefolution of this Difficulty : /^^%i6/, 
fays he, in the Law of God after the inward 
Man : But I fee another Law in my Members^ 
isfarring againjl the Law of my Mindy and 
bringing me into Captivity to the Law ofSin^ 
"u^hich is in my Members. O wretched Man 
that I amy who Jhall deliver me from the Body 
of this Death! J thank God, through Jefus 
Chriji our Lord. That the Diftates of Reafon 
are juft and right, St. PW acknowledges ; 
but right as they are, we gaia little by them 
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but the Convidionof Sin and Guilt; for there 
}S another Principle in the Members warring 
againft this Principle of Reafon, or Law of 
the Mind, which brings us under the Slavery 
pf Sin. This State afforded him fo little? 
Comfort, notwithftanding the Goodnefs of 
bis Reafon to difUnguifh rightly between Vir- 
|ue and Vice, that he exclaims in the Bitter- 
nefs of his Soul, O wretched Man that lam^ 
who Jhall deliver me from the Body of this 
Death! Under thefe Agonies he faw no 
Help in Nature, no Afliftance to be had from 
Reafon i and therefore he flies to the Arms 
of Chrift.for Shelter, and owns him for his 
only Redeemer from this Captivity to /Sin ; 
/ thank Gody through Jefus Chriji our Lord. 
And having found this fafe Retreat, he goes 
on in another Strain : There is therefore now 
no Condemnation to them who are in Chrift 
yefusy who walk not after the Flejh but after 
the Spirit : For the Law of th^ Spirit of Life 
in Chriji Jefus hath made me free from tke 
Law of Sin and ^eath. 

You fee how the ApofUe foitnds the Ne- 
ceflity of Grace : Not in this, that we want 
Reafon to fhew us the Difference between 
Good and pvil, and to diredl us in oui^ 
Duty j but in this, that the Light of |leafon 
I is 
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is too weak a Reflraint upon the Inclinations 
to Evil, which are become natural to Man, 
Thcfc Inclinations overpowering Reafon^ 
bring in the Slavery of Sin and Death. We 
become Slaves by departing from the Law of 
Reafon ; wearc freed from Slavery by Grace : 
Grace therefore is given to reftore us to 
the Obedience of Reafon. So far is it from 
being an ObjeSion to the Reality of Grace, 
that the Works of Grace arc Works of Rea^ 
fon, that the very heft Evidence we can have 
that the Grace of God is in us, is this, that 
we live up to the pure and fincere Dilates of 
Reafon. We afcribe it not to Grabe, that 
we know our Duty ; but this we afcribe to 
it, that we are able to perform it. And 
upon this State of the Cafe it appears, that 
the Evidence which Chriftians can make to 
themfelves and others, that the Spirit of God 
dwelleth in them, muft arife from theif 
Works of Love and Obedience. 

This Trial, thoyigh it nlay prove in the 
End a fevere one, ftnce the Love of many 
is grown cold, we can by no means refufe. 
For how fhall we refufe to ftand Trial by 
the Rule laid down by our Saviour, By their 
Fruits^ fays he, you Jhall know tbemi and by 
Jiis Apoftle St. JohUf T^hu k tb^ Love of God^ 
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I . 

ibat we keep bis Commandments ? To the fame 
Purpofe our Lord fpeaks in the fifteentii of 
St. Jobn^ comparing himfelf to a Vine, and 
his Father to an Hulbandman : I am the Fine, 
ye are tbe Branches: He tbat abideth in me^ 
and I in bim, the fame bringeth forth much 
Fruity for without me ye can do nothing. 
Herein is my Father glorifiedy tbat ye bear 
much Fruit, fojhallye be my Difciples. 
. Unbelievers may have many Objeftions to 
make againft the Operations of the Holy 
Spirit, which need not a£Fedt or difturb the 
Faith and Hope of a Chriftian. JBut when 
they object to us the Want of Evidence in 
the Works of Chriftians, they raife a Diffi- 
culty,, which every Believer is bound to 
anfwer for himfelf, or to quit his Pretenfions 
to the Hopes and Promifes of the Gofpel. 
The Confidcnee of fome, that they have the 
Spirit'of God, though they have nothing but 
their own Confidence to alledge in Proof of 
it, is a Conceit, unknown to the Churches 
of God : The Gofpel is a Stranger to it, and 
it was taught in fome other School than that 
ofChrift. 

If you would know whether the Spirit of 

Chrift be in you of a truth, you have a 

plain Rule in the Text to examine yourfelf 
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by. The Apoftlc St. Jamis ipeaks of two 
forts of Wifdom, the ont earthly^ fenfuah de* 
vilijh I the Fruits of which arc, Envyings, 
Strife^ Confufion^ and every evil Work : The 
other heavenly, which impure and peaceable^ 
gentle and eafy to be bitreated, full of Mercy 
and good Fruits^ without Partiality^ without 
Hypocrify. It is no hard Matter for a Man 
to know to which Clafs he belongs ; 'the 
Charaders are bold, and eafily difHnguifhed i 
the Difference is fo great between Confuiion 
and Peace, Strife and Gentlenefs, Envy and 
Mercy, every evil Work and every good 
Work, that we cannot eafily miftake in ap- 
plying thefe Marks. Search therefore your 
own Hearts, for thence muft come the Refo* 
lution, whether the Spirit of Chrift dwell in 
you or no. How the Spirit Cometh, or how 
it goeth, we know not. Our Saviour, in his 
Dikrourfe with Nicodemus^ compares tlie In- 
fluence of the Spirit to the blowing of the 
Wind, T!'hou hearejl the Bound thereof but 
Canji not tell whence it comet hy and whither it 
goeth \fo it every one that is born of the Spirits 
How the new Birth and Regeneration is per-' 
formed. He only caa tell who performs it ; 
but ' the Effcfts of it every Man may fee^ 
they arc as difcernibk a« the Noife of thef 
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Winds> though in their Caufe and Spring ais 
iecret, and altogether as far removed from 
human Sight. 

As the Fruits of the Spirit arc the only 
Evidence we can have of the Spirit, fo the 
End of giving the Spirit is the producing 
theie good Fruits. Sandlification, Regene- 
ration, and all other Terms by which the 
Operation and Work of the Spirit in Believers 
are denoted, fignify to us that the Spirit is 
given to redeem us from Sin, and to render 
us a People acceptable to God, zealous of 
good Works. And furely it is no fmall Com^ 
mendation of the Gofpel, that the Things ia 
it, which ieem moft myfterious, have the 
plained Ufe^ and are introduced to promote 
fuch Ends, as muft appear to the moft pre^* 
judiced Mind to be honourable to God, and 
advantageous to Mankind. We offer you^ 
upon the Terms of the Gofpel, the Gifts 
of the Holy Ghoft : In virtue of this Offer 
we call ydu to Holine^ and Obedience^ 
What Defign or Contrivance have you to 
fufpedt ? If any thing is to be gained by 
your being virtuous, the Advantage will be 
all your own. Nay, fuppofe that you are de- 
ceived into Goodnefs, yet for you at leaft it 
will be an happy Deceit ; and, I think, no 
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unhappy one for the reftof the World. Wh6 
will fofier by Men's becoming gentle an4 
peaceable ? If there were more of this Spirit 
in the World* it would be a much happier 
!Place than it is : For the Strife and Confu- 
lion, and all the.Miferies which we fee and 
hear, have their Rife from that Wifdora 
which is earthly and fenfual. 

From what has been faid arifes this plain 
Conclufion : That the true Way of judging, 
whether the Spirit of God be in us, is to 
confider our Own Deeds. Righteoufnefs and 
Holineis are the only certain Marks of Re- 
generation^ Other Diftindtions which Men 
have invented are rather Marks of their fpU 
ritual Pride, and of their Separation frqm 
the Body of Chriftians, than of their Union 
with Chrift the Head. Take heed theijefor^ 
that you adorn the Faith with a Meekoe^ 
and Quietnefs of Spirit, that you may have 
the Comfort and Confolation of knowing 
diat you have not believed in vain^ 
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Matthew v. 

Be ye therefore perfeSi J even ds yotir Pdi&ef 
which is in Heaven is perfedfi 

[RACTlCEistiieEhdpfail 
Precepts . and Exhortations : 
Laws are therefore enadted, 
that Subje<3;s may. otey : Ex- 
hortations are therefore added, 
.that they may be encouraged to do their Duty. 
It muft then be a very great Abfurdity to 
make any thing, in its own Naturd impradti- 
cable; the SubjeA-matter either of Command 
or Advice. And does not the Text feem 
liable to this Objedion ? Is there any thing 
which Men have illore Reafon to think xm- 
poflible to them, than to arrive at the Per- 
fedions of the Deity ? Why then are we 
Vol* III. X commanded 
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commanded or exhorted to be pcrfed, even 
as our Father in Heaven is perfe£tj fince 
nothing but Difappointment can be the liTue 
of our ftrongeft Endeavours after this Perfec- 
tion, from which we ftand excluded by the 
unalterable Laws of Nature ? This Difficulty 
is too obvious to efcape any one's Notice. 
Some therefore tell you, that the Text con« 
tains only Matter of Counfel or Advice, but 
not of Precept or Command , and with this 
Softening they think the Difficulty may be 
digeAed; as if it were more reafonable, or 
more becoming an infpired Teacher, to adviie 
than to* command Impoffibilities : Whereas 
the only Difference in the Cafe is, that in 
Matters of Command We miift either obey 
or fuffer, in Matters of Counfel only we hath 
a greater Latitude allowed us 5 fo that wift 
relpe£t to ourfelves it is more tolerable to fie 
advifcd than to be commanded to Things 
impradlicable : But, with Mf^eft t6 "thb 
Lawgiver^ it is one and the Vame Thing, 
^nd his Reafon and Eq^uity can be no mBtib 
jufHfie^J in advifing, than irt (Jdrtimafidhig; 
Impoffibilities- Others tdl you; thifiti); 
not Equality, but Qijality of PerfeG:i0n5 tTi3t 
is enjoined in the Text; that i^, tvis'Wi^' 
commanded to aim at' tKe'fame Perfedtitma 
with God, though ii<^ in the fam6 l>cgh6i 
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that, as God is juft, and righteous; arid 
merciful, fo muft we endeavour to be juft> 
and righteous^ and merciful, though not td 
the fame Decree or Exfent that God is. This 
Expofitiort avoids the Difficulty complained 
of; for there is nothing extraordinary in 
commanding Men to imitate the Perfecftioiis 
of God in a Degree fuitable to their owrt 
Nature and Ability. But then this is an Ex^ 
pofition, not arifing from the CircumftanceS 
of the Texti which lead us id a more exten- 
five View* 

In the 43d Vierffe oiir Savioiir fays, Te have 
beard that it bath beenjaidf Hhoujhalt love thy 
Neighbour i and bate thine Enemy l In the 
44th Verfe he corredi the Partiality of this 
Law ; But ifay untoyoUy Love your Enerhiesj 
blefs them that curfe yoUi do good to them that 
hate you f and fray for them "which defpitefully 
ufeyouy and perfecute you.^ In the 45th and 
46 th Verfes, he confirms his own Precept 
from the Example and Authority of God : 
Xbat ye may be the Children of your Father 
wbifk is in Heaven i for be inakeih bis SUn to - 
rjfe on the Evil and on the Goody andfendetb 
Rain on the Jujl and on thiUnjuJl. For^ if 
ye, love them which loveyouj what Reward have 
ye ? Do not even the Publicans the fame ? And 
X a ia 
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in the 48th Verfe be concludes this Argu-* 
mcnt in the Words of the Text i Be ye there^ 
foreperfe^9 even as your Father which is in 
Heaven is perfeSi. From whence it is evi- 
dent, that the Quality or Temper of Mercy 
and Compaflion v^as not the Thing recom- 
mended to us by our blefled Lord from the 
Example of God, for that he told them even 
the Publicans had in fome Degree, for they 
loved thofe who loved them ; but it is the 
Extent of this Mercy and Compaffion which 
was difcernible in the Works of Providence, 
which he prefles from this Example : Your 
Father in Heaven is bountiful to the Evil as 
well as the Good ; to the Unjuft, as well as 
the Juft : Go ye therefore and do likewife, 
and leaf n from hence to love your Enemies, 
as well as your Friends ; to do good to thofe 
who hate you, as well as to thofe who Jove 
you. This certainly was recommending act 
only the Temper of Mercy, which is natural 
to the Deity, but alfo that extienfive Exercifc 
of it, that Perfection of Goodncfs, which 
(hone forth in all his Works. 

Since then we can have no Relief from 

Expofitions of this kind, we muft confider 

the Te.xt in another View, and fee. what 

.Affiftancc we can havefrgm the Circum- 

ftances 
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ilancefi of the Context, or the general Reafoa 
in which the Precept is founded. And thefc 
two Inquiries will take in what is neceflary 
to be known upon this Subjeft. For, if we 
coniider this Precept as Part of the Gofpel 
Doftriqe, it will be fufficient to know, how 
far it may be extended upon the Authority 
of the Gofpel : Or, if we confider it as a 
general Maxim and Rule of Religion, which . 
had a Foundation in Reafon antecedent to 
the Promulgation of the Gofpel, it will be 
fufficient to underftand, how far the Reafon 
of the Command goes, and how it may be 
.applied to the feveral Duties of Religion and 
Morality. 

Firft then. Let us examine the Text as it 
ftands limited by the Circumftances of the 
Gbiitext. 

It is evFdent from what has been already 
^{ctvedj that the Precept of the Text ftands 
aj^plied to the particular Cafe of Charity and 
Mercy. Had it been otherwife, had oiir 
Saviour intended, in every Inftanqe of oup 
Duty, to refer us to the Perfe<aion of God, 
^3 the proper Rule and Meafure of oUr Obe- 
't^ifence, this Precept- fhould have flood at the 
Gldfe 6f his Sermon, which might have given 
ft a ftefcpcnce to alJ that had gone beforcj^ 
X 3 and 
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and not been confined in the Middle of hif 
Difcourfe to a particular Duty. It is farther 
tQ be obferved^ that (he Inftance of Duty to 
which this Precept is annexed^ is illui^ate4 
by a particular Mention of God's dealing 
with Men in like Cafes. We are bid to love 
our Enemies, and are told how merciful and 
compaflionate God is to the Evil andUnjuflj 
the natural Application of the Example lies 
in the Exhortation of the Text, that we 
. Ihould aim ^t that Perfedtion of Mercy and 
Goodnefs, which we may evejy Day fee 
exercifed by God towards us ^all. But, in 
other Inflances of Duty mentioned in this 
Sermpn,^he Example of God is notproppfed ; 
and, confidcring the Connexion between the 
Example and the Application, there can be 
no Reafon to carry the Application to other 
Cafes, in which the fame Example is not 
propofed. Nay farther, there are fome Points 
of Duty explained and enforced in this Ser- 
mon on the Mount, to which neither the 
Example nor the Exhortation can be applied. 
Such are the Duties arifing from the Re- 
lations which are peculiar to Man, and no- 
where elfe to be found : As ijp the Cafe of 
Afflidtions and Perfecutions, which we ought 
to bear patiently, not in Confideration of th^ 
"^ ^ Example 
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Example of tkc Deity, whom no Afflidtions 
can approach, but in Confideration of hi$ 
Goodiids and Power, who thinks fit to in* 
fiiiSt them on us. In the Inftance of Mercy 
and Forgivenefs, to which the Exhortation 
in the Text ftands applied, there can be no 
greater or properer Motive to Obedience 
than the Example of our heavenly Father ; 
It Cuts off all the Pretences which Men have 
for Anger or Revenge. Has your Enemy 
abuied or affronted you ? What then ? Are 
you greater than God, who bears with fd 
much Lenity die perpetual Abufes and Af- 
fronts of wicked Men ? Or ^re you pro- 
voked to revenge the Iniquities you behold, 
and to extirpate the Prophanc and Ungodly ? 
Believe at leaft that God is not unconcerned 
for his own Honour; and therefore, even in 
this Cafe, you cannot be more fafe or fccure 
than by following the Example which he 
iets you in the daily Adminiftrations of his 
providence^ 

Suppoiing then that this Example is con- 
fined, to the Exercife of Love and Mercy j 
yet ftill, can we pretend to be as good and 
as merciful as God is, or does our Saviour 
require it of us ? If not, where is the Limi- . 
tation to be placed ? It muft be placed un- 
X 4 doubtedly 
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doubtedly where our Saviour himfelf has 

placed it. He tells you how imperfed the 

old Dodrine was, becaufe it required of us 

only to love our Friends^ and permitted us 

to bate our Enemies ; But God, fays he, 

loves and does good to his Enemies, as well 

as his Friends. This is perfect Liove, not 

reftrained by Partialities. When therefore it 

follows. Be ye perfeSt^ as your Father y the 

precife Meaning is, let your Love be univer- 

ial, unconfined by Partialities, and, with 

reipedl to its Objefts, as large as God's is : 

Not that our Love either to Enemies or 

Friends can be fuppofed in other Refpeds, 

and as to the EfFec^s of it, to bear any Pro* 

pprtion to the Divine Love. 

But, as in this Cafe of extending our Love 
the Example is proper, and therefore alfo the 
Exhort j^tion to follow it y fo in odiers it would 
be very injurious to the Deity to fuppofe, that 
any Example could he drawn from his Per- 
fedlions. In our prefent State of Corruption, 
it is a great Part of Religion to govern our 
Thoughts well, and the inwar4 Inclinations 
pf our Hearts i but it would be as reafonable 
tQ bid. us govern the World as God governs 
it, as to govern our Thoughts as he governs 
\x\y. H(? is ^able to none of the Imperfecr. 

tions^ 
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tions, which make the Government of our 
Thoiights to be a neceflary Duty in us : He 
has. told us. My thoughts are not as your 
thoughts : And where is no Similitude in the 
Cafes, no Example can be drawn from the 
one to the other. So that in this, and in 
many other Inftances which might be given, 
we have a Duty incumbent on us, towards 
tiic due Performance of which we can draw 
po Example from the Divine Perfections* 
Since then the Exhortation to imitate the 
Pivine Perfedtions cannot reach to aU Parts of 
our Duty, I fee no Reafon why it fhould be 
extended-to any upon the Authority of our 
{Saviour^ to which he himielf has not extendi 
ed it ; and as the Ufe of it is peculiarly ra«r 
ferved in Holy Writ to the Cafe of Mercy 
and Forgivenefs, it ought by no means to be 
drawn into a general Precept, to the per- 
plexing as well the Underilandings, as the 
Confciences of the Weak. St. Paul^ in his 
Epiftle to the Epbefiansy exhorts them to be 
Followers of God as dear Children : But t^en 
it is with regard to this very Cafe ; for he 
had faid immediately befpr^^ Chap, ivl 32* 
Be ye kind one to anotb^t^ tender-bea^r^ed^for^ 
giving one another, even as God for Chriji*s^ 
fake katbforgiyenyom and, with reference tq 



Digitized by 



Google 



314 DISCOURSE XIIL 

this Duty, he adds, ver. i ft of the next 
Chapter, Be ye therefore FoHoneert of God, as 
dear Cbildrem to which he fubjoins. And 
v^alk in Lovei as Cbriji alfo bath loved us, 
giving bimfelf for us^ vcr. 2. So that his 
Exhortation to follow God ftands inclofed oa 
both Sides with the Precepts of Love and 
Charity, as if he intended to fecurc it from 
being applied to any thing elfc. And if our 
Saviour meant any thing more in the Teztj 
if he had a View to any other Duties or 
Commands than that of Love and Mercy 
^nly, when he placed before us the Example 
of our heavenly Father, St. Luke^ lam fure, 
has done him great Injury in reporting his 
Doiftrine. He, in the fixth Chapter of his 
Goipel, gives us the Sermon on the Mount; 
when he comes to the Topic of Love and 
Forgivenefs, he introduces the Example ci 
God, who is kind to the Unthankful^ and to tht 
Evil. He concludes alfo with an Exhorta- 
' tion referring to the Example, as St. Afo/- 
thew docs : But inftead of the general Phrafi; 
ufed by St. Matthew, Be ye perfeSl, as your 
Father isperfeSl ; St. Luke has it only. Be ye 
therefore mercifuU as your Father alfo is mer^ 
ctfuL The two Evangelifts are giving aq 
Account 0/ the fanie Serjnon, and of the 
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fsunbc Parage $ and if they are confi&tnt, 

jSt. Matt&ew% B^ ye.perfe£f, as God is per^ 

feSt^ can relate only to that particular Per- 

fedion of Mercy and Forgivencfs, which our 

^aviour had been recommending^ and is of 

110 greater Extent than St. LtikeSy Be ye there^ 

fore merciful, as your Fatbeir alfo is merdfuU 

' The Holy Writers often require of us that we 

ihould/^ perfedt and blamelefs s that is> as 

§t, T^aul exprefles it in the fourth of the 

Cohans, and twelfth Vcrfe, that vftjhould 

fiand perfect and complete in all the Will of 

God: But it is one thing to be perfe(2; in all 

the Will of God, and another to be perfefl: 

even as he is perfe<ft. The Will of God, 

however manifefted to us> is the proper 

Rule of the Pcrfefiion we ought to aim at| 

but the tranfcendent Perfedtions of the Deity 

arc to be reverenced and adored^ but never 

attained to by any Creature. 

It is true, that as the moral PerfedHons of 
the Deity, afford us the trucft Image of Holi- 
nefs and Purity, fo are they the bcft Patterns 
to place before our Eyes for the Condiwa 
pf our own Lives. It is praife-worthy to 
iimitate a Perfedtion as far as we are able» 
^hough we., can never hope to come up to 
|he grea^ Original ^ And though there is no 



Digitized by 



Google 



3i6 DISCOURSE Xin. 

room to exhort Men to be perfed as God is 
perfedt, yet it is reafonable to prcfs them to 
imitate their heavenly Father. For neither 
he who advifes the Imitation, nor he who^ 
attempts it, go upon the Siippofition, that it 
16 either neceffary or poflible to be as perfeft 
as He : But this they both agree in, that the 
nearer any one can come to the Pattern, the 
more perfedt he will be ; and therefore the 
Imitation of God has not for its End the 
attaining to the Perfedions of God, but the 
attaining to the greateft Perfedion we are 
capable of. In this Senie Su Peter exhorts 
us to be holy, becaufe God is holy : For ^ 
bif iays the Apoille, which hathcdUdytm u 
hobf^fo be ye holy in all manner of Cowverfatian^ 
I Pet. i. i 5. And St. John in bis firft £pif^e. 
Chap. iii. 3. to the fame Purpoie: E^iety 
Mm that hath this Hope in him^ furijietbhim^ 
Jelfeven as he is pure. The N<Mion we hav^ 
oi the Purity and Holinefs of God i^ a very 
powerful Motive to us to be holy and pure, 
iince notbirtg but Holinefe and Purity tAn 
Wcommend us to the Favoar and Prote&i^ 
df a Bciug, who is holy and pure. A CbtfL 
ibrmiity tlierefore to the Divitae Nature wil^ 
mt>ral PerfeSions of it, is the utmoftBi&. 
^lemre arid H^ppinefs of -hiiman Sotik,- arill 
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that which we ought to labour to attain with 
the greateft Ardor and Contention of Mind. 
It is a noble Subjedt for the Entertainment of 
our Thoughtis; but it has had the Misfortune 
to owe more to the Power of Imagination 
than to the Light of Reafon ; and has had f# 
great a Place allowed it in fome enthufiafti- 
cal Writers, as to be lefs cultivated than it 
deferves by foberer Inquirers* And yet this 
Conformity to the Divine Nature was a Lei- 
fon taught by fome few wife Heathens, wko 
found, by the Light of Reafon and Nature, 
wherein the true Dignity and Happinefs of 
Man confifted : For the Imitation of God is 
not a new Principle introduced into Religioa 
by die Revelation of the Gofpcl, but has its 
Foundation in the Reafon and Nature of 
Things. 

. And this was the Second Thing I pro- 
pofed to confider. 

That we fhould endeavour to be perfeft, 
even as God is perfed:, in the ftri<3: Mean- 
ing of the Words, is no more the Diredlion 
of Reafon than it is of Revelation : He knows 
but little of himfelf, and lefs of God, whoJs 
capable of fuch a Thought. But that vvc 
ihould aim at the Refemblance of the Divine 
Perfedions, as far as our prefent State will 
I ^ permit. 
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permit, is but the natural Confequcnce zriBng 
from the Knowledge we have of God> and 
the Obligation we are under to cultivate 
tad improve our own Minds. God is a 
rational Being, and fo are we, though &t a 
great Diftance from him. As we are thus 
far made in the Image and Likenefs of God^ 
fo are we capable, by the Enlargement of 
our Faculties, of a nearer Approach to him : 
For the moral Perfcftions of all rational 
Minds are in Kind the fame, however vaftiy 
they differ in Degree. Were it otherwiie, 
the Pcrfedlions of the Deity could not be lb 
touch a Pattern for us to follow. WcreHo-^ 
linefs, Righteoufnefs, Juftice and Mercy, of. 
a different Nature confidercd in God, from 
what they are when confidered in Man, it is 
p^ain, that the Holinefs or Goodnefs of God 
could be neither the Example nor the Mo- 
tive of Holinefs in Men : And it would be 
abfurd to fay, as the Scripture does. Be ye 
J^ofy, for I am holy\ unlefs Holinefs in both 
Cafes, as applied to God, and as applied to 
Man, denoted a moral Pcrfedidn bf the fame^ 
Kind, proper to both as rational Beingsi 
though attainable by us only in that Propor- ' 
tion which our weak Nature will allow. 
Since then the Perfeftions which are efibi^/ 

^ ' tial 
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tial to God, confidered as t rational Beings 
are the very fame which we, as rational 
Beinfgs, ought to afpire to^ fince they are ift 
him in the utmoft Perfedlion alfo ; to iay^ 
that we ought to conform ourfelFCS to the 
Divine Nature, and to imitate the Excfellen^ 
cies of it, is no more than to fay, that V9€ 
ought to endeavour after thofe Perfedliona, 
which are natural and proper to rational 
Miiids; and which belong to us in Confer 
quence of that Image aftd Likenefs of our 
Maker, which was ^mped upon us at our 
firft Creation^ 

But though the Example of Gi^ be in 
itself a very il;rong Motive arid Argument fo^ 
H^lihefs I yet, in the Nature pf the Thing,; 
Example is but a fecondary Argument, and 
fuppoles all antecedent Obligation to the 
Duty, the due Performance of which weleam 
irom the Example fet before us. It is no 
JReafbn for me to endeavour to do this or 
thaty becaufe I fee another do it i for it may 
be fit for hint to do, and yet very unfit for 
me to attempt; and therefore Example can 
have no Place> till the Rule of Duty is firft 
fettled. It would be very abfurd to think, 
that every thing that God does, yields a pro;^ 
per Example for us to follow^ and therefore 
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wc arc to fearch for a Reafon^ why fomc of 
his PerfedtioQS are proper Examples^ and 
others not fo; that is, we are to fearch for 
their priniary Rule of Duty> which obliges 
us to endeavour after fome of the Perfedions 
difcoverablcin theDeity, and not the others. 
In all Inquiries of this kind> the laft Rer 
ibrt muft be to the Light of our owa Minds ; 
from hence arifes the Obligation we are un- 
der to moral Virtue. We are a Law to our* 
fdves^ and fuch a Law as no Power what- 
ever pan ^bfblve us from the Obedience due 
to it^ as long as we continue to enjoy the 
fame Powers and Faculties of Reafon which 
at prcfent we are endowed with. From this 
Light of Nature we learn both the Law and 
the Example which we are now inquir^ig 
after» that is, we learn our own Oblig&tio& 
to HoKnefs, and we karn to know God, 
who is perfeiSl Holinefs. Did Reaibn di&o- 
vcr to us the moral Pcrfedlions of theDeity> 
without {hewing us, at the fame time,, any 
Obligation incumbent on us to follow after 
the like Perfcdlons, the Holinefs of God &> 
diicovered would be no n[K)re an Example for 
,our Imitation than his Power is. It is there- 
fore from the Light of our own Minds, that 
we diicover the Difference of moral Good 

and 
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and £vil> and the Obligations confequent 
upon that Difference ; it is from the fame 
Light that we find the moral Perfedlions to 
be poifeifed by the Deity in their i)tmoft 
Beauty : So that the fame Reafon and Na* 
ture> which holds forth to us the Rule c^ 
our Duty, holds forth alfo the perfed: Ex- 
ample of it. . Now, fince no Example is a 
good one, which does not teach the fame 
Dodlrine with the Rule of Duty, and the 
Rule of Duty in this Cafe being the Light 
of our own Minds ; it muft neceffarily foIlow> 
that to obey the Dictates of Reafon, and to 
imitate the Example of God, is in the End 
one and the fame Thing. . 

That it muft be fo, will appear by ct)o«»* 
fidering, that, we can no other Way trace 
thePerfedrions of the Deity, but from thofe 
natural, Notions of Perfedion which we find 
in our own Minds : We fhould not aicribe* 
toGodHolinefs, Juftice and Mercy, did not 
thcLight of Reafon difcover to us the Excels, 
feociea of theie Attributes. Now the Holiiir/^ 
ne&» Juftice and Mercy, which the Liglit of: 
Reaibadifcovers, arc the moral Virtues wfaieh- 
•we are obliged to folldw after; they arc alfix 
the Perfeftioos which we afcribe to the: 
Deity: .So. that whether we follow tb^ 
, Vol. IIL Y DiAates 



Digitize!^ by 



Google, 



322 DISCOURSE XIII. 

Dictates of Reafon in endeavouring after thefe 
Virtues, or whether we look up to the Deity, 
and copy from the Perfections of his Nature; 
it is evident, that in both Cafes we follow 
the fame Virtues, though placed before us in 
a different View. For, fincc our Notion of 
the Perfediions of the Deity muft be formed 
from fuch natural Notions of moral Per- 
fection, as Reafon and the Light of Nature 
can fupply ; whether we confider thefe Per- 
fections as inherent in the Deity, and en- 
deavour to copy after the Firft and Great 
Original, or whether we take our natural 
Notions of moral Virtue, as Principles and 
Rules of Religion, which ought to influence 
and direct our Lives, the IfTue will be the 
fame with refpe<9: to our PraCtice. It is 
eafier for Men, when once they have a 
Notion of a perfeCt righteous Being, to 
confider, in particular Cafes, what fuch a 
Being would do or approve, than to run up 
in an abftraCted way of Reafoning to firft 
Principles and Maxims for Diredion. But 
whichever Way you take, the Inquiry. i$ 
the fame, namely, what is fit and reafonable 
to be done in this or that Cafe : And let the 
Method of Inquiry be what it will, the 
Judgment muft be fuch as our prefcnt Share 

of 
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of Rcafon will enable us to make. And 
therefore the Imitation of God is a Prin- 
ciple of Religion arifing from, and depending 
on, the right Ufe and Exercife of ReafoHi as 
much as any other whatever. And this may 
ferve to fhew upon what Foundation the 
Imitation of God ftaods in Natural Religion^ 
and how we may apply this Principle for 
our Direiftion in particular Cafes. It may 
fhew alfo what is to be underflood by being 
perfedl, as God is perfedl : It is abfiird to 
aim. at the Meafure of his PerfeSion; but 
we are then, to all the Purpofes of Life and 
Religion, perfedl as He is perfeft, when we 
do nothing but what He will approve : For 
to ftand approved in the Eye of an All- 
perfcdt and Holy Being, is the true Per- 
feftipn of every Creature. This is the 
Chriftian Excellency, as defcribed by St. 
Paul in the Words once already quoted^ 
and with which I fliall conclude this Dif* 
courfe. That we may fiand perfeEl and C9m^ 
pkte in all the Will qf God. 
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John iii. 19. 

TAis is the Condemnation^ that Light is come 
into the Worlds and Men loved Darknefs 
rather than Light, bgcai^fe their Deeds 
moere evil. 

^>jfe^g*i^ A N being a reafonable Creature, 



and endued with Faculties to 
^ judge and chufe for himfelf iti 
all Cafes, it is contrary to Na^ 
turetofuppofe, that there (hould 
be any Thing abfolutely or neceffarily good to 
him ; fince the Advantage to be drawn fronj 
any Thing whatever, depends on the right 
IJfe and Application of that Thing to its 
proper Ends and Purpofes. Wholefom^ 
' p9pd is good for' the Sound, but if taken iii 
y ^ »n4H9 
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undue Meafure it grows into a Difeafe, 
Phyfic is proper for the Sick i but if the 
Patient will not fubmit to proper Regula- 
tions, that which might have been his Cure 
will certainly be his Deftrudion. 

As it is with refpcdt to the Body, fa is it 
likewife with refped to the Mind ; there is 
110 fuch thing as an abfolute or necefiary 
Cure fbr the Frailties and Infirmities of it, 
but the properefl Method for attaining that 
End muft ftill depend on the proper Uie and 
Application of it. The beft Inftruftions 
are of no Ufe whilft not attended to; and 
the greateft Helps and Affiftances yield no 
Profit, as long as they arc rcje^ed and 
delpiled^ 

Were the Cafe otherwifc, that is, were 
there any Syftem of Religion pretending, in 
virtue of fome uncontrolable Power, to make 
Men righteous, fuch a Syftem might be va- 
lued as a good Pi^ce of Spiritual Mcchanifmj; 
but it could never be cpntidered as a Rule of 
Virtue and Morality, fince the Operation pf 
the Will be'iiig excluded, the Morali^ of all 
human Aftions would be excluded with it. 
And hence it follows, that the utnioft that 
can be done for us in Religion, isfo to inftf uS 
us^ that we m^y ixat err for want of Know- 
ledge 
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ledge of our Duty, and fo to aid zvkir affift 
us> that it may be in our Power, whenever 
it is in our Will, to obey. Any thing be- 
yond this is inconfiftent with Reafon and 
Freedom, and therefore can have no Part in 
a Religion defigned for the Government of 
rational free Agents. And this being the 
Cafe, that muft in the Comparifon be judged 
to be the beft Religion, which does moft 
fully enlighten our Underftanding, and which 
does in the moft perfed: Manner reftore us 
to our Liberty and Freedom, by removing 
the Impediments which arifc from the Weak- 
nefs and Corruption of our Nature, All 
who livp underf the Influence of fuch a Reli- 
gion as this, as they have a certain Way to 
Happinefs marked out for them, if they 
chufe to walk in it, fo are they certainly 
doomed to Condemnation upon their Difo- 
bedience. For there are but two Sorts of 
, Men who can hope to efcape Pudifhment, 
the Righteous, who have no Reafon to fear 
Judgment, and the Sinners, who offending 
.through Ignorance or Weaknefs, have fome 
Plea to make for Mercy and Forgivenefsr. 
Bpt the Sinners, who knew their Duty, and 
were fo aflifted as to have been able, had 
they been but willing, to perform it, have 

Y 4 nothing 
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nothing to cxpcA but Condemnation. What 
tlic ApofUe therefore in the Text has decla- 
red to us, is no more than a natural Confe* 
quence drawn frorti the Excellency of the 
Gofpel, and the Perverfenefs of Men, confi- 
dercd together : This is the Condemnation, thai 
Light is come into the World, and Men loved 
Darknefs rather than Light, becaufe their 
Deeds were eviL Were the Gofpel lefs per- 
fe<ft than it is, or lefs known to the World, 
Sinners would have more to plead in their 
own Behalf: Bat fince they want no Light 
to dire<a them, no Affiftance to fupport 
them in doing their Duty, they are left with- 
out Excufe for their Difobedience. The 
Gofpel, which was given to them for Life 
and Salvation, will be their Judgment and 
Condemnation ; and the Fault is all their 
own : They have as little Reafon to complain 
of the Gofpel Religion upon this Picconnt, as 
the dying Patient has of thePhyfician, whofe 
wholefome Medicines he wantonly abufed to 
his own Deftruftion. Were the Gofpel 
merely a Matter of Advice, which Men 
might follow, or let alone, as they found 
mofl convenient for their own Purpofcs, they 
would then have lefs to anfwer for, if they 
neglefted it. But the Gofpel is a Law pro- 
ceeding 
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ccfeding from the beft and highcft Autho- 
rity^ given by God to his Creatures ; and wc 
are bound at our Peril to take notice of it : 
If we will not walk in the Light of God's 
Law, when it fliines fo brightly before our 
Eyes, we (hall be condemned for chufing 
Darknefs rather than Light. This is the 
Meaning of the Text, which I (hall there- 
fore, in the firft place, endeavour to confirm 
from other PafTages of Holy Writ ; and (hall 
then (hew you, that there can be no Rea- 
(on affigned, why Men make this perver(e 
Choice of continuing in Darknefs rather than 
Light, but this only, becaufe their Deeds are 
evil. 

When our blcfTedLord commiflioned his 
Apoftles to preach the Golpel throughout 
the World, he declared at the fame time, 
that he that helieveth^ and is baptized^ jhall 
be favedi but he that believeth not, Jha// be 
damned. Which Declaration having mani- 
feftly a Reference to the Precept foregoing, 
of preaching the Go(pd in all the World, it 
is evident that the Believers and Unbelievers, 
here fpoken of, are fuch only aS have had the 
Gofpel preached to them. And therefore 
this Text adminifters no Occafion to inquire 
into the Circumftaaces of fuch as have never 

had 
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had the Gofpel publifhed to them; much 
lefs does it determine peremptorily any thing 
concerning them : But as to thofe to whom 
the Grace of God has been tendered by the 
preaching of the Minifters of Chrift, their 
Cafe is fully ftated and determined by our 
ble/Ted LfOrd ; He that believetby and is bap^ 
tizedy Jhall be favedi but be that believe tb 
not J Jhall be damned. 

To the fame Purpofe fpeaketh St. Paul in 
his Sermpn to the Men at Athens, in which 
he thus declares his Senfe with regard to the 
Times befo^ the Gofpel, and the Times 
fince 5 And the Times of this Ignorance God 
V)inkedat^ but now commandeth all Men every- 
where to repent* Where the Command to 
repent being oppofed to God*s wipking at 
the Times of Ignorance, plainly (hews, that 
from the going forth of the Command to 
repent, God will no longer wink at the 
Ignorance of the World j and therefore it is 
at every Man's Peril, if he refufes to hearkea 
to the heavenly CalL 

In like manner does the fame Apoftlc At* 
liver himfelf in liis Epiftle to the Romans^ 
Chap. i. T'he GofpeU He tells us, is the Power 
if God unto Salvation to every one that, be^ 
HiV4th. He tells us ^/q^^ fh^t tM Wrath of 
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God is revealed from Heaven againji alJUn-' 
godlinefs and Vnrigbteoufnefs cf Man. So 
^bat the Revelation, as it affords all Help 
and Afliftance to fuch as are willing to do 
^he Works of Righteoufnefs, and embrace 
the Offers of Peace, fo does it render all 
Ungodlinefs inexcufable, leaving Men no 
Pretence, either from Ignorance or Weak- 
pefs, to cover their Iniquity. 

Out of the many Texts of Scripture which 

{peak to the fame Purpofe, I fhall feledt but 

one Teftimony more, and fhall go back foe 

that to the early Dawnings of the Go/pel. 

When our Lord fent forth his twelve Apoftles" 

to preach to the "jenvs only, he thus inftrudts 

them : When ye come into an Houfey falute it. 

And if the Houfe be worthy^ let your Peace 

come upon it : But if it be not worthy^ let your 

Peace return to you. And whofoever Jhall not 

. receive yoUy nor hear your Words^ when ye de-- 

part out of the Houfe or City, Jhake off the Dtc/l 

. of your Feet. Verily I fay unto you ^ it Jhall be 

more tolerable for the Land of Sodom andGo* 

morruh In the Day of Judgment y than for that 

fity. In which Words our bleifed Lord fo 

plaiply fpeaks his Mind, with refped to thofe 

who negledl and defpifc the Gofpel, that they 

^ili hardly admit of any farther ExplicatioA, 

Vpoa 
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Upon the whole it appears^ that it is not 
left to every Man's Choice, whether he will 
be fubjcia to the Go(pel or no; for fubje<3: 
he fhall be, fo as to be entitled to the Re- 
wards of it for his Obedience, or to the Pu- 
nifhments of it for his Difobedience. And 
this is not a Circumftance particular to the 
Gofpel only, but common to all Laws found* 
ed on fufficient Authority. No Man is at 
Liberty to chufe whether he will be govern- 
ed by the Law^ of the Realm ; and it would 
be to little Purpofe to plead to an Indidt-- 
inent, that you never intended to be govern- 
ed by the Law, but chufe to a£t by other 
Rules; and therefore defire that the Law 
may have no Place in the Judgment, but that 
you may be tried by thofe Rules by which 
^ you chufe to live. The Authority of the 
Lawgiver cuts off fuch Pleas ; and fince you 
owed Submiilion to fuch Authority, your n-^ 
fufing to pay it will be jufUy taken as the 
Aggravation, not as the Excufe of your 
Crime. If this be the Cafe in human Laws, 
it is much more fo in thofe of divine Origi- 
nal : For the greater the Authority of the 
Lawgiver is, the more abfolute muft our 
Obedience and Submiflion be. And if this 
be juft Rcafoningj it may appear perhapS| 
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that the Pretence for Deifm, which at prefent 
fcems to be the moft plaufiblc, will in the 
End be its greateft Aggravation. Folr though, 
svhen Men difcard the Gofpel out of a Zeal 
to prefqrye the moral Law of Reafon and 
Natiu»e, they may feem to adl with great Re- 
gard to Virtue and Holinefs, yet do they 
manifeftly rejed: the Authority of God, and 
deliberately refufe that Obedience, which 
Reafon teaches to be due to the great Law- 
giver of the World. But thefe Pretehces, 
confidcred in themfelves, will be found to 
have litde Weight ; fince, the Gofpel being 
the trueft Light to direfl us, Men can have 
no Reafon to forfake it, but this only which 
is affigned in the Text, becaufe their Deeds 
are evil. 

The avowed Defign of our blefled Savi- 
our's coming into the World was to deftroy 
the Works of the Devil, and to rcftore Reli- 
gion, both as it refpedts God and Man, to 
its native Purity and Simplicity. The firft 
great Lefibn he taught the World was Re- 
pentance from dead Works, in order to qua- 
lify them to become Members of the King- 
dom of Heaven. The Laws of his Gofpel 
are declaratory of the original Law of Rea- 
fon and Nature, and contain the faireft Copy 

of 
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of it, purged from all the Corruptions that 
darkened and obfcured its Beauty. AH the 
Myfteries and fccret Purpofcs of God, which 
are revealed to us, are intended only to give 
us the Comfort and Aflurance of God's Mer- 
cy and Pardon of our paft Tranfgreffions, and 
to raife us to a lively Hope of Life and 
Immortality through Faith and Obedience, 
All the Inftitutions of the Gofpel, fuch as 
Baptifm, the Lord's Supper, and tlielike, arc 
fct before us, as the proper Means to enable 
us to make our Calling and Eledion fure, by 
continuing ftcdfaft in the Works of Holinefs, 
And what is it that can tempt a Man to rejeft 
a Religion fo excellently well adapted to fervc 
all the good Ends of living, in this World, 
and to fupport the Hopes of living happily in 
that which is to come ? Is it your Concern to 
reform Mankind, and to reftrain'thoie evil 
Inclinations, which make this World a Scene 
of Mifery ? Is it for this Purpofe that you 
fearch the inward Sentiments of Nature, and 
from thence fet forth the Hopes and Fears of 
a future Judgment to be a Bridle upon the 
unruly Paffions of Men ? Search the Goipel, 
and you will find all the Hopes and Fears 
of Nature difplayed in their fuUeft Light, 
and fupported by the exprcfs Revelation of 
I God, 
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<jod, who raifed his own Son from the Dead^ 
to give us the Aflurance of a Refurredion 
either to Life or Death eternal, according to 
the Things done in the Body. You cannot 

* therefore pretend to forfake the Gofpel, in 
order to fccure an Obedience to the moral 
Law by better Hopes, or ftronger Fears ; 
fince the Gofpel has taken in all the Hopes 
and Fears of Nature, and confirmed them by 
the irreverfible Decree of God, who hath 
appointed a Day in which he will judge the 
World by the Man Cbriji Jefifs. 

Is it for Inftruftion that you recur to the 
Light of Nature? Would you thence leara 
the true Notions of Virtue and Juftice, and 
fee the Image of Holinefs in its native Puri- 
ty, ftripped of the falfe Ornaments and DiP- 
guifes of Superftition and Ignorance ? Would 

. you know what is the pure and acceptable 
Service to be paid to the Great Creator, or 
what are the jufl Bounds and Limits of the 
relative Duties between Man and Man ? Look 
itito the Gofpel, and there you will find all 
the moral Duties fairly tranfcribed, and de- 
duced from the two great Principles of Na- 
ture, the Love of God, and the Love of your 
Neighbour. There you may be infl:ru(9:ed 
how to worfhip God in Spirit and Truth, and 

how 
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how to love your Brother without DiiSimula- 
tion. 1 here is no Precept of Virtue laid 
down in the Gofpel which Nature can rejed ; 
there is none which Nature teaches^ that the 
Gofpel has not explained and enforced. You 
cannot therefore forfake the Gofpel, in hopes 
of finding a purer Religion elfewhere. 

Many have complained that the Terrors 
of the Lord, fct forth in the Gofpel of Chrift, 
are too rigid and fevere, and hardly recon- 
cileable with the Benignity of the Divine Na- 
ture; and have therefore fought to fkrcco 
themfelve^ under a milder Sentence, denoun- 
ced, as they think, by the Voice of Reafon 
and Nature : But did you ever hear that any 
one rejeded the Gofpel, that he might fecure 
the Pradtice of Virtue upon a Foundation of 
better Hopes and Fears, that ihould with a 
more powerful Influence fubdue theNjIinds of 
Men to the Obedience of Holihefs ? Many 
have lamented the Stridlnefs of the Gofpel 
Morality, the Laws of which require fo 
great Perfeftion, that Man muft hardly hope 
to attain to it ; and have therefore recui:rcd 
to the Law of Nature, not as a more perfedt, 
but as a more equitable Rule of Juftice^ 
hoping to find, under the Protedtion of 
Nature, that Liberty and Allowance to their 

Infirmities, 
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Infirmities, which theGofpel has precludedi 
But do you know the Man that ever dcfpifed 
the Gofpel for the Immorality of its Precepts, 
or left it that he might be more chafte, more 
temperate^ more charitable, than the Laws of 
Chriff required he (hould be ? If not, let any 
^ tone judge what Purpofes a Mm ferves, when 
he endeavours^ on one Side, to bring down 
the Precepts of Morality from the Stridlnefs 
of the Golpeli and to give greater Liberty 
and Freedom to the Inclinations of the 
World ; and, on the other Side^ to weaken 
the Reftraints laid oii the Paflions by the 
Terrors of the Chriftian Law^ by difcarding 
the Fears of perpetual Punifhment. Is the 
Caufe of Religion to be thus fupported ? Will 
the World be better, when lefs Holinefs is 
required of them^ and when even what is 
required becomes lefs neceffary to be per- 
formed, by removing the Danger of tranf* 
greffing? Is it for the fake of Virtue that 
Men plead the Caufe of Libertinifm, and 
endeavour to make void thofe Laws of Chrift^ 
which are moft uneafy to Flefh and Blood ? 
Is it to make Men better than they are, that 
you tell them the Danger of Sinning is Icfg 
than they apprehend, much lefs than the Ri- 
gor of the Gofpel declares it to be ? And yet 
Vol. IIL 2 thefe 
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thefe are the Views upon which thofc a<3, 
who retreat from the'Gofpel with the great- 
eft SI jew of Reafon and Moderation : Thcfe 
are the Pretences of fuch as would not be 
thought to throw off all Regard to Religioo, 
but only to fcek a better, I doubt they mean 
dn eafier Form. And what is it that creates 
the Averlion to the Light which is held forth 
to them, and makes them chufe to retire, if 
not to the total Darknefs of heathenifh Igno- 
rance, yet to the Shades of Natural Religion, 
if not this which the Text has affigned, be- 
caufe their Deeds are evil? You may think 
perhaps that I have forgot one great Objeftion 
which fuch Men have againft the Gofpel, 
and which may be entertained without fup- 
pofing their Beeds to be evil ; namely, that 
they cannot be reconciled to the Myfteries of 
the Gofpel, or to thofe Inljtitutions of it, 
which are upon no Foot of Reafon any Part 
of true Religion. In anfwer to which I can 
only fay at prefent, that thofe who make the 
Objeftion are either not in earneft^ or clfc 
they are unacquainted with the Power of the 
Gofpel. It is true, the Gofpel has taught us 
Things, which by Nature we could not 
know ; but they are all deligned to confirm 
and flrengthen our Hope in God, and to give 

us 
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tts the fulleft Aflurance of his Mercy. It ii 
true alfb) that there are in the Gofpel fdiiM 
Inftitution8> Whkh in theif own Nature aM 
no conftituent Farts' of Religion; but then 
they afe filch ortly as ate necefflry to ethibld 
us to do our Duty by conveying new Supplie*^ 
bf fpiritual Strength to US, for warit of which 
we were unable, in the State of Nature^ t6 
extricate ourfelvtis from the Bonds of In!-* 
quity. Thefe afc the Additions which thd 
Gofpel has made to Religion. OUr blcffed 
Saviour faw that the Hbpes of Nature were 
obfcufed, and therefore he did, by wbiideN 
ful Revelations, bring Life and Immttrtalitj^ 
to Light again : He faW that her Pbwers 
were decayed, fo that ftie dould not refift 
Evil, and therefore he fupplied the £>efe^ 
by the Afliftahce of his Holy Spirit. If yi)u 
are not willing to fcap the Benefit, at kaft 
forgive his Kindnefs ; and do not think the 
worfe of him, or his Religion, becaUfe of 
the great Provifion he has ttlade in it fof yOuf 
Security. But Ihaften toaConclufioh, and 
fhall but briefly apply what has beea i^d 
on this Subje<5t. 

What I would chiefly fuggeA to yOUr Cofl* 
lideration is this : That the Gofpel of Jefu4 
Cbrifl being recoojmended to you, as founded 
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in the exprefs Revelation of God» carries witb 
it fuch an Authority, as cannot with Safety 
to your£:lves be defpifed or negleded. It is 
not an indifferetit Matter whether you re- 
ceive it or no; for if the Gofpel be truly 
yvhat it is faid to be, whether you will re* 
ceive it, or whether you rejedl it, you 
(hall aioft certainly be judged by the Tenor 
of it. I do not propofe this Coniideration as 
neceiTarily determining your Choice to the 
Goipd, fince the Pretences of the Goipel to 
Divine Authority flill lie under your Exami- 
nation : But thus far the Confideration goesi 
to (hew you how neceffary it is to deal in this 
Matter with all Sincerity and Truth, and to 
trytheCaufe impartially; fince, if the Gofpel 
be the Word of God, it is Death to forfake 
it. It is Want of Reiledion that makct 
Men think Religion is a Thing fo perfe^ly 
in their own Power^ that they may chufe 
where and how they pleafe, without being 
accountable for the Choice they make, pro- 
vided only they live up to the Terms of it* 
For, in truth. Religion, properly and flriSly 
fb called, admits of no Choice : It docs not 
lie before you to confider whether you fliall 
love God or no, or whether you fhall love 
your Neighbour or no : You have no Choice 

whether 
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-^vhcthcr you will be fober, temperate and 
chafle» or otherwife; for in thefe eiTential 
Parts of Religion you muft either obey, or 
perifh. But the Weaknefs and Corruption 
of Man making it neceiTary for God to inter- 
pofc by a new Declaration of his Will, the 
only Difpute is of the Truth and Authority 
of this new Declaration. If it indeed comes 
from God, it cannot be fafe to rejedt it : And 
whether it does or no, it is abfurd to rejedt 
it without weighing its Merit. This there- 
fose is, of all others, the mofl: weighty and 
ferious Matter, and requires the Exercife of 
your moft compofed Thoughts. For, if you 
wantonly or perv^rfly refufe the Gift of God, 
this will be your Condemnation, That Light 
is come into the Worlds and you loved Dark-^ 
Mefs rather than Light. 
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> 

. John v. 44. 

JHbw rj/? ye helieve^ which receive Honour - 
one of another^ and feek not the Honour 
that Cometh from God only ? 

HE chief Exerclfe of Reafoa 
confifts in difpofing and regu- 
lating our Actions, fo as to 
render them fubfervient to the ' 
End or Happinefs which we 
propofe to obtain. And though perhaps, 
* with fefpedl to the great Numbers of Men 
in the World, but few in comparifon chufc 
well for themfelves, and. fewer ftill purfue 
wifely and ftcadily the Good they chufe> 
yet all Men have fomething which is the 
Objedl of their Defires, and are endea- 
vouring to attain their Wiih by fomc Means 
Z 4 or 
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or other. When we chiife ill for ourfelves, 
the more Wit and Dexterity yc have to 
compafs our Defigns, the nearer we are to 
Ruin, the more inevitable is our Deftrudtioir, 
Our beft Acftions, when direfted to ill Pur- 
pofes^ become criniinali and leave nothing 
l)ehind them, but the fdul Staia of Hypor 
criiy upon our Confciences. 

This general Truth might eafily be illuf- 
tratcd by many particular Inftanccs from 
common Life. There is nothing more com- 
mendable than a Spirit of Beneficen(:e, an4 
an Inclination to do good to our FeUpwV 
Creatures : But when the Air df Beneficence 
is aflumed merely to carry on private Yiews^ 
when an Inclination to do good is profefled 
only to promote our own Defigns, gnd to 
make our Way the eafier to Wealth pr Ho- 
nour, what is it but Fraud and Deceit ? 

If civil Virtue thus lofes its Name an4 
Nature by being mifapplicd. Religion does fo . 
piuch more. The Man who aims at ft^epur 
tation and Interefi under the Difguife of 
Religioq;^ aiTionts God, and abufes the World^ 
and lays up for himfelf certain Ruin, the juft 
Reward of thofe who have tJbe Form of God- 
linefsf denying the Poiaer thereof. 

But 
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But there are Degrees In this Vice, as in 
inoft other, and Men oftentUnes ad: under the 
Influence of it, without being confcious to 
^hemfelves of fo mtfch Bafenefs^ as (iefervcs to 
be branded with the Naqae of Hypocrify, 
JPride, Vauity, and Selfrlpve, natur^ly give 
^ Tinfture pf Hypocrify to Meo'3 Behaviourjl 
they lead them togonce^l whatever the WbrU 
fliflikes, laud to oiake a Shew of whatever 
|he World honours aiid adniires. In th^ 
common Affairs of Life, where Virtue an4 
JVlorality are not clireftly concerned, it may 
\>c very right perhaps to comply with the 
World : But'wh?p pur Vanity, find Love of 
Praife and |leputation, come to influence u^ 
in Matters of Religion, they will ever give ^ 
wrong Turn to our Minds, and difablc us 
from doing Juftice fo our own Reafon i» 
judging between Truth and Falfliood. 

This was the Cafe of thofe to whom our 
gaviour in the Text applies hifnfelf : He had 
(lone among tbemfucb Works as never Man didi^ 
to thefe he appeals as an Evidence that he 
came from the Father : ^be JVorks whtcb tb^ 
leather bat b given me tojinijhy t be fame Works, 
l^hat I do, bear Witnefs ofme^ tbat tbe Father 
haihj'ent me. He appeals likewife to the an- 
cient ScriptureSi thofe Oracles of God, com- 

mitced 
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mittedtotheyra^/; Searchtbe Smptwes^for 
tntbemyetbmkytbawit(trnalljfit Mdtbey 
ere they ^bicb tefiify tfjm^ Jf yc ibfpoft 
that I hjLve any Views <»r D«%ns of my own, 
and that I fpeak in the Name of God with- 
out his Coininiflioii> look to the Works which 
I do I the Blind receive their Sights the 
Dumb their Speech^ the Sick and Lame are 
made (bundt the Pead are reftored to Life. 
His Servant I am» whofe Works thefe are^ 
and do ye yourielves judge from what Hand 
thefe mighty Things do proceed. If you 
think that I come to pervert the Law and the 
Prophets^ let the Law and the Prophetsjudge 
between us ; I claim no more Authority than 
they give me : Search therefore the Scrip- 
tures and fee. A fairer IfTue could not be 
|>ropofed; fo fair it was, that it had its full 
BfFed upon many of the firft Rank ^mong 
the Jews. St. John tells us, that among the 
tbirf Rulers many believed on bim; but they 
made a Secret of their Conviilion, and kept 
it to thcmfelves, for fear of being piit out of 
die Synagogue 5 For tbey loved the Pr^ljeof 
Mejif more tbah the Pratfe of God. Which 
lafl Words are parallel to thofc of the Text, 
and cxprcfs the fame Senfer A'Cohcern to, 
be well with the People made (bme iikapable 
^ ' of 
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of Conviftion, and made others, notwith* 
(landing the Convklion they were under, 
diffemble their real Sentiments, and rejeft the 
Authority to which in their own Minds they 
could not but aflent. 

If we confider the Nature of Religion, it 
will appear to us why this is, and mufi; be 
the Cafe, Religion arifes from the Relati* 
on we bear to God, and him only h does 
refpe6:; and therefore when it is made tQ 
regard other Objedls, it neceffarily becomes 
cither Idolatry or Hypocrify. He who ferves 
any other than the God who made him, is 
an Idolater : He who ferves God with a De- 
iign to pleaie Men rather than God, is an 
4Iypoerite, And, lince the End we propbfc 
to Qurfelves will always influence us in the 
Choice of^ the MeanSt whoever propofcs tb 
pleafe the World by his Religion, will cer- 
tainly chufe^uch a Religion as the World 
approves* Such an Inquirer can hgve no 
Regard for Truths for h<? takes his Diredion 
from the Opinioa of the World : He con- 
cems not himfelf to know, whether J^s 
Chrift be a Prophet approved of Godiihe 
conficters only wheth^pr he is approved by 
the People* It is an old and a verycopj- 
won Qbl«rv«tion, tliat the ZcaJ apd Piety <?f 

Chriftians 
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Chriftians fell into Decay, when the Empire 
became Chriftian. I am willing to think 
that the Obfervation is not quite juft, and to 
hope that thofe who were before pious Be^ 
lievers, continued fo after this great ChangCi 
fuid that the Church has^ in all Ages fince, 
had many faithful Members. But true it is, 
that, when the Powers of the Empire were 
converted to Chriil, true Believers had ^ 
calmer Paflage through the World, and left 
not behind them fuch (hining Examples of 
their Zeal, as the Times of Perfecution al« 
ways afforded. But the great and vifiblo 
Alteration was, that when the Powers of the 
World came into the Church, they were fol-» 
lowed by all fuch as loved the Praife of Men . 
more than the Praife of God. Whoever pro-* 
feiTed himfelf a Chriftian in the Times of 
Trial and Perfecution, gave to others great 
Evidence of his being a fincere Believer, and 
had great Ground of Confidence in himfelf, 
that his Heart was right with God : But, 
fmce the Days of Profperity, Profeffion is be* 
come a lefs certain Sign of true Faith i and 
Men, not being called to the Proof by others, 
nor very readily calling thcmfelves to a ftrifl 
Account, have lefs Reafon for Confidence 
'and Affarance in theh4elVe§, The Time 
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therefore may be profitably employed ia 
finding ibme Rules by which Men may 
examinothenllelves, and judge, whether they 
receive Honour one of another, or do feek 
the Honour which cometh from God only. 
In order to this, I (hall inquire, 

Firft, In what Senfe the reeeiving Hdmur 
from Men is condemned in the Text. 

Secondly, What is meant hy feeking tbi 
Honour which cometh from God only* 

Thirdly, What are the Marks, by which 

Men may try themfelves upon thefe Articles* 

Firf^, I ihall inquire in what Senfe the 

receiving Honour frMt Men is condemned in 

the Tfcxt. 

The Apoftle St. Paul has given it for a 
Rule, that we ought to render Honour rt 
whom Honour is due: And, as fome Degree 
of Honour and Reiped is due to all Men, 
St* Peter has given the Precept in general 
Terms, HonwrallMen. Since then all Men 
are obliged to pay this Due, moft certain it 
is, that all to whom Honour is due^ may very 
innocently receive it ; nay farther, they may 
very juftly expeft and require it. A Father' 
from his Son, a Matter from his Servant or 
Scholar, a King from his Subjeds, all who 
arc in Authority from thofe under them, have 

a Righn 
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t Right to demand the Refpeft and Honottf 
diat is due to their refpe^ive Stations and 
Charaders. Befides» Men who ftand in 
none of the(e Relations to us> have often a 
juft Title to Refpcft and Honour from trs 
upon Account of ihcit prefent Qualifications ; 
as Learning, Virtue and WiiHom, ought to be 
refpeded whcre*ever they are found. Since 
then all Honour that is due muft be paid, 
and may be received, it is evident that the 
Honour, mentioned in the Text, is ilich as is 
due to no Man, and which for that Reafba 
ought never to be paid, lior received. 

It is very evident, that in the' Text, and in 
the parallel Place of St. John already quoted, 
there is an Oppofition between the Praife 
of Men, and the Praife of God; and that 
the Jews are condemned, as preferring the 
Praife and Good-will of Men to the Praife 
and Good-will of God. Now certain it is, 
that nfo Honour can be due to Man, that is 
inconfiftent with the Honour which we 
owe to God; and we cannot be innoceilt, 
whiift we facrifice the Good-will of God to 
the Vanity of being well fpoken of in the 
World. When Men ad contjary to the 
Truth, and tbeir known Duty, in Compli- 
ance with the World, it is plain they are more 
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•oncerocd for their Intereft with the World, 
than for their Intercft with God $ and this is, 
in the Language of our Saviour, to receive 
Honour one from another^ and to negleS tbt 
Honour which comet h from God only. We 
have an Inftance of this Conduct in the 
twenty-fourth of the A5ls^ As Paulreafoned 
of Rigbteoufnejit Temperance, and Judgment 
to come, Felix trembled^ andanfweredy Go thy 
way for this Time ; when I have a convenient 
Seafon, I uHi call for thee. You fee the na* 
tural Workiqg of Confcience, and the Power 
of Conviiftion: A fober, ferious Difcourfe 
upon the great fundamental Points of Reli* 
gion threw the Governor into a Fit of trem- 
bling, and made him unable to bear tha 
Prefencc of his Prifoner, Had this Light 
been cheriihed and encouraged, what noble 
Fruits might it have produced ? But the Love 
of the Wprld prevailed : The G9vernor often 
communed with St* FauU but it was in hopes ^ 
of getting Money of him for his Releafe, 
When this Hope failed, he permitted the 
Preacher of Righteoufnqfs, Temperance, and 
Judgment to come, to continue in Prifon 
Jtwo Years ; and, when he left the Govern- 
ment, be kft 'Paul bound, being willing^ as 
the Text cxprefles it, toJ}:ew the Jews a Plea- 

fure. 
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fure. You fee what Place the Honour dt 
God had in this Man*s Affections : He would 
have fold both God and the People for Mo- 
ney i buti when no Money was to be had^ 
he chofe rather to pleafe the People than 
God; and therefore facrificed his innocent 
Prifoner, whom in Juftice he ought to havef 
let free» to the Prejudices and Refentments 
of the Jewijb Nation. Many denied Chrift, 
for the fame Reafon that Felix left St. Paul 
bound J that they might pew the People a Plea- 
Jbre^ and thereby become acceptable to them< 
Truth and Juftice muft always fuffer, as long 
ts Men determine their Choice by Confide* 
rations of their temporal Intereft. Thefe 
Confiderations are fo apt to overbear thtf 
Judgment, that our Saviour fpeaks of them 
In the Text, as if they put Men under a 
moral Impoflibility of acknowledging the 
Truth i How can ye believe^ who receivi 
Honour 6ne of another^ and feek not the Ho'^ 
nour that cotnethfrom God only ? 

Secondly, We are to inquire what is meant 
hyfeekingtbe Honwr which comet b from God 
only. 

I'hem that honottr me^ I will honour, faith 
the Lord ; and they that defpife me^ Jhall hi 
lightly ejieemed. The only Way therefore td 

feek 
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fcek Honour fropaGo4> is by paying to God 
the Honour that is due to him. A fincere 
Regard toTruth and Juftice is the tracft Ho- 
nour^ indeed the only Honour we can pay td 
God. All external Sighs of Regard to Godi 
though exprefled in the very Method prefcri^ 
bed by himfelf, become empty Shews^ unlefs 
they proceed from an honeft Heart. Under 
the Law^ Circumciiion was the Seal of the 
Covenant; and under the GoipeU fiaptifni 
fucceeds in its places They were both or- 
dained by Cod 5 yet of the firft St. Patilhzi 
fsldi He is not a Jevi^ which is one outnbardlyt 
neither is that Circumcifion, which is outward 
intheFleJh: But he is a Jewi which is one 
inwdrdly ; and Circumcifign^ is that of the 
Heartf in' the Spirit i and not in the Letter i 
whoje Praife is not of Men, but of God. And 
of the feeond St. P^/^r has faid^ Baptifm doth 
nowfave us % not the putting away the Filth of 
the Flejh, but the Anfwir of a good Confcienc^ 
towards Godi But. this Matter is dire^ly 
confidered and fettled by our blefled Lord in 
hm £(ermon on the MouDt. In treating oni 
the g^eat Duties of Religion, Almfgiving^, 
Prayer, «nd Fafting, be expounds to us what 
it i$ tOifeefc the Praife of Men> and what td 
feefc the Praife of God, and fcts before u^ 
VeL.m. A a the 
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the Confequences on both Sides, T!ake beedt 
fays he, that you do not your Alms before Men^ 
to befeen of them 5 otberwifeye have no Reward 
cf your Father which is in Heaven. Therefore 
when thou doeji thine Alias ^ do not found a 
^Trumpet before tbee^ as the Hypocrites doy in 
the Synagogues y and in the Street Sj that they 
may have Glory of Men: Ferify Ifi^ unto you, 
l^bey have their Reward. But when thou doeft 
Almsy let not thy left Hand know what thy 
right Hand doth, that thine Alms may be in 
fecre't ; and thy Father which feetb infecret, 
himfelfjhall reward thee openly. The like In- 
jundtions he gives us with refpcdt to Prayer 
and Fading ; and (hews us in every Inihince, 
chat to have Regard to Men, and the good 
Opinion of the World, in the performing of 
religious Duties, will entitle us to no higher 
a Reward than the Praife of Men. God, 
will not hold himfelf obliged, nor can he in 
Juftice be thought obliged, to reward thofc 
Works, which are ojffered up as an Incenle 
to the World, without Regard or Reiped to 
himfelf. If we feek the Praife of God» we 
mud confider only what will pleafe him, and 
put the World quite out of the queftion. 

As it is in practical Duties, fo is it in Faith 
likewife: He who profeffes to beliwe in 

Chrift 
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Chrift, merely bccaufe the World about him 
is in the fame Profeffion, may obtain per* 
haps the Eafe^ the Honours^ or the Riches 
which he aims at ^ and let him make the 
moft of them, he has his Reward; for his 
temporal Faith will procure him no Praife of 
Honour from God, If you chufe a Religion 
with an Intention to fave your Soul, you 
muft chufe that which will render you moft 
acceptable to God, however it may expofe 
you to the Frowns of the World. Thus it 
is you mvSifeek the Homur mbicb comet b from 
God only. 

How differently Men will afl: in Matters 
of Religion, when they feek the Praife of 
Men, and when they leek the Praise of God^ 
may eafily be colleded from the Knowledge 
we have of God and the World, and tho 
Meafures that are neceiTary to pleafe themj 
but I chufe to place.it before you in fome 
Infbuices recorded in Scripture. We read in 
the feventh of St. Jobn, that ma^ of tbt 
People believed on Jefus, andfaid, WbenCbriJi 
comet bf Jhall be do more Miracles tban 'tbefCf 
wbicb tbis Man bath done ? The Pharifees 
were alarmed at this Defedlion of the People ; 
and to prevent the Growth of the Evil, they 
with the Chief Priefts fend Officers to feize 
A a 2 ouc 
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our Lord : Bot the Officers, inftead of brings 
ing their Prifoner, return full of Admiratioa 
of him and his Dadrine, and tell their Ma£^ 
tcrs, I'bat never Man Jpake like this Man. 
The Pharifees found their Officers were be- 
come Believers, and they reproved them^ 
laying. Are ye alfo decerned? But the only 
Argument they gave them was this. Have, 
any of the Rulers^ or of the Pharifees ^ believed 
on bim ? But tbis People^ who knowetb not the 
LaWf arecurfed. What Convidkion this Ar«- 
gument produced we know not : Silence it 
produced at leaft, for we hear of no Reply 
that the Officers made. In the twelfth of 
St. John we read, that among the Chief 
Rulers many believed on Chrift, but they 
did not confels him ; and here the Reafbn i» 
given, they were afraid le^ tbeyfhould he put 
out of the Synagogue • 

On the other Side, when the Apoffies 
Peter and ^obn wei^e in Cuftody, and under 
Examination fsA the Chief Rulers, and were 
commanded to teach no more in the Name 
of Jefus, they anfwered boldly. Whether it 
be right in the Sight ofGodr to hearken unttk 
you more than unto God^ judge ye* This Dif- 
ference of Behaviour is plainly accounted fbf 
m the Text. Peter and "^ohn coniidered 

what 
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what was right in the SJght of God ; the 
believing Rulers thought on their Intereft in 
the Synagogue, and confidered what was 
right in the Sight of Men : One fought the 
Praife of 6od, the other thePraife of Men, 
How different were their Principles and their 
Adlions ; how different alfo their Rewards ! 
The Diffimulation of the "Jews preferved to 
them a Pliace in the Synagogue ; the generous 
Confeflioii of the Apoftles will give them a 
Place that fhall abide for ever in Glory and 
Immortality. I proceed now to confider. 

Thirdly, How we may examine gurfelves 
upon this Subjed, and know whether we 
receive Honour from Men, or fcek the Ho^- 
nour that comes from God only, 

AH Times do not afford the fame Trials of 
Faith and Sincerity, yet there is no Time but 
has fbme, . If Perfecution ceafes, Profperity 
has its Temptations ; and it is perhaps as hard 
to deny ourfclves the Honours and Glories 
of the World, as it is to fubmit to the Af- 
fliftions of it. St, Faul tells us, that there 
piuft be Herej^es among us^ that they which are 
approved may be made manifeji^ When the 
Jleathens could no longer e?cercife their 
Cruelty againfl Chriflians, the external Peace 
qi the Church was followed by internal Di« 
A a. 3 vifioas , 



Digitized 



d by Google 



358 DISCOURSE XV. 

vifions ^nd Contentions. The great Arian 
Controverfy arofe much about the Time that 
the Empire became Chriftian, and it yielded 
as fevere Trials to Chrifliaos^ as they had 
ever before experienced. The Powers of 
the Empire were fbmetimes on one Side^ 
and fometimes on the other Side of the Con* 
troverfy. What Influence it had on the 
Faith of the World, a Man of very moderate 
Experience in the World may e^ly collect. 
I will not carry this Obfervation into parti- 
cular Inftances, or bring it any nearer to our 
own Times, than by reminding you, that 
every Age has aflbrded this Trial to Chri- 
ftians ; and therp always is, and will be, Rea« 
fon for Men, who would guard the Since*- 
rity of their Hearts, to inquire how far tfiqr 
lean to the World, and court its Favours, by 
the Opinions which they embrace and pro- 
fefs under the Appearance of Religion. Whe- 
ther your Opinion be true or falfe, yet if you 
maintain it in Compliment to ^e World, you 
know your Reward, the World muft pay 
you : Your Father, who feeth in fecret, has 
no Reward for fuch Believers, What the 
portion of thofe muft be, who are reiblved, 
at all adventures, to be well with the World, 
and to give no. O^ence either to the Great or 

to 



Digitized by 



Google 



DISCOURSE XV. 359 

to the Wicked by their Virtue or JRehgion, 
our Saviour has plainly told us, ff^o untoyou^ 
Hvben all Men Jhall /peak well of you. 

But farther : Times of Eafc and Profpc- 
rity, though attended with no other Evil, yet 
naturally abound in Vice, and a NegleA of 
the Things pertaining to Salvation : And it 
is counted a very wife Thing to fit ftill, and 
give way to the Torrent, and not to create 
ourfelves and others Trouble by oppofing a 
general Corruption : And perhaps it may be 
wife. But, I befeech you, is it Wifdom to- 
wards God, or Wifdom towards the World ? 
Is it feeking that Honour which comes from 
above, or the Honour which comes from 
Men f Can you imagine that the Man, who 
has not Courage enough to venture a little or 
his Eafe and worldly Tranquillity by expref- 
fing his Refentment at the Corruptions that 
furround him, would have Refolution enough 
to expofe his Life in a Pay of Trial for the 
fake of the Religion which he profefles ? 

Let us examine ourfelves on this Head : If 
we think it an happy Choice to facriiice the 
Honour of God, and of Religion, to a cor« 
rupt Generation, and to fkreen ourfelves from 
the Indignation of the World by a profefled 
Indifference^ is it not diredUy preferring the 
A. a 4 Good* 
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Good-rwill of Men to the Good-will of God ? 
And can we complain, if we are left to /eek 
our Recompencp from the World, whofe 
Servants we are ? 

In a word : Whenever Men ad in Oppo- 
fitiqn to the Truth, or diiTemble the Truth 
in Compliance with the World ; when they 
wink at Iniquity, and make a Way for it to 
cfcape with Impunity 5 when they give Crcr 
dit tQ Vice ^nd Irreligion by a profeiTed In- 
difference, and help to eftablifh Iniquity by 
afTeding to feem ea^ and contented under 
the Growth of it : In all thefe Cafe$, the 
Words of the Text belong to them ; T^bey 
receive Honour one of anotberf andfeek not 
the Honour which cometbfrom God onfy^ 
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Mark viii. 38. 

}f^hofimer therefore Jhall be ajhamed of me^ and 
of my Words f in this adulterous andjinfid 
Ceneratwnt of him alfoJhaUthe Son of Man 

. be ajhamed, when be comet b in the Glory of 
bis Fat her 9 with the holy Angels. 

^0<«S|g»jO>l T the thirty-fourth Vcrfc of thfs 
^^^^^^ Chapter our Lord, having call- 
%% *^ ed the People and his Difciplcs 
^^^l^g to him, declares openly to them 
upon what Terms the Profeflion 
of the Gofpel was to be undertiaken. He 
?illures them not by the Hopes of temporal 
Profperity, ngr promifcs.any Countenance or 
Afliftancc from the Great and Powerful ; but 
foretels them of the Evils d^vA Calamities tha| 
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ihould attend his Followers, and of the Suf-* 
ferings prepared for them in this Life; 
againfl which the Providence of God ftands 
not engaged for their Proteftion, fince his 
Will is, that all the Faithful fhould, after the 
Example of the Author and Captain of their 
Salvation, be made perfedt through Suffer* 
ing. Whofoever^ fays our Lord, will comt 
after me 9 let him deny btmfelf and take up bis 
Crofsy and follow me. How ftrong the Ex- 
preflion of denying himfelf is, and how much 
it includes, we learn from the next Verfe,. 
where our Saviour himfelf extends it even to 
the^ parting with our Lives for his and the 
Cofpel's fake : Wbofoe^er willfave bis JJfe^ 
Jhall lofe it ; hut wbofoever Jball lofe bis Life 
for my fake and tbe Gofpets^ the fame Jhall 
faH)e it. 

You fee, by comparing thefe PafTages to- 
gether^ that the Text invncdiately relates to 
thp Time? of Perfecutioni an<^ expreffcs the 
Duty of a Chriftian to r^fift even unto Blood 
in Maintenance of his holy Religion, when- 
ever the Providence of Gpd calls him to fucji 
Trial* This indeed is not our Cafe at pre?- 
fent, and therefore I fhall qot fpend the Time 
inrfortifying your Mjnds againft Terrors, re^ . 
pioved; \ hope, at a great Diftance from us : 
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But it muft be owned, that an adulterous 
and finful Generation has more Ways than 
one of making Men afhamed of Chrift> and 
of his Words. Though our Eyes have not 
beheld any frightful Scenes of Periecution, 
yet we have feen, and daily fee, many who 
are aftiamed of Chrift. If the Temptation 
to this Crime be now lefs than in Times of 
Diftrefs, the Guilt is certainly greater, and 
in Equity the Punifhment muft be fo too. 
Which Reafon will bring the Threatening 
of the Text home to every Man, who, in 
Compliance with 'a corrupt Age, does either 
wickedly rejed, or bafely diflcmblQ the Faith 
of the Gofpcl. 

But that we may not ra(hly accufe either 
the Age in general, or ahy Men in particular, 
of this great Crime, but rather open a Way 
by which Men may eafily examine their own 
Confciences upon this Head, and avoid the 
like Evil for the future ; let us, 

Firft, Inquire into the Nature of the Crime 
ef being ajhamed of Cbrtft and of kis Words ^ 
and. 

Secondly, Into the fever^ Temptations 
that lead to it. 

The Duty oppofed to this Crini.e is ex- 
prefled in the Language. of Scripture by 

confefjin^ 
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conf effing Cbrijl before Men 5 and therefore t6 
be ajhamed of Cbriji and of bis Word^ is to 
deny or difown Chrift and his Dodtrine be^ 
fore Men. In this Language both Parts are 
exprefled in the tenth of St. Mattbew : Wbo^ 
foever^ fays our Lord, Jhall confefs me before 
Ment bim will I confefs alfo before my Father 
wbicb is in Heaven. But wbofoever Jhall deny 
me before Men^ bim will I alfo deny before ny 
Father wbicb is in Heaven. 

If we were under no Obhgation to confefs 
Chrift before the World, there would be no 
Iniquity in diflembling our Knowledge of 
him, we .might keep pur Faith and our Re^ 
ligion to ourfelves, and by fb doing avoid 
many Inconveniencies to which the open and 
fincere ProfefTors of the Gofpel are often- 
times expofcd. There have not wanted fbme> 
in all Times, to juftify the Prudence of 
concealing our religious Sentiments, and to 
encourage Men to live well with the World, 
in an outward Compliance with the Cuftoms 
and Opinions of thofe about them, provided 
their Hearts be right with God, and fincere 
In the inward Belief of his Truth. To fup-. 
port tliis Dodrine, we are called upon to, 
rememt^r that Religion, is, in the Nature of 
the Thing, internal^, and has its Seat and 
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Refidence in the Hearty and riof in the LIpj. 
er Tongues of Men: That our Virtue and 
Obedience will be eftimated by our Integrity, 
and not by the outward Shews and Profcf- 
iions which we make: That God, who 
knows the Heart, will judge us by it at the 
hft : That, confequently, the only Concern 
of Religion is to purify the Heart; and, fince 
the World has npthing to do with our Hearts,, 
we owe it no Account of our Religion ; and 
may lawfully keep from them all Knowledge 
in a Matter where they have, where they 
can have, no Cognizance. 
. To this Plea, another, is likcwifc added. 
That to fuppofc it neceffary for JVtcn to own 
the religious Sentiments of their Hearts at 
the Peril of their Lives, is making God a 
very hard Mafter, reijuiring of us a Service 
of no Value, at the Expence of all that is 
ddlr and valuable to us in this World. What 
does our Confefiion avail Him, who has a 
furer Way of judging us than by the Words 
of our Mouth? Or what does it avail the 
World, thofe efpccially to whom it is to be 
made, who are hardened and paft Conviftion, 
and ftand with the Sword uplifted to deftroy 
us the Moment we confefs the Truth ? 

It is no Wonder that Flefh and Blood 
ibould furnifh fome plaufible Excufes for 

declining^ 
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declining a Duty fq very hard to pnOife, 
when it comes to the Cafes of the laft Ex« 
tremity : But yet tbefe are but Excufes, and 
founded in Ignorance of the Nature of Rc- 
ligion» and of the great Ends to be ierved 
by it. 

Were we to eftimate our Religion by the 
Service or Benefit done to God> we might 
part with it all at once : He gets no biore by 
the Sincerity of our Hearts, than by our 
outward Profeifions ; and therefore upon this 
View we may bid adieu to both« If you 
think) however, that there is fomething in 
inward Sincerity that is agreeable in his Sight, 
that renders Men acceptable to him, I won<- 
der, at the fame time, you fhould not think 
Hypocrify and Diflimulation with the World 
odious in his Sight, and fuch Vices as will 
render us deteftable to him. To fuppoic 
inward Sincerity confident with an external 
Hypocrify toward the World, is itfelf a very 
great Abfurdity. For what is Hypocrify ? Is 
it not profefling one thing, and meaning an« 
other ? And is not this the very Cafe, when 
a Man, fuppofed to be right in his Faith 
towards God, denies his Faith before the 
World ? Yes, you will fay ; but this is only 
diflembling towards the World, and not 
towards God. I befeech you, whence this 

Diftin^tion? 
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t>iftindion ? What is diflemullng towards 
God? Was ever any Man fo fooli£h» as to 
imagine that he could indeed deceive God by 
any kind of Diffimulation ? No Hypocrite 
can have this Notion. If he is an Atheifl:, 
he has no Thought of deceiving God, whofc 
very Being he denies. If he is not an Atheift^ 
he mud needs know fo much of God, as 
to know it to be impofSble for him to im- 
pofe on God. Hypocrify therefore has no 
higher Aim than to deceive the World; and 
whoever denies the Religion he believes in 
his Heart, or (M-ofefies one which he does not 
believe, is a formal Hypocrite, and fubjed to 
all the Charges and Penalties brought againft 
Hypocrify in Holy Writ. So that fuppofing 
a Man obliged to fay any thing atx)ut his 
Religion, he muft neceflarily fay the Truth, 
or be liable to the Pains of Hypocrify and 
Diffimulation. 

But it may be farther afked perhaps. How 
comes it to be neceflary for a Man to fay any 
thing about his Religion ? How comes Con-^ 
fefiion with the Mouth to be made^ Term of 
Salvation in the Gofpel ? Is not Religion a 
TranfaAion between God and every Man's 
own Soul ; how come the reft of. the World 
then to be concerned about my Religion ? 
1 Wh%t 
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What Right have they to inquire about it? 
Or where is the Reafon^ why I fhould h& 
bound to inform them concerning it by an 
open Profeffion of my Belief? 

To come to a clear Refblution of this 
Q^(tion» we muft coniider the Nature of 
Religion, and the Ends propofed to be ierved 
by it. For, if Religion be nothing eWe but 
a fecret Tranfadtion between God and the 
Soul of Man, no Reafon can be afligned why 
We (hould publish to the World an Affair in 
which they h^ve Ho Concern, fiut the Cafe 
is otherwifej for though nothing is properly 
Religion but as it refped$ God, yet> gene- 
rally fpeaking, the Duties oi Religion r^^ard 
this World, and have a very great Influence 
upon the Well-being of it. We muft have 
a very ftrangc No^tion of God, if we can 
imagine that he requires amy Duty of us 
merely for his own fake. What can he get 
by oor Service ? What arfditionaLGlory and 
Honour can accrue to the eternial Godhead 
from our Prayers or Praifes ? 
. When God niade w reafonabk Creatures^ 
he made us capable of knowing and obeying 
him. The great Chara6:er in which he ap- 
jpears to bs^ of Govchipriof the Worlds is 
that which demandiS our Obedience: And 

confeq^ucntly 
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fcdniequently Religion is a Principle of Obe- 
dience to Cod/ as Governor of the World; 
It cannot therefore poffibly be a mere fecret 
Concern between God arid every Mah's Con- 
fcience* fince it refpedlis him in fo public ^ 
Character, aiifd muft extend to every Thing 
in which God^ as Governor of the World, is 
fuppofed to be concerned • To deny a Prince's 
Authority in his own Dominions is a Degree 
of Treafon 1 and if Religion does in truth 
tefpeS God as Governor of the World, to 
own his Authority in the World muft needs 
be the principal Article of it. For furely it 
is impoflible to pay the proper Refped and 
Obedience which is due to the Governor of 
the Worlds whilft we deny hiiiij in the Facd 
of the World, to be the Governor of it; 
Thus from the Natiire of Religion it appears^ 
that to profefs our Belief and Faith in God 
as Governor of the World is an eflential Ar- 
ticle^ without the Obfervance of which wd 
can by no means pretend to be religious^ 

But farther : If any religious Obedience hi 
due to God as Governor of the Worlds it 
muft principally confift in promoting thd 
great End of his Government, We can ne- 
ver be obedient Subjefts to any Government, 
whilft we endeavour to difturb all the Ends 

Vol. IIL Bb and 
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and Deiigns which fuch Gdvenunent was 
ordained to promote. Now fuppole the End 
of God's Government of the World, with 
reiped to the rational Part of it, to be what- 
ever your Rcafon fliall fuggeft to you, certain 
it is, that whoever teaches and encourages 
Men to deny God to be Governor of the 
World, and this every Man does who refufes 
to own him as fuch, does, in the mofb effec- 
tual Manner, difturb the End of his Govern- 
ment : And this is abfolutely inconfiftent 
with Religion, if Religion be a Principle of 
Obedience to God as Governor of the World. 
Again : If it be really, as it is, impofTible 
for us to do God any private Service by which 
he may be the better, it is very abfurd to 
imagine that Religion can confift, or be pre- 
served by any fecrct Belief or Opinion, hovf 
cordially foever embraced. What Thanks 
can be due to you for filently believing God 
to be the Governor of the World, whilft yot^ 
openly deny it, and in your Adtions difclaim 
it ? Even this Principle, which is the Foun-- 
flation of all Religion, has nothing of Reli-. 
gion in it, fo long as it is inadive, and con-* 
fifls in Speculation, without bringing forth 
Fruits agreeable to fuch a Perfuafion : Much 
Je/s can it be Religion, whilft you openly 

deny' 
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deny it, and in Words and Aftions difclaiin 
it. We can no otherwife (hew our Love or 
Obedience to God, than by loving our 
Brethren; for which Reafon all Duties of 
Religion, though performed with the greateft 
Regard to God, have the Good of the World 
for their immediate Objedl, Which is true, 
even of thofe Duties, which feem moft 
dirciStly to refpedt the Honour and Glory of 
God : For, when the Honour of God is 
promoted in the World, happy is it for the 
World, for the Benefit and Advantage will 
all be their own ; and God feeks to be. 
honoured, that his Creatures may be happy : 
His own Happinefs wants no Advancement. 
Now if this be the true Spirit of Religion ; if 
we have no Way of doing Honour to God, but 
by teaching his People to know and to obey 
Jiim, tliat they may become acceptable in his; 
Sight, and happy in his Favour and Protec- 
tion ; how is it that you conceive that there 
can be any Religion in a fecret Opinion, in a 
diflembled Faith, contradidled by an opea 
Denial o^ God ; which truly is a Difhonour 
to him, as it tends to make his People forget 
him, and render themfelves miferablc ? 

Laftly, If it be any Part of Religion to 

promote Religion and the Knowledge of God's 
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Truth in the World, it caiinot be confiftent 
with our Duty to diflemble, or to deny our 
Faith. We fee how infe<^ous Example is ; 
and if we wanted Evidence, this Age (hould 
witnefs how catching the Spirit of Libertinifm 
is. The Man who hides his own Religion 
dofe in his Heart, tempts others, who fufped: 
not his Hypocrify, to throw theirs quite out; 
imd whilft he rejoices in this Sheet-Anchor 
of a pure inward Faith, he fees others who 
fteer after him make fhipwreck of their 
Faith add their Salvation. And if he can in 
the mean time think himfelf innocent, and 
void of Offence towards God and towards 
Man, his Underftanding is as unaccountable 
as his Faith. 

Thefe Reaibns, I think, will entitle me 
to conclude, that it is Part of every Man's 
Religion to own the Faith and Hope that is 
in him : That it is abfurd to have any Reli* 
ance upon a fccret Faith, whi^h is of no Ufe 
to him who has it, as long as it is kept fccret ; 
and whenever fuch Faith is openly contra- 
didcd or denied, it may aggravate, but never 
can atone for the Hypocrify. 

I have hitherto fpoken in general of deny- 
ing God, and his Truth ; and have reafoned' 
upon the Nature of Religion in general, in 
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order to comeat my Conclufion. The Text 
indeed fpcaks particularly of being afhamed 
4of Chrift, and of his Word? but then it 
ipeaks to fuch as believe in Chrift, for others 
are not liable to the Charge of being afliaoied 
of him : The very Nature, of the Crime here 
mentioned fuppofes a Faith in the GofpeL 
Now, to every Believer in Chrift, and in his 
Words, the Arguments already ufed are di- 
rcdtly applicable. If w'e believe him to have 
received all Power from the Father, and that 
he is our Governor, and fhall be our Judge, 
there is the fame Redfpn to prpfefs this Faith, 
the fame Danger in diiTembUng it, as our 
Faith in God, confidered as Goygrnor of the 
World, If we receive the Words of Chrift, 
they are to us the Truths pf God, and muft 
be profefled with the fame Coqftancy, or de- 
nied with the fame Hazard of our Salvation. 
Under this Head I have one Thing more 
to obferveto you. That there are in this Vice, 
as indeed in moft others, very different De- 
grees. While (bme were contented to hide 
themfelves, and diftemble their Acquaintance 
with Chrift, St. Peter openly denied him, 
and confirmed it with an Oath, that he knew 
not the Man. Thus fome for Fear in former 
Ages, thofe Days of Perfecution, denied 
B b 3 tbek 
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their Lord; and fbtne in thefe Days^ fuch in 
our unhappy Cafe^ are fo vain and conceitedt 
as to be a(hamed of the Lord who bought 
them. Among thefe» fomc openly blafphemc 
him; others are content to make a.Sport of 
his Religion ; whilft a third Sort profefs a 
Pleafure in fuch Convcrfation, though their 
Hearts ache for their Iniquity^ but they want 
the Courage to rebuke even by their Silence 
the Sin of the Scorner. All thefe are in the 
Number of thofe who are afliamedof Chrift : 
To all thefe it fhall be one Day faid, IhrniB 
ye not. For, if this great Woe be threatened 
to all fuch who, tofave their Lives, deny their 
Lord, and have the Extremity of their Cafe, 
the Cruelty of their Enemies, and the natural 
Infirmities of Men, to plead in their Behalf; 
what muft be their Lot, who, for the fame 
Iniquity, have little more to alledge, thart 
that they did it to pleafe an idle Companion \ 
But this Confideration will meet us again 
under the other Head, which is, 

Secondly, To inquire into the feveral 
Temptations, which lead Men to this Crime 
oihtin^afiamedofCbriJi, and of bis Words. 

The Fountain from which thefe Tempta-^ 
tions fpring is plainly enough defcribed in the 
Text, "Ibis adulterous and Jinful Generation. 

And 
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And we know full well, that there is not a 
natural Fear lurking in the Heart of Man, 
but the World knows how to reach it; not 
a Pafiion, but it has an Enchantment ready 
for it; no Weaknefs, no Vanity, but it knows 
how to lay hold of it : Sb that all our natur^ 
Hopes and Fears, our Paffions, our In- 
firmities, are liable to be drawn into the Con- 
Ipiracy againft Chrift, and his Word. Now 
you fee the Source of thefe Temptations, it is 
feafy to conceive how many, and in their 
Kinds how various they are. But there is 
one Diffindlion to be made, with rcipedl to 
tnefe Temptations, well worth our obferving : 
Some there are which purfue us, and fqme 
there are which we purfue : To the one Sort 
we unwillingly refign our Faith and our Re- 
ligion, driven thereunto by Feafs and Terrors, 
or by Pains and Torments, which we are 
not able to endure. This is the Cafe of fuch 
as fall in Times of Perfecution; and we, who 
are Men of like Paffions, cannot but commit 
ferate their Condition, and plead in their 
Behalf the common Excufe, which belongs 
to the whole Race, of Weaknefs and In- 
firmity. But the other Kiq'd of Temptations 
come upon our Invitation : We make our 
Faith a Sacrifice to the great Idol, the World, 
B b 4 X when 
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when wc part with it for Honour* Wealth, 
pr Pleafure. |n (his Circumflapce Men take 
Pains to ihcw hpw little they value thei? 
Religion, and f^ek Occaiions to difplay thei|[ 
I^ibertinifn and Infidelity, in prd^r to n^ake 
their Way to the Favour of a corrupt an4 
degenerate Age. This Behaviour admits of 
no Excufc. Thefc are they, who, properly 
Ipeakingy ^ove the World more than Gocf 
^nd his Ciirift; and let us not envy theni th? 
Love of the World, for they wUl find i( ^ 
dear Purchafe at the laft. 

But whenever Infidelity, grows into Credit 
and Repute, and the World has fo vitiated a 
Tafte, as to efteen^ the Symptoms of Irreli^ 
gioh as Signs of a good Underfl^pding an4 
(ound Judgment j wher^ tlje^e is fp little 
Senfe pf ferious Things left, that a Maq 
cannot appear tp be in earneft concerned for« 
bis Religion without being thought a Foolj^ 
pr fufpeded to be a Knave ; ^en there arifesi 
another Temptation to make Men afhamed of 
Chrift, and of his Word. No Man likes tp 
be defpifed by thofe about hini; and he whp 
wants perhaps neither Riches npr flonour^^ 
wants however to live in Credit, and in good 
Eftecm with his Acquaintance, and to pre-r 
fcrve at Icail the Charader of a Man of Senfe 

and 
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ind Underftanding, How this general and 
•jdmoft natural Inclination muij work, wben^ 
pver thip Age is fo far debauched, as to ef|een» 
Jrreligion a fare Sign of a good Underftand-* 
jng, is eafily conceivedt Thofe who have 4 
large Sharp of Vanity will be drawn in to 
approve and encourage, to admire and imi-r 
tatc the much celebrated Freedom of think-r 
ing5 for fo.it is called, though, properly 
fpeaking, it might more truly be ftyled ^ 
Freedom of talking, Others will be tempted 
to fit ftill, and give way to the Humour 
of the World ; and will carefully hide their 
Faith in their Hearts, for fear aqy Signs ol* 
it (hould appear to the utter Difcredit of their 
ynderi^anding, This is, this always wijl be, 
the Cafe in fuch Circumftaneps. But what 
muft be done ? may fome fay : Muft we fe- 
plude Qurfelves from Conv^rfation, or muft 
we fet up to reprove ^nd rebuke every idle 
Word we hear ? If we do, our Company will 
foon leave us, though we leave not them. 
Wonderful Difficulties thefe ! So hard, i% 
feemSji it is to refrain from the Company of 
thpfe, who naake a Mock of Sin ! An Haird- 
^ip which a good Man would chufe, and 
which every bad one muft chufe, if ever he 
intends to jferfake the f^rror pf his Way3, 
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There is a Contagion in ill Company^ and 
he who dwells with the Scorner (hall not be 
guiltlefs. But» fince thefet>ifiiculties appear 
{o great, compare them with the real Hard- 
ships that furrounded the Chriftians of the 
firft Ages : They lived in Perils, on all Sides 
were Terrors, within Xvcrc Fears, without 
was Death. In thefe Circumftances they 
were called to confefs Chrift in the Face of 
an enraged and cruel World ) and the Rule 
given them to go by was. Not to fear thofe, 
who could kill the Body only, but to fear 
Him, who could deftroy both Body and Soul 
everlaftingly. If this was their Rule under 
fuch real Difficulties, what muft be yours 
under fuch pretended ones? If they were 
not permitted to fear the Rage of Kings and 
Princes, fliall you be excufed for fearing the 
Scorn or the Refcntmcnt of a light Com- 
panion? If they were called to brave the 
Sword, and to look every Image of Death 
boldly in the Face ; fhall you find Pity, 
hecaufe you were afraid perhaps of being 
laughed at, and defpifed by thofe who are 
void of Underftanding ? 

But not to infift upon this, which may 
perhaps be too high a Degree of Virtue for 
the^Times we live in, let us come lower : If 

you 
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you care not to be a Reprover or Rebuker of 
this Iniquity, yet furely there is noNeceffity 
for you to be an Admirer or Encourager of 
it : It is no great Sacrifice you make to Chrifl:,, 
when you refign your Share of the Applaufe, 
\which belongs to thofe who perfecute and 
blafpheme him. In a word: Confider with 
yourfelves that Religion is, of all others, the 
moft ferious Concern. If its Pretenfions are 
founded in Truth, it is Life to embrace them, 
it is Death to defpife them* We cannot in 
this Cafe ftand neuter : We cannot ferve two 
Mafters; we muft hold to the one, and de- 
fpife the other. If we confefs Chrift before 
'^Men, he will alfo confefs us before God, and 
his holy Angels : If we deny him before 
Men, he will deny us at the laft Day, when 
he ftiall come in the Glory of his Father to 
judge the World. 

Had our Lord been merely a Teacher of 
good Things, without any fpecial Commif- 
fion or Authority from the great Creator and 
Governor of the World, it would have been 
highly abfurd to aflume to himfelf this great 
Prerogative of being owned and acknow- 
ledged beforfe Men. Several have from the 
Light of Reaibn taught many good LeiTons 
to the World: But arc we bound to^take 

every 



Digitized by 



Google 



380 DISCOURSE XVI 

every rcafonable Man, who recommends tfac 
Prafticc of Virtue, for our Mafter ? to own 
his Authority at the Peril of our Lives ? No 
Man ever thought fo. So&ates taught many 
great Things to the Greeks before Chrift caine 
into the World. If he followed Reafon, he 
did well ; and we (ball do well to follow it 
too, and farther we have no Concern with 
him. But, if there be any Truth at all in the 
Go{pel, the Cafe is far otherwife with refped 
to our blefTed Redeemer; we mufk own his 
Authority, we muft confefs him before tfac 
World, be the Danger of fo doing ever fo 
great or extreme. Whence arifcs this Obli^ 
gation? It cannot reft merely upon this, 
fhat he was a Teacher of Reafon and good 
Morality ; for in that Cafe it would be {\x&,^ 
cient to fubmit to the Reafon and the Rules 
of Morality which he taught, without con-* 
perning ourfelves with his Authority, which 
was no more than what Reafon and Virtue 
give every Man. But the Cafe with us ia 
otherwife ; Our Lord requires of us, that we 
(hould confefs him before Men; and has de* 
clared, that if we deny him before the World, 
he will deny us in the Prefence of God and 
his holy Angels, when he comes to judge the 
Quick arid the Dead. Cpnfider wha^t manner 
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of Perfon is this, who requires fo much at 
our Hands. If he is indeed the Son of 
God J if all Power in Heaven and Earth is 
given him by the Father; if he is conftitoted 
by God Judge of all Men, there is a clear 
Reafon to juftify his Demand, and our Obe- 
dience : But if he was only a mere Teacher 
of Morality and Religion, how is he to be 
juftified in pretending to be the only Son of 
God, in pretending to have all Power given 
him in Heaven and Earth, and to be appoint^- 
ed Judge of all Men ? You muft either own 
him under thefe Charadlers, or you muft 
condemn him as an Impoftor for claiming 
them. How far thofe who are willing to 
admit Chrift to be a good Tcachfer, but 
refufe to acknowledge him in any other 
Charadler, are chargeable with feeing this 
Confequence, I know not ; nor can I fee, if 
they confider it, how they can avoid it. 

When therefore we read that our Lord 
requires of us to confefs him before Men, 
the true Way to know what we are to con- 
fefs, is to refle<a what he confefled himfelf ; 
for it cannot be fuppofed that he thought it 
reafonable for himfelf to make one Con- 
feffion, and for his Difciples and Servants to 
make another. Look then into the Gofpel, 
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and fee his own Confeffion : He confe^ed 
himfelf to be the only Son of God; to come 
from the Bofom of the Father to die for the 
Sins of the World; to have all Power given 
to him in Heaven and Earth; to be the 
Judge of the World. When you have 
weighed thefe Things, read his Words, and 
judge what your Duty is : JVbofoeverJhallbe 
ajhamedofmef andofmyWords^ intbisadul^ 
terous andjinful Generation^ of him alfojball 
the Son of Man be ajhamedt when he comet I^ 
in the Glory of his Father, with the holy 
Angels. 
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2 Corinthians v. io, ijt. 

Jf^s mujl all appear before the Judgment-feat 
of Cbrijlf that every one may receive tbi 
Things done in bis Body, according to that 
Be bath done, wbetber it be good or bad. , 

Knowing tberefore the Terrors of the Lord, 
we perfuade Men^ 

|T is the Privilege anddiftin- 
guiQiing Character of a rational 
Being to be able tx) look forward 
into Futurity, and to confider 
his Adions, not only with rc- 
fyt€t to the prefent Advantage or Difad- 
vantage arifing ffom them, but to- view them 
in their Confequences through all the Parts 
of Time in which himfelf may poffibly exift. 
If therefore we value the Privilege of being 
' I' rcafonable 
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rcafonable Crcjitiijrcj, .the QWV.W^y.t^prt* 
fervc it, . is to make ufi} of ii j ,^ by, ^* 
tending our Views intQ ^ itl^e S^e^es 0/ 
puturity, in which we ouribiws inu4. bcai* 
a Part» to lay the FoimdAtioa;af.jfdid and 
durable Happinefs* : ^*^ : .; 

By the Excrcife of this Power of Reaff^Oi 
the Wifcft among the Heathens difco^erj^i 
that there was Ground for Men ta WcJ 
Expectations beyond this Life* They X^W 
plainly that themfelves, and all Things th^t 
fell under their Obfervation^ were dependent 
Beings on the Will and Power of him \?ho 
formed thems and when. they fought to 
find him^ they were led by a neceffacy Chain 
of Reafoning to the Acknowledgment of ^a 
fupreme, independcnt,mtelligent Being. They 
faw in every Part of the Creation evident 
Marks of his Power, Wifdom,^ and Good- 
nefs : They difcerned that all the inanimau; 
Parts of the World aded perpetually in Sub-*' 
miflion to the Law of their Creation i^ dbe 
Sun and all the Hofl of Heaven were conAant 
to their Courfes; and, in every other ^ait;^ 
the Powers of Nature were duly and regu- 
larly exerted for the Prefcrvation of the. pre* 
fent Syflem: Among Men only they found 
Diibrder and Confufioni That they had 

.. Reafon, 



Digitized by 



Google 



DISCOURSE XVIt 385 

Reafbn, was plain i that tbtf were ioteaded 
to live accordiog to Rcafon^ could not be 
doubted ; aod yet they faw Virtue often di£* 
trefled and abandoned t9 all the Evils of 
Life^ Vice triui^pfaanti and the World every^ 
where fubjed: to the Violence of Pride and 
Ambition. How to account for this they 
knew not: This only they could obfenre» 
that Mao ^aa endowed with a Freedom 
in ading» which the other Beings of the 
lower World wanted; and to this they 
rightly aicribed the Diforders to be found in 
this Part of the Creation. But though thia 
accounted for the Growth of Evil* yet it 
rendered no Account of the Juftice k Good-» 
nefs of God in permitting Vice oftentimes to 
reign here in Glory t whiift Virtue fuffered in 
Diftreis. Upon theie Confiderations they 
concluded^ that there muft be anodier State 
after this, in which all the prefent Inequa-* 
lities in the Adminiflration of Providence 
ihould be fet right, and every Man receive 
fording to his Works. 

This was^ this is die Ground of our natu«» 
rd Expedation of a Life after this. But upon 
this Ground oi Truth many Fables and Sto^ 
ries were raifed, by Fear and Superftitlon^ 
and by tlie Power of Imagination : So that 

Vol. IIL Cc the 
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the general Belkf/ though right in its Foun* 

d«i«i»n, y*t ift ihnbft dl the Particalari of it 

was rendered ridictdons and abfbrd. HeiK!6 

It 18, that imong the Writers of AntiquitJrV 

¥W fcmetimes find wife Mcii'ridicullngMhd 

Follies and Superftitfons of the People, and 

bad Men always arguing from thefe Follicfs 

againft the very Notion itfelf, and calling in 

qncfHon the Reality of any future State. ' " ' 

Undef thefe Circumftances of the WoiTd^ 

our blefTed Lord appeared to bring to Lij^i 

Life and Immortality through the GofpeK 

Let us then confider how this fundaments^ 

Article of Religion now ftands upon the Foot 

of the Gofpcl Revelation. 

As to the principal Point, there is noDif* 

ference between the Hopes conveyed to us in 

the Gofpel, and the Expcftation built upon 

natural Reafon: For, as the wifeft J4cn 

thought there muft be, fo the Gofpel aflures 

us there will be, a Day in which Gct4 wilt 

judge the World in Righteaufnefs^ and render' tg 

every Man accardingio his Works. Thus f^i 

then the Doftrine pf the Goipcl and t^ 

pii^ates of natural Reafon muft hixA or fall 

together* If this DocSlrine has had a larger 

and more extcnfive Influence through , the 

Aiifliority of the Gofpejl, than it cpulcj bavq 

' :. -> . had 
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ing, the World has rccdtvcd-^a J^dy^^t'age 
by the Encouragement given to Virtue, and, 
the Rcj(lraint laid upon Vice by thefe Me?in^ 
which ought ever to be acknowledged with 
iThaokfulnefs.. ;^ 

But the Gpfpel has added to this Doftrinc, 
and communicated to us the Knowledge of 
fome Circumftances, which were not difco- 
verable but by the Means of Revelation ; and 
they are principally thefe : That there fhall 
be a Refurreftion of the Bodyj That Chrift 
fhall be Judge of the World 5 That the Re^ 
wards and Punifhments in another Life fhall 
be in Proportion to our Behaviour in this. 

I ihall fpeak briefly to thefe Particulars, 
and fhew for what Purpofe they wereTe- 
yealed. 

Firft, The Refurreftion of the Body was 
revealed to give all Men a plain and a (cn^ 
fible Notion of their being fubjedl to a future 
Judgment. Death is the Deftruftion of the 
Man ; and fure we are that the lifelefs Body 
is no Man ; and whatever Notions ibme may 
have of the Soul in its State of feparate Ex- 
iftence, yet a mere Spirit is not a 'Man; for 
Man is made of Soul and Body:. And there- 
fore to bring the Man into Judgment* to 
'C c 2 anfwer 
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anAn^cf for bis Dce^Js, the Spul ari^ Ae Bbdjy 
muft' ht brought tbgctbcr a^ain. lliis Doc- 
trine, eftabliibed upon the Authority oiP the 
Gofpel, does iipt remove all prejudices of the 
Cafe, when examined by the flioft and fcanty 
Notions we have of the Powers of Nature ; 
but it cflTeAually removes all Difficulties that 
aficft this Belief, confidered with refpeft tb 
Religion jand Morality. For the fingle Point 
in which Religion is concerned, is to know 
whether Men fhall be accountable hereafter 
for their Adlions here. Reafon tells us they 
ought to be fo ; But a great Difficulty arifcs 
from the Diflblution of the Man by Death i 
a Difficulty followed by cndlefs Speculation^ 
upon the Nature of tte Soul, of its^ feparaic 
txiftence, of its Guilt in this feparate State 
with refpeft to Crimes committed in another, 
and in Conjun^ion with the Bpdy, and by 
other Difficulties of the like kind. But take 
in' the Declaration of the Gofpcl, that Soul 
atiiJBody ihail be as certainly united at the 
R-cfurredion as they were divided by Death, 
and every Matt be himfelf again ; arid ther^ 
fe no" more Difficulty in cdnceivibjaj that 
Men 'may 'be judged . for/theit Iniquities 
lieVfe'iafter, than there is In conceiving' dlat 
they may be judged here, when they offend 
againU the Laws of the Country. 

a But 
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But Ml jbefe aw t^ri^jiur^s riming t 
iTo ibmc it w incfedibfc thirt the t)ead /houljcl 
be ratfe<l* To thtffc w# adiiW^r^ upoii th* 
Foot of the Gofpci Evidence, That tbc Dead 
hsive been ra tfed ; upon the Foot of K&tfcm, 
^hat it k altogether as credible, that God 
ihould be able to raife the Dead to Life » 
ipconrf Time, as that he wa? able to ijive 
them Life at firft* There i« no Difierenotf 
m the Cafes i they are Afts of one aiid the 
.teiy fame Power. 

But we are farther afked. What Body fhdl 
be ratrfed, fince no Man has exadly the %me 
Body twoDaj^ together? New Parts ard 
^perpetually added by Nutrition, old on«s<7ar^ 
^ried otf by Perfpiyation : So that in the Com- 
^pais of a few Years an human Body may be 
almoft totally altered, and be no more the 
feme than a Ship which has been (b often 
repaired, that no Part of the original Mate- 
rials is .left. But this Objedioii* as pl^ufij^Itf 
.as it may feem, has nothing^to do i|i ttip^prc- 
ient Cafei for Religion is concern^. only .^o 
1. preserve the Identity or Samcneis of the^cjr- 
. TOP, as the Objed of future Jud^ent 4 and 
tas Nothing tp do with that kind of Idieotitty 
agatnft >hidx the Objedion can be ^|^9^ 
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390 DI^CQURiBrB, XVIL 

to have ,any Fore©. . )Vcrc thf Qafc pthcr- 
wife>. the DifiiQulty would be.really as gregt 
ip huras^o Jud^meot$ in this Life». a& ia the 
difJQc Judgment hereafter. Suppofe ai Man 
fhould con^mit Murder when he was twen^, 
ao4 n9( be difcoveied till he was ii^y> and^ 
then brought to Trial ; would common Senfe 
admit him to plead that he was not the iame 
Perfon who committed the Fadti and ta 
allcdgc, in Proof of it, the Altcn^tions in his 
Body for the laft forty Years ? Suppofc then 
that^ inflead of being difcovered at iixty, he 
fhould die at fixtys and ihould riie either 
with the Body he had at fixty, or twenty, or 
in any intermediate Time, would not the 
Cafe be juft the fame with refpeiS to the 
future Judgment ? Evidently it would be the 
fame : Which (hews that the x^jticle of the 
Refurredlion, as far as it is a Support of 
Kcligion, and of a future Judgment, rtands 
i^uiteclear of this: Difficulty, 

.But the Prejudices which affedl Men moft, 
vyheni they xronfider this Article of the Refur- 
reilipn, arife from the weakeft of all Imagi- 
nations,^, that they can judge from the fettled 
l^aws apd Cburfe^of Nature, what is or is not 
, poffiblejp the Power of God. It is very true, 
V- ' . that 
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that all out WweH'are Bbtmaefd ' b>^ iW 
liawg^df Mttifcr bttt'dde^ It follow lli^t ixH 
Pbvlrcff nluflrb&'f&^ tbunded; Vho 'appointed 
thife'Lal^idf Nature/ and^ could have 4p- 
pdntcd ofhftrt/ IF he had thought pi-oper f 
Wc cannot raife a dead Body; oiir Hands 
are tied up by the Laws of Naturt, which 
we cannot ifurpafs. Neither caft we make or 
create a new Man ; but we certainly know; 
from Reafon and Experience, that thei^' W 
One who can r And what can induce tii to 
fuppofe that He cannot give Life to a Body 
a fecond Time, who we certainly know gave 
Life to It at firft? Thefc Prejudices there- 
fore we may fafely refer to the Power of the 
Almighty, to which all Nature is obedient, 
and upon which we may fecurely depend for 
the Performance of divine Promifes, how 
unpromiiing foever the Circumftarices may 
feem to be which attend them. When the 
Sadducees denied the Refurredtion, our Sa*^ 
viour told them, Te do err^ not knowing tl^t 
Scriptures^ nor the Power of God: Intimating 
plainly, that for the Security and Certainty 
of our Refurredtibn we muft truft to Scfip-^ 
tare, and the Declaration of God's Purpofe 
cbittained therein i and for the Method and 
C c 4 Means 
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Mcaat of llriagliig tllii fNlt Work to pafr 
irsiMiftrefycnilibeFOTrerirfOod. .AvJ^ 

BiK^^ wlntiVer Difficnkm ^ this kio^ 
remain^ yet. this Article- Jbar. remotedodl 
which lis iatfeWay of our confidbrk^' 
CNiriebes as aocoonttibleOaaiiies, and fid>b. 
jcA to the futaro Judgmeacof God« Whafer^ 
ever 3^ m^ imagine to be tiic Stafie «f 
ieparate Sorik; whatever DfiScukies may 
axiie in confidei ing a waste Spirit aa account* 
able for the Actions of this coflifNxindfidaig 
Man, they are all out of the queftioB. It it. 
not a mere Spirit, but the Man himfel^. ¥^ 
ia to be brought to Judgment } and plain Setilfe 
muft fee and acknowledge the Reafi!maUcBei$ 
of judging a Man htf cafter for the Criiow 
committed in this Life;, a^ev^ntly aa k feos 
the Reafonablenefs of ju(%ing him heret, 
when his Crimes happen to be d€te(!kd. So 
that the Revelation m this Particular ha« 
brought Faith and common Senfe to a per^t 
fcft Agreement. 

Secondly I The Gofpel Revelation has made 
Jcnovn to! ua» thafChrift ihall be Judge pf 
theWorldv 

Oui* Saviotir telku6» tY^ts f he Father judg^ 
fth ^ Mm$ iut bath e^mmitted alljiidgment 

to 



Digitized by 



Google 



AA^&trBettr-^^tx^e^' tkat* ths^ AfMftie» 
had ji^«acpcei8fyi(Ufhc«' .C<nteiffioa to jptik 

maided us to' pfYMib wtU the Fwpk, atldt9 
t^^tbat it is Hi which vmt orddned ef Gai 
/» ig thejtu^f of^ifkk and Dead, ASbtm 
42. Accordingly St,PM in Ms Qxjtt Dil« 
amOs to the Men of jtthens, f nlfy inftmadi 
tbiin in Ai» material Point : Godkatka^ 
fihtted a Day iff the 'which be vjHi judge tkt 
Wo*>ld i» RigSfeaaffieJs, by the Man 'tobdmb^ 
bat^wJainedi vhereof be hath given Affitr arm 
wa» aU Merti in that be bath raifed brmjrm 
tbi Dead, Adbxvii. 31* 

I will not mokiply Texts to this Pui^ofH 
tiiough many toore there are T(4ikh fpedt 
the fame Sen&, becaufe this Do€trme is ver^ 
^eil known to Chriftians, and is>Part of the 
Creed which we daily rehearfe. t 

' But it is naateriel to obfenre^ that thi6 Atr- 
jfaovity is given toChrift, Becaufe he is the Sm 
ofMant as he himfelf has affur^ mj i^ 
tbact the Perfon <>rdained to be Jtidge 4s a 
Map, even the Man toben^Ccd ratfedfrom 
- . the 
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394 DISCOUIteifc XVII. 

^ Dead^ as St. Pout tfl&its. How hajj^pj 
19 it for us to have a Judge^ I had almoft fafd 
fb partial, but I may wdl iay fb favourable 
to us, that' he was content to be himfetf the 
Sacrifice to redeem us from die Puniflinient 
due to our Sins ? When we confider our^es 
how wretched and weak we arc, how |>erpe- 
tually doing wrong either wilfully or Igno- 
randy, and contemplate the infinite Majefty, 
Holinefs and Juftice of God, what Account 
can we hope to give of ourfelves to him, 
whofc Eyes are purer than to behold Ini- 
quity ? But fee, God hadi withdrawn his 
Terrors, and has given a Man to be the Judge 
of Men. So that we may fay of our Judge, 
what the Apoftle to the Hebrews fays of our 
High-Prieftj IVe have not a Judge^ whicb 
cnnnot be touched with the Feeling of our In^ 
frsmtiis ; but was in all livings tempted like as 
we are^ yet without Sin. 

You may think perhaps that this is dc^w* 
ing Confequences upon the Foot* of vulgar 
Appreherifions, arid that in Reality ihctc is 
no Difference, whether God be Judge him- 
felf, or comniits the Judgment to the SOp of 
Man : For; fince Chrift fhatt eopie not.only 
in the Power/ but ia the Wifdom and the 

Juftice 
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Jufl^qc of God aliO: ta jufjge the >5rprid#/What 

DjlffcFence can there )>e in tbq Ju^gaientt fincc ] 

iq.batb Cafes it xnuft be guided and formed 

b^, the Wifdom and Juftice of God? True it 

i^ that a mere Man is not qualified to be 

Juc^e of the World ; the Knowledge of 

Heart? is neceflkry to the right Difcharge of 

that pfHcei a Knowledge. which no mere 

Man was ever endowed with. But fliU, if 

the Man is to be Judge, the Sentiments, 

Notions, and Feeling of the Man, however 

guided and influenced by fuperior Wifdom, 

muft prefide over and govern the whole Ac-.- 

tion ; otherwife the Man will not be Judge* 

And hence we may anfwer fome Difficulties, 

which fpeculative Men have brought into the 

Subjedl of a future Judgment. Some have 

imagined that Juftice, Mercy and Goodnefs 

in God are not of the fame kind with Juftice, 

Mercy and Goodnefs in Men ; and therefore 

that we can neyer, from our Notions of thefc 

Qualities In Man^ argue confequentially to 

the Attributes of God, or to the A&s flow- 

iti^ froni .theCe Attributes- The Reful^ of 

which is, that wl^gn we talkof God's Juftice 

or Mercy injud^ng the World,, we talk of 

Something which we do not undcrftand. ,But 

if 
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if Mcii wonid confiilt Scf iptorc, Acfepiffi- 
culties woid^ aot meet them in djcit Way: 
For furcly wc know what Jnfficc, Mercy and 
Goodneis mean among Men ; and iSnce the 
Scrfptmr aflurcs txs, that the Man whcin God 
raifed from the Dead is ordahied jfndgei of 
Ac World, we may be very certain thiur the 
Juflice, Mercy and Goodnefs, to be difplayed 
m the fatare Judgment, wUl be foch as all 
^tn have a common Senfe and Apprehen&}d 
€jf; unlefs you can imagine that a new Rule 
is to be introduced, to which the Judge, ^nd 
thofe to be judged, are equally Strangers. 
Upon this Foot of Scripture then we may 
certainly know, what the Juftice, Mercy and 
Goodnefs arc by which we muft finally iland 
or fall ; and this Point being fecuf ed, the 
Speculation may be left to fhift for itfel£. - 
And thus you fee how this great and fufj^ 
<iamental Article of Religion, invdvc^^in 
0arkneis ip former Ages, is made plzin ap({ 
(eodble to Mankind by the Light of thp 
GofpeL That Men were a^rcQiinfabK th^y 
dway?^ knev ; that there would be i, iytmt 
Jfudgtmnt, WAS generally believed i bt^t t^ovi^ 
Men were to appear in Judgment^ oi: hpjff 
incte unbodied Spirits were to^ejad§ed^|3icy^ 
* ., rewarded. 
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rew^^ed, or !ho# prnpittie^^ the^ kr^w 
Th^ the iB^ght of ju%% %n was 
was well known ; hut how hewouW aqero^ 
k, whether by himfclf or anolJier, vifiblh^ jor 
invifibly, they knew «ot^ Infiimte werei^ 
Diipiites upon this Subjeft : Inftea^x^f which 
the Goifpel has given a plain fenfible Repre- 
fentaticin> afluring us that at the Judgment 
we ihall be what we now are, Men^ real 
Menj^ and that the IVTan ChrJft J^fus. wlio 
appeared in the World to xedeem us, wiU 
appear again to judge us by that very Goipclt 
^nd thofe very Rules, which he hj^s ieft us 
to govern and condu^a ourfelvcs by. 

Thirdly^ Let us then go one Step fartb^i^ 
and view the Confequences of this Judg-s 
menti this' folemn Judgment, whichever^ 
Mortal miift undergo. If wp cosniiJt eid*^ 
Scripture or Reafon, we (hall find no Evi- 
dence of any farther Change to he inade 
in o\ir future State, after once Judgment hl^ 
paiibi on us. That we are actountschtc^ 
and fliall thettfore be judged, ^Reafpd'ia^^ 
but can fee nbthihg relating totis^ftcf Jwg^ 
mcnt; except Idle or th6* J^Mi^i^-* 

ment ^ confequeht xipon ir : Ati&' theief'- 
fore the oTily^ortcliifion tto^ bi dfaNVa^fj^bh^ 

this 
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398 DISCOURSE iCVIL 

this Information is, that die Cpnditio'o of 
Man will be finafly determined as to Hap-^ 
pinefs or Miiery, and confequendy that Man 
muft continue under the good 6r the bad 
Effcds of the laft Judgment. 

As*Rea(bn can fhew us nothing beyond 
Judgment, but that State and Condition 
which arc (he EfFea: of it; fo the Holy 
Scfipture has given us Reafon to think that 
nothing elfe there ihall be, by defcribing 
the Rewards and Punifhmcnts of another 
Life, as having perpetual Duration. Life 
eternal is prepared for thf Righteous, and 
everlaiHng Punifliment for the Wicked . The 
Fire prepared to receive them is never to 
go out, the Worm prepared fio torment theni 
will never 'die. Thefc Images carry great 
Terror with them, and have led fome to a 
milder Interpretation of the Threats of Scrip-*^ 
ture than the Language of it fcems to import. 
But even the mildeft Interpretation, that 
allows any Meaning at all to thofe Threats, 
fuppofes the Punifliment to laft as long as the 
Sinner lafls. So that in this, the loweft View, 
our all depends upon the Judgment which' 
/hall be finally pafled on us at the fecbnd 
CQming of our Lord, There is then a Juft- 

ncis 
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nefs of Thought* ^ well as great; Ch^ty tQ 
' the Souk 0? JMen^ ia what the iVpoftle a4d$, • 
KjipwingtU T'error of the Lord, weperfuade 
iWf?//. /If the Chriftian Revelation has cleare4 
our 0bubts, by bringing Life and Immor^^ 
talityjo Light through tbeGofpeh, if it has 
g^iyen us 6round for Hope and Confidence by . 
afTurlng us that we fhall be judged by him, 
whofo loved us, that be gave hiwjelf for us, 
and fubmitted to die, that we might live ; it 
has alfo given us Ground to be watchful and 
careful over ourfelves, and to work out our 
Salvation witli Fear and Trembling. For it 
is a fearful Thing to be to anfwer for Qurfclves 
before the Searcher of all Hearts; to anfwer 
to him who loved us, for defpifing the Love 
he fhewed us ; to anfwer to him who died 
for us, for having.crucified him afrefh, and 
put him to open Shame; and for having 
accounted the Bipod of the Covenant an^ 
unholy Thing. This will be the fad Cafe of 
every wilful Sinner. The^Vicw of this- 
Mifery and Diftrefs, which Sinners are calling . 
upon themfelves by their Iniquity, moved. 
the Apoftle, and muft ever move thofc yvho 
fucceed to his Office, to warn Men t^ flee 
from the Wrath that is to come. We know 

the 
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the Terror of the Lord, and therefore per^ 
fuade Men. Happy would it be, if Mcn^ 
knowing and confidcring Aefc Tcrron^^ 
would fuffer themfelves to be perfuaded. 
Which God grants through Jefus Chrift our 
Lord : To Kobom, mtb the Father and tbe Holy 
Gboji, he afcribed all Honour ondGlory, hence^ 
forth, and for evermore. Amen. 



END OP THE THIRD VOLUME. 
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